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INTRODUCTION

The sub-title of this book,' The Experience of Victory
in Christ,' suggests that human need and desire
have been matched by divine provision. To those

who are not seeking victory, this book may present little
or no attraction : but there must be many who are conscious
of frequent defeat, and who desire earnestly to live a more
consistent life of victory over sin and temptation. Let
all such be encouraged by the fact that a victorious Christian
life is gloriously possible. It is not, indeed, an easy
objective just around the corner. It is a daily gift from
God to be welcomed by a faith that hears, receives, and
obeys.
The subject is treated here in two parts, the theory and

practice of a victorious life, or, more correctly, the objective
provision of God, and the subjective experience of man.
We must keep this order. For we can experience victo^
only on the basis of what God has done, as revealed in
Scripture. The subjects opened up in Part One arc
therefore of fundamental importance, and must be grasped
by the mind and welcomed by the heart, before we can
profit by the disciplines of daily life suggested in Part Two.
Many believers in our Lord Jesus Christ have failed to

obtain the blessing because they have ignored the basis God
has provided: the fact is that there is only One able to
gain complete and abiding victory over the world, the
flesh and the devil. He is able, and has already accom
plished that triumph. Our triumph is His made over to
us and demonstrated in our lives. ' Every virtue we
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8  THE conqueror's WAY

Rather than wanting to know, we seek to escape the mind
and will of God; we have little or no.desire to obey
Him.

It was not always thus with us. In the days before our
conversion, when we knew nothing of the saving grace of
God in Christ, it was our habit to take stock of others and
to claim an equality of moral standing or even a superiority.
We were as good as the average and better than the many.
This state of things remained unbroken tiU we awoke to
the fact that a God-given standard was the measure by
which our lives must be tested. We saw ourselves in the
Hght of God's holy law, and that left the conviction of
sin as a new thing, deep within the soul. But our ears have
grown duU of hearing and our hearts become sluggish.
We need a fresh vision of our high calling. We must
know what God has purposed for us, and then see ourselves
in the light of that purpose. Only when we have seen
God's provision in Christ unfurled before us can the
actuality be realized within us.

god's purpose for mankind

What then is the purpose of God for our lives ? An
answer is suggested in the question ' Wilt thou be made
whole ? ' which our Lord addressed to the sick man in
John V. That word ' whole' seems to sum up God's
purpose for us, and to be the inevitable result of every
demonstration of Christ's healing power on earth, for
' As many as touched Him were made perfectly whole.'
The accounts of His life shew that He never did anything
by halves; and He is ever the same. Therefore His
purpose for those who touch Him with the touch of faith
must still be wholeness.
This idea is very expressive, and is in harmony with the

original meaning of our English word ' holy' which
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comes from the same Anglo-Saxon root as, and is cognate
with, the words ' heal,' ' health,' etc. In the matter of
physical health it means that every part of the human
frame is fulfilling its function in correct relationship with
every other part, and between the parts there exists such
co-related unity that there is a combined resistance to
every assault of infection or disease. This is the guarantee
of health. It is also a true picture of the purpose of God
for His children at all times.
As we turn from this general conception to the more

distinctly Biblical phraseology we come face to face with
the scriptural call to sanctification, and the underlying idea
of this word must be made clear. At first sight it frightens
us. We feel that something is suggested which is beyond
our reach. Added to this is our candid hatred of all false
sanctity, and our ingrained desire to avoid all that is
unreal.

We dismiss the word ' saint' from our vocabulary, or give
it a restricted and sanctimonious meaning, indicating
thereby that we have never known, or if we have known,
have failed to appreciate, the meaning of the word ' saint'
in the New Testament. According to the Scriptures, a
saint is a ' saved one'; that is, one who has entered into
the salvation of God by faith. If we have failed to demon
strate the fact of our salvation in life and character, that is
a tragedy, and one which we are seeking in this discussion
to eliminate. But we do not eliminate the tragedy by
abandoning the language descriptive of the triumph. We
must seek rather to understand the language employed,
and to enter into the experience it describes. Thus, to
return to the Bible doctrine of sanctification, we must
learn that the word means primarily ' to be set apart' for
a special purpose. The Christian is a sanctified person
and belongs to Christ. Being such, he has a responsibility
to live the sanctified life, that is, to be in actual fact what
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he already is in divine purpose.* But this can never happen
until he realizes that this divine purpose has set him apart
from the mass of imconverted men, as being one who
belongs to Christ.
A striking and practical illustration of this is to be

found in St. Paul's first letter to the Corinthians, in which
he is dealing with many major problems in the Corinthian
church and with much wrong conduct. Yet in the very
heart of this he refers to them as a people who are washed,
sanctified and justified. Sanctification is therefore not
something which we manufacture and then present to
Christ. Rather it is His possessing us so that He can live
out Plis holy life through us. Christianity is Christ, and
there is nothing in Christianity which is not in Christ.
The root-meaning of sanctification in the Scriptures,

then, is that of being set apart for God, and this must
ever remain at the heart of our consideration. But it is
not all. It is the ground upon which a structure of
godliness must be erected worthy of such a foundation.
Holiness is not a state of finality, it is a growth in grace,
and therefore a growth in Christ-like-ness. As we abide
in Christ we are' being changed into the same image,' from
one degree of glory to another. This is the process of
*' There is mention in the Scripture of a twofold sanctification, and

txjnsequently a twofold holiness. The first is common unto persons and
things, consisting in their peculiar dedication, consecration, or separation
unto the service of God, by His own appointment, whereby they become
holy. Thus the priests and Levites of old, the ark, the altar, the tabernacle
and the temple, were sanctified arid made holy ; and, indeed, in all holiness
whatever, there is a petmliar dedication and separation unto God. But in
the sense mentioned, this was solitary and alone. No more belonged unto
it but this sacred separation, nor was there any other effect of this sanctifica
tion. But, secondly, there is another kind of sanctification and holiness,
wherein this separation to God is not the first thing done or intended,
but a consequent arid effect thereof. This is real and internal, by the com
municating of a principle of holiness unto our natures, attended with its
exercise in acts and duties of holy obedience uftto God. This is that which
we inquire after.'—John Owen on the Holy Spirit. Works, Goold's edition.
Vol. iii, p. 370.
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continual development in the grace of Christ, to which
we are urged in all the main writings of the New Testament.
Some well-meaning people endeavour to secure this

' separateness ' by cutting themselves off from their fellows
and by retreating from the world. But this purpose of
God for our lives cannot be enjoyed in isolation from
other people. History provides all the illustrations that
we need to demonstrate the failure of every kind of effort
to secure holiness by this means. Of course, if Christ-
like-ness were possible in isolation then we should be
justified in seeking it in that way. But it does not come
that way, and we are nowhere urged in the New Testament
to seek it in that fashion. We are to be in the world, but
not of it, and there seems to be no point in being ' not
of it' if we are already out of it. Further, the very setting
of the blessing is in the relationships of daily life amongst
which it is to be demonstrated. If the blessing is to be
known only in ourselves, then it is not the out-working
of the purpose of God. For that which God is seeking
to do in the heart is the very antithesis of self-centredness.
We can never fulfil the purpose of God if our experience
of His grace and power is so narrowly personal that it is
exclusively private. There must be the open manifestation
of the indwelling Christ for the life to be truly Christian.
It is in the consideration of these relationships that we
find the true test of our spirituality; and in the exercise
of these relationships we have the greatest opportunity
for Christ-hke living.

These relationships are in two directions. There is the
vertical and the horizontal—each quite distinct, and yet
both mutually dependent. We must be right with God
and also right with men, and being right with men involves
a relationship with those who are inside the Christian
family and also with those who are outside in the larger
concourse of the world. This affords a threefold oppor-
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tunity for the outworking of God's own in-worked purpose.
We have a Godward, churchward, and manward relation
ship. With this consideration of the purpose of God
before us we may go on to examine how far it is made
manifest in our present Christian living.

UNSATISFACTORY CHRISTIAN LIVING

Let us examine the present intensity of our devotion
towards God. Are we satisfied that this is all it ought to be ?
Not that it can ever reach a point from which there is no
possibility of advance. But are we sure that it has advanced
as far as it should in the time that we have professed to
love Him ? Is it increasing at the rate appropriate to the
matter in hand, and commensurate with all that He has
given Himself to be to His people ?

It is here that we meet our first and most prevalent
failure. ' Thou didst leave thy first love ' (Rev. ii. 4, R.v.)
was the complaint of the discerning Lord about His people
at Ephesus. And no doubt the record of that considered
verdict has been given because it is the verdict that best
unveils the truth about much unsatisfactory Christian
living. With our love diminishing we walk with Him on
easy and flippant terms. We forget His high majesty and
eternal sovereignty. We rush into the place of prayer,
and as quickly rush out again. AU thought of taking oflF
our shoes, because of the holy ground on which we stand,
has gone. As for the Bible, it provides more seed to the
sower than it does bread to the eater. We make it our
text book in evangelism but overlook its use in building
up character. Let us frankly admit that as regards the
vertical relationship we find much to be desired. Indeed
we have known days of grievous sin in this matter, indulging
in things that made Him hide His face. We have grieved
the Holy Spirit of God. While seeking to maintain a
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semblance of loyalty, we have made light of God's law.
Under the excuse that we were no longer under law but
under grace, we have allowed ourselves to slacken off in
our obedience to the clear commands of God, until the
spirit has gone out of our obedience because the letter
has ceased to mean anything at all. Thus our testimony
has been weakened and we have left off doing good because
of a diminishing hatred of evil.
These are the causes underlying our present ineffective

ness. Perhaps we long for a secret to be disclosed that
can give us power and usefulness and make us progressively
healthy and increasingly vigorous. Or perhaps some have
even lost this desire. ' Blessed are they that do hunger
and thirst after righteousness for they shall be filled'
(Matt. V. 6). It has been said that Satan can build high
his walls around us on every side, but he can never roof
us in at the top. The vertical relationship can never be
broken from outside. ' Mine iniquities have taken hold
upon me, so that I am not able to look up ' (Psakn xl. 12).
When this happens the backbone of the once victorious
life collapses in a thousand fragments and the horizontal
becomes a scene of dereliction because the Godward
relationship is in chaos.

And what shall be said of the relationship churchward ?
How do we get on with our fellow Christians ? Do we
love them in the family ? Can we mix well together as
soldiers of one army, albeit in different regiments ? The
cry in the Roman world was ' See how these Christians
love one another'—and it was a sincere cry. To-day we
use that cry in sarcasm when believers in the same Lord
have bitter enmity between themselves. We shall never
agree with everything our fellow Christians say or do.
Yet that is no excuse for the many and grievous hostilities
that exist. The differences that are apparent by reason of



CHAPTER TWO

THE WHOLENESS OF SALVATION

Purpose and supply are equal in the plan of God.
He does not call to heights to which He cannot hft,
or expect that which He has not made possible.

God never mocks His children. It will not be surprising
then to find that the ' wholeness ' for which He asks, and
which in our hearts we desire, is matched by a ' wholeness '
which He offers in the salvation He brings.
But by this new use of the word ' wholeness ' let us not

be misled. It is not one amongst many gifts from God's
hand. Holiness, or spiritual health, is not a sectional
matter in the life of the believer. The purpose of this
chapter is to help us to see that the ' wholeness ' we need
is made possible by a proper appropriation of the whole
salvation of God. This salvation is a unity in itself, not
a number of bits and pieces that can be taken or left
according to the fancy of the recipient. Another way of
expressmgthis matter is to speak of the fullness of salvation.
There is but one salvation, revealed under many aspects
and its greatness consists, not only in its many-sidedness,
but in its essential unity. So Peter speaks of the ' manifold
grace of God' (1 Peter iv. 10), the same grace streaming
forth from God, but meeting varying shades of need and
expressing itself in various kinds of gifts as it touches men
everywhere.

This conception of the oneness or wholeness of salvation
will save us from the many extremes of teaching and
extravagances of language which gather around the Bible
view of holiness. So many of these either fall short of

16



THE WHOLENESS OF SALVATION 17

that view or, in an earnest desire to iniss nothing which
God has provided, over-shoot the mark and fall as far
beyond the truth as others fall short of it. Let us beware
of extremes—especially in holiness teaching.
In considering first the unity of salvation we are begin

ning with the objective view, that is to say, with salvation
as God has prepared it. Much of our task in this book
is subjective and concerns experience. But the first ques
tion must always be—' What has God provided which
I am to experience ? ' The objective must always precede
the subjective. Our first thought must be of the gift,
and the second thought of possessing it.
As we take in the wide sweep of the wholeness of

salvation, we must content ourselves with two panoramic
views. The first will be negative and the second positive.
The first is our deliverance from the old situation, and the
second, our provision in the new situation. Having looked
at the land it will be our joy to walk through, possessing it
step by step.

DELIVERANCE FROM THE OLD SITUATION

As a deliverance the word is ' saved.' As a provision
the word is ' Christ.' That first is a great gospel word
which loses none of its wonder in spite of frequent misuse.
It is found in all three tenses in the New Testament, and
therefore it offers to men a complete salvation, past,
present and future. The word ' salvation' should always
be understood in this way, and our personal testimony to
the saving work of Christ made in the light of the fact
that it is still going on, and is never merely a matter of past
history.
The sense in which the saving work of Christ is past

for the Christian is the one most commonly understood
and most widely attested, and need not be elaborated here.
The words of Christ recorded in John v. 24 are very
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God for men should be made manifest within the bounds
of our world, that did not limit the love of God to our
chronology. We have to remember that He was ' the
lamb slain from before the foundation of the world.'
.What our redemption cost in the historic event enacted at
the Cross was but a fracdon of all that it cost in the eternal
heart of God, who there took our place, having first taken
our flesh. So we have no temporal situation to face in
our search for the wholeness of the gift in Christ.

Rather we are led to examine the gift along moral lines
so as to discover how far the gift meets our moral need.
This need will be co-extensive with the damage wrought
by sin, and that damage is fourfold :—
First.—Sin robbed us of all true knowledge of God and

of the way to God. It left us blind and impotent, unable to
discern what God is like or to realize His demands upon us.

Secondly.—Sin has set us at enmity with God. We have
broken His holy law. and been brought, thereby, into a
place of estrangement. We are stripped of all possibility
of bridging the gulf from our side.

Thirdly.—^We have lost the imprint of our Maker. Sin
has not only broken the relationship, but fouled the
likeness.

Fourthly.—We have forfeited all right to fellowship with
God either here or hereafter. The separation made by
sin is total.

This is the picture of our moral condition outside of
Christ. We are ignorant, guilty, defiled and destitute,
and if we are to speak in terms of a whole salvation it
must be one that is able to meet this fourfold need.
A careful study of the New Testament brings us to the

conclusion that this is what Christ does for those who
believe on Him. Ample illustration is forthcoming from
the Gospels and the Acts, but when we come into the
Epistles the matter is summarized for us in one of those
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profound passages from the pen of St. Paul where he
outlines a vast sweep of doctrine in few words. In
1 Cor. i. 30 he writes ' of Him are ye in Christ Jesus, who
was made unto us wisdom from God, and righteousness
and sanctification, and redemption' (r.v.). Now if we
set the four themes of this verse over against the four
needs of our moral situation, we have an exact pairing off
of each item of need with the corresponding item of God's
provision. Let us consider them one by one.

(1) Christ is our wisdom. The first gift of God to men
is Christ our wisdom, who comes to dispel our ignorance
and darkness by reveaUng God to men and men to them
selves. When Philip asked ' shew us the Father and it
sufficeth us,' the Master replied, ' he that hath seen Me
hath seen the Father.' He was the revelation of the

Godhead in bodily form, and at last men were able to
answer the question ' What is God like ? ' by pointing to
Jesus Christ. Apart from Him there was no way out of
the dark. With that revelation of God to man there came

also the unveiling of man to himself. For the first time
men began to see themselves as God saw them—' Come
see a man who told me all that ever I did,' cried the woman
of Samaria after her first brief contact with Christ.

(2) Christ n our righteousness. Here our guilt is in view,
and God's ability to put it away, for forgiveness is not to
be viewed out of its context of justice. A holy God cannot
relinquish His justice without losing His holiness. The
just claims of a holy God must be met to the full. That
is all done in the substitutionary work of Christ, who bore
the full weight of guilt and shame. The suffering of the
sinless One left God's justice with the obligation of releasing
the guilty and removing the record standing against him.
All this was done by Christ who is our righteousness.



22 THE conqueror's way

(3) Christ is our sanctification. This is a stage further and
leads us into the blessing of recovering our lost likeness
to God. Our guilt was intermingled with our defilement
and our justification leads on to our sanctification, in a
natural and expected sequence. Christ is the secret of
both. The second is dependent on the first and is equally-
demanded by the first. This is our prime concern in daily
experience. Justification is the Christian's position before
God, while sanctification is his condition before God and
men. The first tells him that he is accepted in the beloved
Son of God, the second that he may become like the One
in whom he is accepted.

(4) Christ is our redemption. It wiU be sufficient to note
here that this does not mean redemption as a whole, but
that part of it which is our translation from this present
scene to the immediate presence of the Father. It has
reference to our release from the situation as we know it
here below, and our removal to the situation which we
shall know hereafter. This is the answer to our sinful
state of separation and destitution. In Christ we are no
longer homeless, for He said, ' I will come again, and
receive you unto Myself, that where I am, there ye may be
also ' (John xiv. 3).
Leaving the fourth matter aside for the moment, as lying

beyond the present experience of the Christian, we have
three matters which answer directly to the threefold office
of Christ as Prophet, Priest and King. As Prophet He
came to declare God and thus to dispel our ignorance.
As Priest He came to be the mediator between God and man
and to re-establish the relationship broken by sin. As
King He comes to possess the life of the redeemed child
of God so that His sway may produce a hkeness to Himself
in those He governs. The same Christ in the threefold
measure of His availability to men offers a complete
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salvation in the offering of Himself. No wonder that the
Apostle breaks forth in another passage with the claim—
' you have come to fullness of life in Him' (Col. ii. 9,
A.R.S.V.).

FALLING SHORT OF THE PROVISION

Our contention then is well-founded when we stress the

importance of a comprehensive view of our salvation.
There can be no subdividing of Christ, and whatever
sub-divisions are needed in our consideration of Him

must be due to the slowness of our hearts to grasp, or our
minds to comprehend, all the fullness that we have in Him.
It is with this in mind that we must make one further
observation before leaving this subject.

It is sadly possible to possess something we do not
enjoy. This may be due to laziness or ignorance. In
either case the life is lived below the level of possibility.
This is what we are doing in spiritual things, and it is this
low standard with which this book is concerned. Up to
now we have outlined its features and demonstrated its
folly by a detailed survey of the provision that is ours in
Christ. It will be our purpose for the rest of this book
to try and indicate how the fullness of Christ can be applied
to the poverty of our situation. The possibility of a
' wilderness experience ' is before every Christian, but it
must ever be remembered that it is the last thing that God |/
wants, and therefore the last thing we ought to allow.
To know there is more and not to want it is to sin against
the love of God. To say we want it and yet to refuse to
address ourselves to attaining it is to betray an advanced
state of self-deception and an enervating coldness of heart.
We cannot have more than Christ, and yet we can possess
Christ without recognizing all that we have in Him. To
the exploring of our resources in Him we must give
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ourselves, lest we be guilty of a third-rate representation
of what is a first-rate Christianity.
Walking along the pavement of a dirty city street with

his father a smaU boy noticed an airman riding an old
bicycle. Turning to his father the boy remarked upon
the strange Sight of a man who might have been flying in

^ «^^ddy street on the
Ja? tk ^ho travel the muddy road

doi?cr ^ ^ho could and he
X to he^bti nf^° earthbound child of man canheights of holmess and victory, but the Christian
can; and because he can he shonlrl t. • '-""stian
birthright to be more than conquerors th
loved us. "-"nquerors through Him that



CHAPTER THREE

TWO SCHOOLS—WHAT SHALL WE BELIEVE?

WE have outlined the provision of God for His
children and it remains now to think of the
method by which that provision is to be applied

in order that God's purpose for us may be realized. At
this point we meet a divergence of views which leads us
to head this chapter—' Two Schools.' Is sanctification
by faith, or is it by some kind of works ? Does it become
our possession by resting or by wrestling ? Are we passive
or active in it ? We shall need to face this issue in the light
of the New Testament.

The pursuit of holiness by faith usually travels along
some such line as this. The Christian becomes deeply
conscious of his own failure and the increasing hold that
sin seems to have upon his life. He looks at his experience
of Christ and finds it to be quite inadequate ; he examines
his life and is amazed to discover how far short of God's
standard it falls. This leads him into a long and bitter
struggle with himself and his activities. He hears other
Christians talking about what they have ' given up ' and
he starts to give up things himself. A long list of thing.;
which he feels he should not do begins to gather in his
mind and one by one he abstains from them, only to find
that other things take their place. For example, he may
renounce smoking, pictures and the like only to find that
his heart is still tainted with pride, or envy or evil thoughts.
So the long and bitter struggle continues until he is met
by the teaching which tells him that he will never be holy
by self effort, but that he will be holy by faith in the holy

25
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One. He hears that all his victory was won for him by
Jesus Christ at the cross and that if he will believe that fact
and allow Christ to have uninterrupted sway in his life
the work wiU be done by-the Lord as he trusts Him from
day to day. Some such verse as this is quoted—

' Holiness by faith in Jesus,
Not by effort of thine own ;

Sin's dominion crushed and broken
By the power of grace alone.'

On the truth of that verse the seeker after holiness rests,
and enters into the peace of heart which is part of his new
experience as he sees the blessing he had long struggled
to procure characterixing his life. This man has learned
something that is absolutely fundamental to New Testament
holiness. The lesson must not be left to stand alone,
but it must not be regarded as insecure or his experience as
false. Just as there is no salvation without faith, so there
is no hoUness without faith.
The pursuit of holiness by effort follows something of

the same line in its initial stages. It starts with a candid
confession of failure and the resultant longing for better
things. It differs from the other method in that the one
who seeks victory in this way never arrives at the point
where attention is transferred from himself to Christ.
Realizing that mere negative atdtudes are not enough he
presses on, endeavouring to gain the prize by sheer
discipline in the regenerate Ufe uncheered by a victory
once gained by Another such as assured the seeker who
came in faith that the blessing would not be withheld.
This man will go to all lengths of spiritual discipline, in
prayer, in self-denial, in segregation from the world, and
in any matter that he thinks may better advance his personal
holiness. He has learned the truth of the Master's words
which declare ' If any man will come after Me, let him
deny himself, and take up his cross, and follow Me.' In
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this lies a great secret, for there is a price to be paid—one
greater than we are sometimes prepared to admit. As in
the former case, this lesson must not be left to stand alone,
but it must not be eliminated as if it were unnecessary or
somehow or other dishonouring to Christ's completed
work.

Setting these two methods of approach side by side and
assuming, for the moment, that they are distinct and
diiferent, there are several comments to be made:—

(a) Holiness by faith may fall into the snare of taking for
granted a finality which it does not possess. The
inference is that, by one act of faith, the Christian can
claim the blessing and then go forth assured that the
great transaction has happened and that the struggle
is at an end. Holiness by works would declare the
opposite and state that the matter is never ended and
that eternal vigilance is the price of freedom.

(b) Holiness by faith would direct the Christian's gaze
towards Jesus Christ, whereas that which is sought in
works would seem to concentrate the attention of the
Christian upon himself. It is clear that the former is
the better.

(c) Faith tends to expect an easy way, whereas works
anticipate warfare. This may leave faith disappointed
when it is discovered that the pathway is not easy.
Works, on the contrary, may fall into the danger of
seeing the devil at every corner, when, in fact, he is
not there in anything more than ordinary fashion.

(d) Faith is content to be occupied with the Blesser,
leaving the blessing to follow as a spiritual sequence.
He who seeks holiness by works, standing alone, suffers
from the danger of being over-concerned with the
blessing that is sought.
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INTERMINGLING OF TRUST AND EFFORT

These are some of the contrasts that can be observed
when these two aspects of the subject are kept separate.
The purpose of this chapter is to shew that they are not
meant, in the mind of God, to be kept separate, and that
whichever method the Christian adopts he will meet only
with disappointment if he allows himself to anticipate
victory without a proper intermingling of these two things.
In justification ' a man is not justified by the works of the
law but by the hearing of faith,' and while the works of a
regenerate man are on a different plane from those of the
man still dead in trespasses and sins, it is equally true that
a man is not sanctified by the works of any law, or by the
observing of any regulations. In justification, again,
' faith without works is dead, being alone.' So in sancti-
fication faith which does not issue in the necessary discipline
of works is dead, being alone. The fact is that we begin
by faith in the victory of Christ and then go on, in daily
dependence upon that victory, to see the triumph translated
into our own experience as we walk with Him in obedience
to His will. We do not work towards victory, we stand
in the victory won for us and then go on to exploit the
gains. This is the proper intermingling of trust and effort
in the matter of our sanctification.

This makes it clear that any view of holiness which
would regard the issue as in the nature of a crisis, which,
of itself, produces the necessary condition of life, must be
rejected. The Christian cannot look back to an event in
his experience when holiness of life became a fact, in the
way that he can, possibly, recall the moment when the
blessings of justification were welcomed. There may have
been a crisis of surrender, and the fact of such a crisis is
taught in the New Testament, as we shall see. But that
act of surrender did not guarantee for all time the holiness
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of life of which we are speaking. That holiness must be
a day by day reflecdon of the character of Christ in the life
and activity of the one who belongs to Him. There is no
end to the process of sancdfication here below. We shall
never be completely like Christ tiU we are with Him.
But our condnual aim and exercise, built upon the founda
tion of faith in the victory won over sin at the cross,
should be to become as much like Christ as pardoned
sinners can be made while here below.
We shall now proceed to examine the ground upon

which faith rests as it appropriates the gift of holiness,
and then the manner in which faith must work as it exercises
the disciplines of holiness.



CHAPTER FOUR

THE SIGNIFICANCE OF ROMANS SIX

The fonction of faith in the matter of victorious
Christian living has its clearest treatment in Romans vi.
The value of its place there is enhanced when we

recall that the central theme of the Epistle to the Romans
is justification.
Now the significant thing is that in Romans vi justifica

tion is shown to demand sanctification as the only answer
to those who would say that full and free forgiveness
makes sinning unimportant because grace is always avail
able. The chapter opens by facing this challenge, and
asks, ' Shall we continue in sin, that grace may abound ? '
The answer to the question is very strong in the Greek,
and means ' Away with the thought 1 ' Having thus
dismissed the suggestion as outrageous, Paul proceeds to
shew that, in the justified life, there is no ground.left for
a suggesdon of this nature because of what has happened
at Calvary.

Based upon the fact of the Cross, the teaching of the
chapter runs in four stages marked by the four words :—
' know ' (verse 6), ' reckon ' (verse 11), * yield ' (verse 13)
and ' have ' (verse 22). It wiU help us if we keep to those
four words in the dividing up of the chapter. The first
outlines a fact; the second calls for faith in that fact;
the third asks for surrender to the Lord of the fact; and
the fourth indicates that the first three produce the longed-
for holiness when they have become a settled principle in
the life. We will take each of these four words in their
appointed order.

30
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KNOWING THE FACT

' This we know—that our old self was nailed to the
Cross with Him.'—So reads the Weymouth version of
verse 6, recording the fact that we are called upon to
recognize. It is the central feature of a much larger fact
that is declared throughout the New Testament; the fact
of the believer's oneness with Christ and identification

with Him in His death, burial and resurrection.

This oneness with Christ is pictured for us in Scripture
in a variety of ways. There is the oneness of the bride
and the bridegroom, so that the closest of all possible
relationships is forged. There is the oneness of head and
body so that the one controls the other and is at the same
time operating by means of the other. There is the
oneness illustrated by the vine and its branches, teaching
us that we are ' in Christ' and that Christ is ' in ' us. Now

this oneness has not been reached without effort—it is no

chance happening. The beginning of it dates back to the
time when Christ made Himself one with us in all things
except our sinning. The incarnation was not merely the
manifestation of the Godhead in human form, but it was
the taking upon Himself of our humanity. So, then, at
the Cross, we see not only the suffering of One who was
perfect God, but also One who was folly man. It was
the dying of the God-man, the man Christ Jesus. Now
this suffering of the God-man means not only that the Son
of God suffered as our substitute, but also that the Son of
man died as our representative.

It is the second aspect of this death, namely, that Clirist
died as our representative, and that we therefore died in
His death, that the Apostle Paul is maldng clear in these
first verses of Romans vi. In verse three he says ' know
ye not' this very thing, and in verse six he says ' knowing
this.' Between these two verses he outlines the scope of
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the identification, in death, burial and resurrecdon showing
that having been baptized into Jesus Christ (that is, made
one with Him) we have died to sin, have been buried (the
proof of death) and have been raised to newness of life in
Christ.

The finality of the matter is stressed in verse 10 where
we read that the death of Christ was a ' once for all' death ;
the matter was complete and finished when it happened.
Our faith in Christ brings us into the scope of all that
happened then.
So, then, we are not left to deal with the old life our

selves ; it has been dealt with by Christ at the Cross.
This is the fact w^iich must be known, and upon that fact
is built the New Testament doctrine of holiness. In other
words. Calvary is as much the foundation of sancdfication
as of justification. Both gifts spring from the same work
and are two aspects of the same salvation.

FAITH IN THE FACT

At this point we come to a second step in the way to
holiness. It is one thing for God to establish a fact in
His great work of redemption; it is quite another thing
for that fact to become a force in our own experience.
God gives in grace; we welcome by faith : and this
principle is operative at every stage of our Christian
experience. Hence the apostle introduces the second of
the four outstanding words we mentioned a httle earlier.
It is the word ' reckon' in verse 11. In effect Paul says :
You know what God has done ; now count upon it;
believe it. Rest the whole weight of your spiritual
conflicts upon it. Make it your own. ' Reckon yourselves
to have died indeed unto sin.'
Some, however, find a difficulty here. They tend to

feel that the apostle is asking us to do something not
quite straight. They argue as follows ; ' I do not feel
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dead, and my actions tend to show that I am not dead.
Though my past sins are forgiven, the type of life I used
to lead in the past has not altogether gone ; and yet I am
told that I rnust " reckon " that it has gone. This seems
to be something of an equivocation.' This line of thought,
however, indicates that we have not yet grasped the
meaning of the word ' reckon.' It does not mean make
yourself believe something which is untrue. It means
count upon something which is true and experience the
blessings that will be brought to you by so doing. The
fact has been established by God ; the faith must be on
our part. And when we have faith in God's facts, then
all that God has done for us becomes our own.
Let us take an illustration from the kind of thing that

happened before we were converted. We were told that
Christ had died for our sins, and that at the Cross all our
sins were laid by God upon the Lord Jesus Christ. Yet
we did not feel that this was true, and it certainly seemed,
while we were under conviction, that our sins were still
very much upon ourselves. The difficulty was resolved
when by faith we accepted what God had done for us at
Calva^. Immediately the load was hfted from our own
conscience as we trusted the work He had completed.
In the same way the Scriptures go on to tell us in the passage
under review that the Lord Jesus did everything needed
for the abolition of the old life when He died upon the
Cross. Yet we feel the old Hfe to be with us still; and so
it is until by faith we count upon His completed work,
and see the old life dealt with by Christ on His Cross.

Calvary is the secret of it all. It is what Christ did
there that counts, and what He did becomes a force in the
life of a Christian when it is appropriated by faith. This
is the starting point from which all godly living must
take its rise. We shall never know the experience of
Christ's victory in our lives until we are prepared to count
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upon His victory at the Cross as the secret for our personal
victory to-day. There is no victory for us which is not
first His. What we are to experience He purchased, and
what He purchased we ought to experience. The begini^g
of the life of holiness is a faith in the crucified Saviour
which sees more than His substitutionary work. It is a
faith which sees myself identified with Chixist in His death
and resurrection.

YIELDING TO THE LORD OF THE FACT

As we continue to read the chapter we are brought
directly to the first activity of this rest of faith when with
striking suddenness verse 13 introduces the question of
the yielding of the body. The natural sequence of this
is clear. In the old days when we lived in sin, the members
of the body were the avenues of our sinning. They
became the instruments by which the reign of sin made
itself known, and through which the motions of sin made
themselves obvious. Now that we are counting upon
God's fact in which we see ourselves dead to sin, what
shall become of the channels of former sinning ? That
is the next quei^ to be faced. The answer is very
clear. Those members are not to be left unemployed, for
there is no vacuum in the Christian life. They are to be
taken up into the service of a new Master and, just as
before they were fully employed under the dominion of
sin, so now they are to be entirely at the disposal of the
Lord Jesus Christ. In order that this may be so, Paul
says, ' Yield yourselves unto God . . . and your members
as instruments of righteousness unto God' (verse 13).
For this surrender of the body he continues to plead in
the next few verses of the chapter. But before leaving this
thirteenth verse a very simple and clear distinction must
be noted between the tenses of the word ' yield ' in the two
places where it occurs. In the first place it is in the present



THE SIGNIFICANCE OF ROMANS SIX 35

tense, which in the Greek implies a continual yielding
moment by moment. In the second place the word
' yield ' is in the aorist tense which means yield once for all.
It is a definite act undertaken in full knowledge of what
is in hand ; a transaction settled and sealed. The verse
may therefore be read as follows: ' Neither keep on
yielding your members as instruments of unrighteousness
unto sin, but yield yourselves once and for all unto God
and your members as instalments of righteousness unto
God.' Further, the use of the word ' instruments ' or
' weapons of righteousness ' indicates that the surrendered
members are to be employed in active conflict against the
powers of darkness. Thus the idea of battle is present
in the very heart of the chapter which calls for faith.
The act of surrender is the prelude to a new kind of warfare
under the new commander.

This is the challenge which faces faith as it reckons on
our identification with Christ in His death. It is useless

to count upon what Christ did for us at the Cross unless
we are prepared to hand over entirely into His control
those members and faculties which hitherto have served sin.

Verse 16 is very clear on this point. We might paraphrase
what Paul says as follows : ' Don't you see that to whom
you yield your members as servants to obey, his servants

are to whom ye obey. If you yield your members to
sinning you become the servants of sin; if you hand
yourself over to a life of obedience to Christ, you become
the servants of righteousness.' Note very clearly that the
inference all through is that we must be servants to someone
or something. Either we are the servants of sin, or the
bond servants of Jesus Christ. With great joy the apostle is
able to thank God for those Christians in Rome who have left
the service of sin and become the servants of righteousness.
As we read on into the opening verses of the next

chapter, we find that the apostle illustrates this question

. Jl



36 THE conqueror's way

from another angle. In chapter vi he uses the illustration
of slavery and urges the Christian to change his master.
In chapter vii he takes an illustration from wedlock and
shows how a woman is bound to her husband so long as
the husband is living. Should the husband die, however,
she is perfectly free to be married to another man. The
force of the illustration is in the word ' die,' for it is death
which breaks the old covenant, and sets the woman at
liberty for another covenant.
He has been showing, therefore, how our identification in

Christ's death not only breaks the old bondage, but at the same
time makes possible a new bondage. The old was a bondage
of tyranny; the new is a bondage of love. The old we escape
with delight; the new we engage in with rejoicing. This
leads us to the fourth great message of this chapter.

FRUIT UNTO HOLINESS

Verse 22 is the central point of this part of the teaching,
requiring all that has gone before in this chapter as the
background of its statement. The verse is very clear, and
its most important word is ' have.' It says, in effect, that
we have been released from the old bondage by the death
of Christ. We have also become subservient to a new
Lordship—the Lordship of Christ, and we have yielded
our persons to His reign. These tv/o facts set side by side
in our experience bring with them their proper fruit,
which is holiness. We should be careful to note that the
verse makes clear that there is a proper spiritual sequence
in the stages outlined in this chapter—God's fact, our faith,
the handing over of our faculties, and then the experience
of the fruit. There is no suggestion here that we have to
produce the fruit: the fruit will grow when the tree is in
proper condition. It is this spiritual sequence which we
have to know in our own experience. We cannot kill the
old life, nor do we need to try. We reckon it finished at

\
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Christ's Cross. We cannot employ our members aright
by dint of our own zeal, or devotion as Christians, nor are
we asked to try. We are commanded to hand over lock,
stock and barrel to the new Lord. Then the fruit appears
as we walk with Him.

All this takes its rise from our oneness with our victorious

Lord; a simple illustration may help. The writer had left his
rooms one evening and was wallang along the road past
a well-known football field when his attention was drawn

to a group of boys who were marching in single file around
the outslarts of the ground. They had sdcks held aloft
on which tin cans were rattling, and from which yellow
ribbons were flying, and were shouting for all to hear,
' We've won the match; we've won the match.' The
writer looked at these lads and came to a firm conclusion

that they had not been on the field at all, and possibly not
inside the turnstiles. Yet their claim was true, for their
side had won—their school had just gained the Cup in the
School Boy Finals. Eleven boys representing the many
hundreds in that School had won the game on behalf of
their friends, so the School had won, and they had won
simply because at the place of contest their representatives
had triumphed.
That is our position now as Christians. Our representa

tive has triumphed in His Cross, and we are in Him so
that we have all that He gained, and His victory is made
over to us. His children. What He has made over to us
we take over from Him. He gives, we take; and as we
take, we become in Him more than conquerors, so that
with the apostle we can exclaim: ' Thanks be to God
which always leadeth us to triumph in Christ' (2 Cor. ii. 14).
And yet there is something more to be said, as we shall see
in the next chapter.



CHAPTER FIVE

THE BATTLE ROYAL

I ATE one Sunday evening a young man approached
me with a word of grateful thanks for what had been

"'said from the pulpit that night, saying that it had
led him back into close fellowship with his Lord. I told
him I was glad this had happened and trusted that it would
mean the end of all wandering. Nothing further was
said about the matter until some months later. Then the
same young man stopped me to express a similar apprecia
tion for something which had brought him back to Christ.
I confess that I was not thrilled, though thankful that he
had been helped. But I fear he must have noticed signs
of dismay upon my countenance when several weeks later
he came to me a third time to bear testimony to blessing
which had brought him back to the Lord. The time had
arrived for a very serious talk about putting an end to this
coming and going business.

This sort of thing is far too frequent amongst Christians
generally, and even those who are more mature in the faith
are not exempt. A clear understanding of all that has been
written up to this point does not of itself save us from it,
and so there is a further matter that must be understood
at this point in our study.
Two passages from the pen of St. Paul should be before

us at this stage. The first is Romans vii, particularly the
latter part, and the second is Galatians v. In Romans vii
the Apostle Paul introduces the matter by quoting what
had been his own experience, and in Galatians v he deals
with the matter by setting forth the God-provided remedy.

38
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First let us take a look at his experience, noting all the
time how like our own it is in principle.

AN UNWANTED BIAS

He tells us quite clearly that he lacked the ability to put
into practice his best desires, ' When I would do good,
evil is present with me.' He also tells us in the same
passage that he found himself unable to resist the evil
which he had no desire to do,' The evil which I would not,
that I do.' These two admissions do not refer to single
actions. They are descriptive of a tendency which is always
with him, and always asserting itself. The same pen
which has just outlined the basis of victory over sin now
declares, first the Christian's inability of himself to do what
is right, and secondly, the Christian's inability to master
the tendency to do evil.
The second of these two facts of experience is the one

upon which we must now focus our attention, namely, the
continual resurgence of evil in the heart which has welcomed
Christ. The inability to do good is the reverse side of
the prevailing ability to do evil, and we find ourselves
with Paul asldng the question. How is it that a life which
has been redeemed and a heart wliich has been cleansed
can produce such evil ?

THE TWO NATURES

Now in contemplating this situation, he puts his finger
upon the cause of trouble in the phrase ' The law of sin
which is in my members ' (verse 23). It is this law in his
members, in conflict with the law in his mind, wliich he
says makes it impossible for him to fulfil the law of God.
What is this law in his members ? For the answer let us
turn to the passage in Galatians v, where Paul is again
outlining this conflict. In verse 17 he writes, ' The flesh
lusteth against the Spirit, and the Spirit against the flesh:
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and these are contrary the one to the other: so that ye
cannot do the things that ye would.' At first sight this
seems a statement of despair, but it is in reality the diagnosis
of the disease which must precede a proper appropriation
of the remedy. Putting these two passages together the
conclusion can be stated as follows.
The child of God possesses two natures, the new and

the old. The new nature he received at conversion when,
by faith in the atoning work of Christ, he received forgive
ness of sins, and was ' born again of the incorruptible seed
of the Word, which liveth and abideth for ever.' By this
miracle of regeneration he was placed ' in Christ' and
' if any man be in Christ, there is a new creation.' Thus
every Christian has received the very life of God in his
soul; he has a new nature. This side of the matter we
do not find difficult. The goodness of God makes us
conscious of the indwelling Saviour, and the early experi
ences of transformation all combine to assure us of the
fact of regeneration. Our surprise and horror come when
we discover that the old nature has not only not departed,
but remains with us as something which is seeking con
tinually to gain the ascendancy. It is this duality which
Paul is outlining in Romans vii and Galatians v. 17, and
it is this fact which we have to recognize and take into
account continually if we are to enter into positive and
progressive victory.
There are those who feel that such a state of affairs is

so unsatisfactory that it cannot be the situation intended
by a God of all grace. They would suggest that regenera
tion must demand eradication, that is, the complete cutting
out of the old nature so that the new nature has undisputed
sway over the heart and life. This would indeed be a
miracle of the first order. It just does not happen, how
ever, nor is it promised in the New Testament.

All that has been written up to this point has served
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to show that the human heart is a battlefield, and much
more so after conversion than before. We are now left
to consider how the battle is waged, and what are the
secrets of victory.
Let us take a look at the opposing forces in order that

we may seek to understand them. St. Paul says ' The
flesh striveth against the Spirit.' What does he mean by
' the flesh ' ? Not the flesh of the human body, obviously,
for it is in the sphere of this mortal life that victory has to
be achieved, so that we must not confuse this reference to
* flesh' with such passages as 1 Corinthians xv, where he
writes that ' flesh and blood cannot inherit the kingdom
of God.' His use of the word ' flesh ' in Galatians v refers
to man's fallen nature as the seat and .instrument of sin.
Though the believer is dead to sin, sin is not dead in him.
Hence Paul says in Rom. viii. 8, ' they that are in the flesh
caimot please God.' The nearest equivalent that we have
in English to Paul's use of the word ' flesh ' is perhaps the
word ' self.' But however we may seek to define it, the
thing to note supremely is that it is antagonistic to the
new nature. It remains with us, refusing to withdraw, and
demands satisfaction. This demand for satisfaction from

the old nature within is met by the inroads of temptation
from without, and it is to the gratifying of this old nature
that temptation makes its appeal.
The other antagonist on the battlefield is the Spirit.

It is not hard for us to define our terms in this case, for
' if any man have not the Spirit of Christ, he is none of
His.' The Spirit is the indwelling Holy Spirit, the source
and life of our new nature. A consideration of His part
in the contest is the starting-point of our personal victory,
for as the flesh strives against the Spirit so the Spirit strives
against the flesh, and the Holy Ghost knows no defeat.
So that in a very real sense we can hear him say ' the battle
is not yours, but God's. The Lord shall fight for you.
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and ye shall hold your peace.' We shaU see in a moment
that our part is to give Him unhindered right of way to
gain His own triumphs over the flesh in unbroken con
tinuity.

WALKING IN THE SPIRIT

But let us take another look at this victorious Spirit, for
the Revised Version of Galatians v. 17, ends ' so that ye
may not do the things that ye would,' and this gives us
one of the most thrilling pictures in the whole study of
Christian victory. Put it this way. The flesh strives so
that you may not obey the Spirit; the Spirit strives so that
you need not obey the flesh. The two are mutually
exclusive. Victory depends upon what I do about the
matter, and in order to make that clear Paul says in the
previous verse, ' Walk in the Spirit and ye shall not fulfil
the lust of the flesh.' Thus the final secret is with ourselves,
as it must ever be in all moral issues of this Icind. We have
to walk in the Spirit; then He will fulfil the promise ' Ye
shall not fulfil the lust of the flesh.'

It will be our purpose to show in another chapter what
is the ministry of the Holy Spirit in relation to Christ, but
in drawing tliis particular study to an end, let it be said
that walking in the Spirit means walking in fellowship
with our Lord who is made known to us by the Spirit.
For all who will do this there are many striking statements
of Scripture which combine to prove the reality of victory
as an abiding possibility for the Christian.
Take first of aU St. Paul's own testimony at the end of

Romans vii. After he had exclaimed ' Oh, wretched man
that I am, who shall deliver me ? ' he immediately burst
forth ' I thank God through Jesus Christ our Lord.' In
this way he reveals how his own darkness and despair
had been dispelled. From this point he goes straight
forward into all the wonders of Romans viii, where the
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note of ascendancy is present from the start as he turns
from ' the law of sin in my members' to the ' law of the
Spirit of Life in Christ Jesus ' which has made him ' free
from the law of sin and death.'
The Apostle John is equally clear on this subject, though

approaching it from a different angle. In 1 John ii. 1 we
read ' These things write I unto you that ye sin not.'
This is followed in iii. 6 by ' Whosoever abideth in Him,
sinneth not,' and in iii. 9 by ' Whosoever is born of God
doth not commit sin,' that is, does not continue in a course
of sin.
From our Old Testament we may draw a parallel promise

in the words of Isaiah lix. 19, where we read * When the
enemy shall come in like a flood, the Spirit of the Lord
shall lift up a standard against him.' The last part of this
verse is capable of two, equally correct translations. The
first is the one we have quoted : ' the Spirit of the Lord
shall lift up a standard.' The second reads, ' the Spirit
of the Lord shall put him to flight.' The former speaks
of opposition; no approach of the enemy will go un
challenged by the indwelling Spirit. The latter speaks of
victory ; no challenge will fail. The approaching enemy
will be faced and fought and beaten. This is the victory
made available by the Spirit of the Lord.
We began this chapter by bringing a very solemn fact

into the daylight, and making it quite clear that real spiritual
victory depends very largely on a proper understanding
of the contest. We close it with that understanding
clearly rooted in our minds and hearts. To be forewarned
is to be forearmed, and having been thus warned and
thus armed, it is our part to turn in faith and joy to God's
own promise of victory : ' Walk in the Spirit, and ye shall
not fulfil the lust of the flesh ' (Gal. v. 16).



CHAPTER SIX

THE HOLY SPIRIT GLORIFIES CHRIST

The previous chapter concluded with a reference to
the importance of walking in the Spirit, and we
noticed that, for all practical purposes, to walk in

the Spirit is to walk in fellowship with Christ. It is
important to emphasize this, for it is not uncommon to-day
for those who are young in the faith to be perplexed and
even led astray by teachings which unduly exalt the Holy
Spirit as the sole source of sanctification. All are agreed
that, in the beginning of the Christian life, Christ must
occupy a unique position. ' Believe on the Lord Jesus
Christ,' said Paul to the Phihppian jailer, ' and thou shalt
be saved, and thy house.' But as we pass on from this
initial experience of God's grace in the forgiveness of our
sins through the blood of Christ, it is sometimes stated
or implied that, as we have turned to Christ for forgiveness,
so we must turn to the Holy Spirit for fullness, as if Christ
were pre-eminent in the first, and the Spirit in the second.
This clear-cut distinction is misleading. It is true that

at conversion we turn to Christ; it is true also that our
appreciation of the Holy Spirit will not come until after
we have taken this step. But this must not lead us to
infer tliat at conversion we deal with Christ alone, and
after conversion with the Holy Spirit alone. The New
Testament teaching does not so separate Their inter-related
ministries. Just as Christ is the object of faith at conver
sion, so He is the object of faith at every step in the life
of faith.

In one of his letters the saintly Samuel Rutherford has a
44
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passage that is to the point here. He writes : ' I have
now made a new question, whether Christ is more to be
loved for giving Sanctification or for free Justification.
And I hold that He is more and most to be loved for
Sanctification. It is in some respects greater love in Him
to sancdfy, than to justify; for He maketh us most like
Himself in His own essential portraiture and image, in
sanctifying us.'
The clearest teaching on the place and purpose of the

Holy Spirit's coming is found in our Lord's last discourses
with His disciples prior to His death. After disclosing
to them the fact of His return to the Father, He tells them
that He wiU pray the Father ' and He shall give you another
Comforter, that He may abide with you for ever, even the
Spirit of truth.' But in the next verse He says ' I will not
leave you comfortless, I wiU come to you,' and again ' At
that day (that is, when the promised Spirit has come) ye
shall know that I am in my Father, and ye in me, and I
in you.' From all of which it follows that the Holy Spirit
will so join believers in spiritual union with their ascended
Lord, that Christ Himself will be in them through the
indwelling of the Holy Spirit in their hearts.

It is further made clear that the purpose of the Spirit's
coming is to exalt and glorify Christ. The Father will
send the Spirit in Christ's name, and bring to the remem
brance of the disciples all that Christ had taught them.
' He shall glorify me,' Jesus says in John xvi. 13, ' for He
shall receive of Mine, and shall shew it unto you.' Thus
the Spirit was to glorify Christ in the mind and heart of
His own followers. He has come also to bear witness
to Christ in the world (John xv. 26). ' He will convict
the world,' Jesus says in John xvi. 8-11, 'of sin, and
righteousness and judgment,' and our Lord explains how
He wiU do this. The Spirit will convict of sin because
men and women do not believe on Christ. He will convict
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of righteousness because Jesus is about to go to the Father,
having fulfilled all righteousness in His own Person,
which righteousness was vindicated by the Father in His
ascension. The Spirit wiU convict of judgment because
the Prince of this world is judged, and His judgment is
consummated in the Cross (see John xii. 31, 32). Thus
all that the Holy Spirit will do in the world is based upon
what Christ has done for the world, and in regard to
believers, the purpose of the Spirit's coming is to make
real and actual the presence of the Lord Christ in their
hearts.

The ministry of the Holy Spirit is always Christwards.
His constant aim is to turn the attention of men and women
towards our Lord, rather than towards Himself. We may
find here a simple test which can be applied to every form
of teaching concerning the Holy Spirit. ' How far,' we
may ask, ' does this teaching exalt Christ, and lead the
Christian into a closer walk with Him? ' The answer to
this question will determine how far the teaching in question
is in accordance with the Bible doctrine of the Holy Spirit.

no stage of our journey from the Cross to the Crown
does the Lord Jesus Christ pass in any sense^ into the
background. The work of the Holy Spirit is indeed
indispensable, but its purpose is to reveal, to exalt and to
nlorify Christ. ' He,' Paul says, ' is the Head of the body,
the church . . . that in all things He might have the
pre-eminence.' This, of course, does not mean that the
Floly Spirit is less than God. The whole of Scripture
makes the G'odhead indivisible, and there is an unbreakable
harmony between the Son and the Spirit in their joint
ministry. i • •
What has been said above is exemplified in the historical

coming of the Holy Spirit at Pentecost. Here, if anywhere,
we might have expected the wonders of the Saviour to
be forgotten for a while, and the Holy Spirit alone to be
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glorified. But it is not so. The filling of the disciples
with the Holy Spirit left Christ all the more enthroned in
their hearts, and made Him central to their preaching. It
was to Christ that the Spirit testified through the lips of
Peter, and Christ was glorified that day, as three thousand
were convicted of sin and confessed their faith in Christ as
Saviour and Lord. And so it is throughout the Book of
Acts, which in a very real sense is the record of the
enthroned Christ still at work in the world, as He dwells
in His believing people by the Holy Spirit.
Dr. James Denny has said, * What vindicates any utter

ance as spiritual is that it is a testimony to the historical
Saviour.' Every victory in the experience of the Christian
depends upon the exaltation of Christ through the ministry
of the Spirit. Christ's Lordship on the throne in glory
must be matched by His Lordship in the heart of the
believer. The Holy Spirit has come to make this a
reality, and thus to provide the secret of abiding peace and
constant triumph.



CHAPTER SEVEN

CHRIST DWELLING IN THE HEART

WE have seen that a life of victory over sin is offered
to every one who believes in the Lord Jesus
Christ, and we have observed some of the condi

tions of its reaIi2ation in actual experience. Especially
have we noted certain key words, such as ' know,' that is,
to apprehend that as believers on the Lord Jesus Christ
we have died to sin ; ' reckon,' that is, to count upon this
fact as indeed true for me, this glorious fact that in Christ
I died with Him in His death, and am now set free from my
former bondage to sin, and have risen with Christ into a
new hfe with God ; ' yield,' that is, that having entered
in Christ into this new life, I must now in one definite
act of surrender and committal yield my body with all
its members to the service of God ; ' walk in the Spirit,'
that is, I must allow the Holy Spirit, who is God's
supreme gift to me in Christ, to rule and guide my life.
Do these four words cover all the conditions of victorious

Christian living, or is there still some other word that we
need to know, some further truth that we need to learn ?
There is one further word, given us by Christ Himself,
and emphasized throughout the New Testament writings!
It is the word ' abide ' or ' dwell.' ' Abide in Me, and I
in you,' Jesus said to His disciples, in connection with His
parable of the Vine and the branches. We must learn to
live, as the branch lives, in unbroken union with the
Vine, abiding in the Vine, and experiencing continuously
the inflow of the Vine's life, to give the branch power to
bear much fruit.

48
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Some words from the pen of Alexander Maclaren of
Manchester are as rich and helpful as any to be found
on this theme. He writes : 'We shall best understand
the deep significance of this thought if we recur in imagina
tion to some of those great vines which we sometimes
see in royal conservatories, where for hundreds of yards
the pliant branches stretch along the espaliers, and yet one
life pervades the whole, from the root, through the crooked
stem, right away to the last leaf at the top of the farthest
branch, and reddens and meUows every cluster. So, says
Christ, between Me and the totality of them that hold by
Me in faith there is one life, passing ever from root through
branches, and ever bearing fruit.' Later he continues :
' The best way to secure Christian conduct is to cultivate
communion with Christ. It is better to work at the increase
of the central force than at the improvement of the cir
cumferential manifestations of it. Get more of the sap
in the branch, and there will be more fruit. Have more
of the life of Christ in the soul, and the conduct and speech
will be more Christlike.'*
We are joined in vital union with Christ so soon as we

receive Him into our hearts by faith as Saviour and Lord.
We need to learn to abide in Him, saying with the Psalmist,
' I have no good beyond Thee ' (Ps. xvi. 2. r.v.). To
abide in Him is to be content to live as a branch fives in
relation to the Vine, within the sphere of the Vine's fife,
and in constant dependence upon it. ' To me to five,'
Paul says, ' is Christ.'

It is possible to know in our experience all the four
key words mentioned above, and yet to fail to enjoy
continuous victory because we have not learned to abide
in Clirist. We may have experienced victory over tempta
tion through reckoning that we are in Christ' dead to sin ' :
we may have yielded ourselves so far as we know, com-
• The Holy of Holies, by Alexander Maclaren, d.d., pp. 169 and 184. ̂
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pletely to God: we may have known the power of the
Spirit to overcome the flesh, and yet these victories have
been foUowed by times of defeat because we have not
learned how to abide in Christ, and to have Him abiding
in us.

Paul prayed for his readers that God would grant them,
according to the riches of His glory, to be strengthened
with might by His Spirit in the inner man. That Christ
might dwell in their hearts by faith (Eph. iii. 16, 17). The
word ' dwell' here denotes the abiding residence of Christ
in the heart, and, because He is the Christ, it denotes further
His residence there as King, His reign over all our inward
being. This does not come about easily, because the self
in us does not want it. It is the work of the Spirit to bring
it about, and when it is brought to pass and Christ dwells
enthroned within, aU our life shews the blessed results of
His dominion and rule.

Have we learned this secret of abiding in Christ and
He in us ? Are the conditions of victory expressed in the
four key words ' know,' ' reckon,' ' yield,' ' walk in the
Spirit,' being fulfilled daily in our lives, until these things
have become the settled habit and attitude of our souls ? •
Are we able to give some such witness as this ? ' I have
come to believe that Christ lives in me just as surely as I
believe that He died for my sins. I believe and count it
to be true that sin has no longer any rightful dominion
over me, because in Christ's death I have died to sin.
In this faith I realize increasingly that I am not fit to live
with God in righteousness and holiness of life. It is
indeed no longer I who live, but Christ who lives in me,
and the life which I now live in the flesh I live by faith in
the Son of God.' Am I in need of humility ? Christ,
who is meek and lowly in heart lives in me, and as I look
to Him win show forth His humility in my life. Am I in
need of love ? Christ, who is love, lives in me, and, if
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I look to Him, will manifest His love through me. Am I
hindered by fear of the world, or allured by its fascinations ?
Christ, who overcame the world, lives in me, and gives
me to share in His victory. Does sin in some of its many
forms seek to regain the mastery over me ? I can say to
sin; I am dead to you now because in Christ's death I
have died, and looking to Christ, who lives in me, I
experience the power of His risen life in the depths of my
being!
How shall we continue in such a life of abiding in

Christ ? The apostles Paul and John help us here. Paul
says in Eph. iii. 17, ' That Christ may dwell in your hearts
bj faith I ' Some fall into the error of thinking that the
act of yielding all to God is aU that is necessary. There is,
however, a positive as well as a negative side to the matter.
We yield all to God : that is absolutely necessary. But it
has no power in itself to bring victory. We must count
upon Christ, who is our sanctification and who dwells
in our hearts in the glorious fulness of His risen life, to
live out, in and through us. His victory over sin and the
world as we abide in Him.
The apostle John also has a helpful word to give. In

1 John iii. 24, he says,' He that keepeth His commandments,
dwelleth (or abideth) in Him, and Pie in Him.' And what
are the commandments which we must keep. John sums
them up as one commandment: ' This is His command
ment, that we should believe on the name of His Son
Jesus Christ, and love one another as He gave us com
mandment.' According to this the secret of abiding in
God, and He in us, is faith in the Lord Jesus, and love to
one another.

Perhaps there is no part of our subject so important as
this, in view of the day-to-day demands which are made
upon us by the necessity of ' abiding in Christ.' It is the
practical devotional living which harnesses every major
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Spiritual factor and relates it to every ordinary situation
so that there is no divorce between what we understand
of the secret of victory and what we know of its reaUty.
There is not room here to go into the activities of the.
Christian that make for a life of abiding, but it will be
enough to say that the whole ordering and maintenance
of the secret life alone with God and the enjoyment of
the ' Quiet Time' will be at the heart of it. If the secret
place is neglected then the abiding is lost and aU the
avenues of our personality are open to the enemy. If we
would abound in victory we must abide in Christ and let
His words abide in us. There is no other way and along
this road there is no short cut.



CHAPTER EIGHT

' OBEDIENCE

Reduced to its simplest terms holiness is obedience
to the will of God. ' If ye love Me,' Christ sai^
' keep my commandments.' Put baldly like that ̂

sounds so obvious, and yet so many of us seem det^mmed
to compUcate the matter as much as possible. We may
not openly assert that we do not intend to obey God, but
we spend a good deal of time explaimng away comm^d-
ments which cut across our own desires, or arguing about
doubtful things when we ought to be facMg squarely the
issue of sin in our lives. So often our attitude to it, r^en
-analysed, is seen as a willingness to forego evil if God
will take away its fateful attraction. Even the experience
of ' abiding in Christ' is sometimes sought as a means to
this end. We forget John's clear statement that this
experience is reserved for those who ' keep his command
ments ' (see 1 John iii. 24).
In the first place, therefore, let us rid ourselves of

hypocrisy and self-deception in this matter and so find out
exactly where we stand. We may be helped in this by
remembering that to some extent the Bible equates sin
with disobedience, and righteousness with keeping God s
law. It was by simple disobedience that sin entered the
world (Rom. v. 19) and John, addressing Christians,
defines sin as the transgression of the law (1 John iii. 4).
The same writer is very outspoken in his condemnation
of those who say they ' know Christ' and yet do not keep
His commandments. The error is too grave for polite
language. They are liars, and the truth is not in them.
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Every defeated Christian must face up to the implications
of such a condemnation.

The crux here, of course, is what do we mean by
' knowing Christ' ? Partly as a result of early, simplified
teaching which is not followed later by deeper study of the
Christian faith, and partly as a result of our own natural
inclinations of which the adversary takes full advantage,
we come to think of Jesus Christ only as the gentle, meek
and mild Saviour who bears patiently with our failure and
shortcoming and will one day receive us into heaven.
We forget that God hp made this same Jesus both Lord
and Christ, and that this is the relationship which He bears
to the redeemed sinner. Some of the most magnificent
language in the New Testament is used to describe the
exaltation of the Son of God. See for example the first
chapter of the Epistles to the Ephesians, Colossians and
Hebrews.

This is an important issue, for Christ cannot be divided.
If He is our Saviour, then He is our Lord. To think that
His saving gifts can be received without any acknowledg
ment of His Lordship is a travesty of the truth and the
cause of much dishonour being brought to His name.
From every Christian the Lord Jesus demands utter and
complete obedience. In acknowledging these claims and
in obeying His cornmandments there is rest and happiness.
In rebellion and disobedience there is conflict and misery.
The issue is as straightforward as that.

It mzy be helpful to distinguish between the recognition
of Christ as Lord and the obedience which, as Lord, He
experts. We do not make Him Lord by obeying Him.
He is that already. Rather we come first to recognize
His Kingly state as a position which God the Father has
given Him. The wonder and glory of it are revealed to
us through the Word of God and we yield to Him the
allegiance of our own hearts and acknowledge His Lordship
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over us. Then, when temptation presents itself, it is seen
in its true light as an invitation to disobey and to dishonour
the One to whom we have given our love and devotion.
The issue is now clear. If we yield to the temptation we
rebel against His claim on our allegiance. But if our
hearts and minds are filled with love for Him, then we must
obey. Obviously if, through sin, we have rebelled against
Him, then, when the next temptation presents itself, it
wiU be fatefully easy to respond. The fundamental issue
will have become blurred, evil will present itself as good
and as something to be desired, and the whole miserable
round of disloyalty and defeat will begin again.
Some may read this book for whom the struggle has

been a hard one and defeat more frequent than victory.
To such the question has to be put: ' Do you reaUy know
God's Son as King and Lord ?' You cannot know Him
as such and go on sinning in this deliberate way. The
two things are incompatible. If your love is real you
will keep the commandments. If you are not keeping
the commandments then your love is a counterfeit thing
not worthy of the name. The solution of the problem is
not primarily more effort, but the sincere recognition of
Jesus as Lord and the facing of every difficulty in the light
of that relationship.
The supremacy of obedience amongst all the practical

matters calling for our watchfulness is illustrateci in the
life of King Saul, who was rejected from being king
because he had rejected the word of the Lord. After he
had been commanded to slay Agag and his sheep and
oxen, he disobeyed God and spared the best of the sheep
and oxen, claiming that he had done so to sacrifice them
to the Lord. If we take the best possible view of his
action we may grant that he was sincere in thus desiring
to sacrifice the oxen and sheep to the Lord, but such
sacrifice was of no value or avail in the presence of dis-
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obedience. God made it clear to him through Samuel
that to obey is better than sacrifice and that He could not
accept the devotion of the rebellious. We must obey our
Lord, or forfeit all our right to victory.

This straightforward teaching regarding obedience to
the commandments of God is sometimes evaded by a
misuse of Paul's reminder that ' we are not under law but
under grace.' This is taken to imply that the law of God
as revealed in the Bible is of no importance to the Christian
and may safely be left on one side as a dead letter. Some
who argue in this way limit themselves to a repudiation
of any responsibility towards the law of the Old Testament,
especially as it is summariaed in the ten commandments.
But others who adopt this attitude use it in a wider way
as a means of escaping from all restriction. They are a
law unto themselves.

We need not spend time at this stage arguing whether
or not the ten commandments are applicable to-day. As
a matter of fact it can be shown that these laws are not a
collection of ten separate commandments of local import,
but are rather a revelation of the will of God so framed as
to include, at least in principle, every other commandment
in Scripture. Our Lord Himself came not to destroy this
law but to fulfil it, and Paul indicates quite clearly in
Romans viii. 4 that the purpose of Calvary was that ' the
righteousness of the law might be fulfilled in us who walk
not after the flesh, but after the Spirit.'
To Paul, and indeed to aU the apostles, Christianity did

not mean an abrogation of the moral law as they knew it.
Rather being ' under grace' necessitated a higher quahty
of obedience than being ' under law.' Faced with our
Lord's summary of the commandments as loving the Lord
our God with all our heart, soul, mind and strength, and
loving our neighbour as ourself, we find no room for
self-indulgence or for any lowering of the standard.
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Obedience to this law demands much more of us than
mere legalism. The observance is no longer outward,
but inward. So, in the Sermon on the Mount our Lord
refers to the sixth, seventh and ninth commandments and
shows that even to possess within the heart the attitude
or outlook from which the outward act of sin could spring
is in fact a breach of the divine law.

A very practical question arises out of this. How does
God reveal His will to us ? How can we be certain that
we are being obedient ? Our answer can be a fairly simple
one since we are not thinking here of those occasions in
the life of every Christian where a choice has to be made
between two courses of action neither of which is inherently
wrong. That particular problem is a question of guidance
and lies outside our present purpose.* The question for
us here is fundamentally—How shall I be able to distinguish
right from wrong, good from evil, truth from falsehood ?
The answer is that we can expect to do so only as we set
ourselves to study the revelation God has given us of
Himself in His Word. Here the Holy Spirit is our teacher
and in dependence upon Him we can confidently expect
to have the will of God revealed to us. This is why Bible
study and the keeping of a regular Quiet Time are all-
important for anyone who is determined to enter into
victory. This is also why the adversary will do all in his
power to attract us away from such study and meditation.
If we were more honest with ourselves we should recognize
more quickly that a slackening in our desire for knowledge
of God's Word and a falling off in the regularity of our
Quiet Times are the devil's first successes in his campaign
to woo us away from our allegiance to Christ. He knows
that men of the Book are the hardest to ensnare, a fact

* For an excellent treatment of the subject sec Robert Wildcr*s book
Christ and the Student Worlds (I.V.F. Is,).
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which is not surprising, seeing that the Book in question
is the divine revelation of God's will for man.
Sometimes, of course, there will be no specific command

in Scripture which exactly fits the problem we are seeking
to solve. Here, very frequently, our conscience will come
into action. If we have filled our minds and hearts with
the Word of God, if we have faced up to the implications
of loving God with our whole being, and our neighbour
as ourselves, we shall become sensitive to what is right
and wrong and a conviction of the action to be taken
will be borne in upon us by the work of the Spirit. It is
true that there are some occasions when the doubt is not
resolved in this way but we shall deal with this matter in
our next chapter. What is important to recognize here is
that ' If any man will to do His wiU, he shall know . . .'
Unwillingness to obey God is the father of much of the
doubt and indecision which dogs the Christian's path.
The most powerful factor in banishing doubt, therefore,
is to recognize without reserve Jesus Christ as Lord.
Obedience will then no longer be a grudging service, but
a fuU and glad surrender to our heavenly ICing.
May we hear again the words which our Saviour

addressed to His disciples : ' Why call ye me. Lord, Lord,
and do not the things which I say ? ' Why ?



.  CHAPTER NINE

DOUBTFUL THINGS

OBEDIENCE to the commands of God made known
to conscience inevitably raises the question to
which we turn in this chapter. For the absence

of a written word on any point sets before us the problem
of discovering what exactly is the mind of God concerning
any given situation. When seeking for positive direction
we are dealing with the question of what is the will of
God, and when facing what appear to be negative com
mands we are dealing with issues in which God is seeking
to make known that certain things are not His will for us.
We have already indicated that the former issue is outside
the scope of this present book since the question of hoUness
is not necessarily involved. Our purpose at this stage is
to consider what the Christian should do when he stands
in doubt as to the tightness or wrongness of certain actions.
The question before us needs to be considered apart

from all reference to things which are obviously sinful,
for it is plaia both from Scripture and from experience
that a distinction must be made between ' sins' and
' weights.' ' Let us lay aside every weight and the sin
which doth so easily beset us,' is a word of Scripture which
marks the difference between the two, while at the same
time making it clear that both must be laid aside because
they are both hindrances to running ' the race that is set
before us.' The question of sin we have dealt with already.
But equally sincere Christians differ as to what constitutes
a ' weight.' National custom, social conditions and the
individual conscience all affect the issue.

59
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In all questions of this kind it is important that we
should guard against the danger of sUpping into the
bondage of legaUsm as the Galatian Christians are known
to have done. Theirs was a bondage to Judaism such
as holds little danger for most Christians of our day, but
we are beset with the danger of bondage to a new kind of
Icgalism which has grown up around the very questions
of conscience to wfich we have referred. The custom
of applying a rule of thumb method to all matters that
hang in the balance has in many lives led to a bondage
which is destructive of Christian liberty and joy. So
many Christians seem to have fixed ideas about things
which are doubtful, speaking in dogmatic terms about
them and criticizing severely all who engage in them. A
little careful thought would soon show that if we dogmatize
in this way about the things which are doubtful, we
shall be guilty of an inner contradiction. Surely the very
fact of doubt indicates that the most we can do is to
express a personal opinion in accordance with the light
which we have received from God's Word. The very
worst step we can take is to divide such things into two
lists, one to be shunned at all costs and the other to be
regarded as generally permissible. The New Testament
neither adopts nor suggests such an approach to the
subject, nor does it offer the slightest encouragement to
those who would dogmatize in this way. This is one of
the many issues in which each Christian must be responsible
for his own actions before God.

It is possible, however, to set down certain principles
which should govern our choices when doubt seems to
persist in matters which may be before us, and we would
like to suggest three simple questions that ought to be
asked— ^

First of all it would be well to ask ourselves. Can I
pray for God's blessing upon this thing I am about to do ? '
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That seems a fair test for the Christian to apply and if the
answer is obviously ' No ' then the thing has ceased to be
doubtful. It is wrong. After all, the standard for the
Christian is ' Everything by prayer,' and ' Do aU to the glory
of God.' Therefore, if it is not possible to ask for the
blessing of our heavenly Father upon everything we do,
there must be sometliing wrong somewhere.
In the second place it might be well to consider what

effect certain actions or activities will have upon our own
spirituality. We are considering the whole question of
victorious Christian living, and if we mean business on
this matter we shall face every doubtful issue with the
question ' WiU this help me to live victoriously ? Will
it help me to be more like Christ ? ' If the answer should
seem to be ' No,' then the thing has ceased to be doubtful,
it is wrong.
In the third place, we shall need to remember that the

answer we give to the question before us wiU either help
or hinder some other Christian facing the same problem,
and one of the greatest factors in the Christian life is that
* No man liveth unto himself.' It was this consideration
which governed St. Paul as he faced the matter of eating
meat in the idol's temple. He contended that there might
be some who could do tliis with a clear conscience if they
had only themselves to consider. But there was the
weaker brother who might be encouraged to cat that
which had been offered to idols, and thereby be defiled.
Paul considered that the weaker brother must be taken
into account, and every action carefully weighed in order
that its effect upon him might be known. This New
Testament principle is always up to date, and m facing
issues of a doubtful nature we cannot afford to ignore it.

If we have to admit that a certain line of action would
prove to be a hindrance to some younger or weaker
Christian then that line of action has ceased to be doubtfiil.
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We have discovered that it is wrong, and as Christians
walking the way of holiness we know what to do about
things that are wrong.

Perhaps we should have fewer struggles on the very
vexed question we are considering if we really grasped
for ourselves what is meant by the New Testament use of
the word ' world.' There are several passages where this
word occurs without having any reference to the world of
nature. Our Lord said concerning iiis disciples, ' They
are not of the world, even as I am not of the world '
(John xvii. 16). St. John tells us, * Love not the world,
neither the things that are in the world' (1 John ii. 15) ;
and St. Paul urges, ' Be not conformed to this world '
(Rom. xii. 2). The same Greek word is not used in
all these places, and therefore it is not possible to build
any precise definition upon the language employed. But
the general bearing of these and other passages indicates
that it is possible for life to be lived in a way which rules
God out. In short, worldliness is that kind of living in
which God can find no place because there is no place
left for Him. This general test can be applied to all our
actions and all our conversation. It is hardly likely that
we shall regard a social chat around the fireside as a worldly
thing, but it may become so if it is of such a nature as to
rule God out. There is probably much more worldliness
in our lives than we have imagined, even after we have
avoided the more obvious things which receive and
deserve our disapproval.



CHAPTER TEN

THE DISCIPLINE OF THE COMMONPLACE

VICTORY must be experienced in the commonplace
things of life if it is to be worthy of the name. The
mountain-top experience may be welcomed as a gift

from God. But it quickly passes, leaving the Chrisdan
faced with the valley beneath. We cannot live for ever
on the mountain top. After the transfiguradon scene,
Peter, James and John expressed a desire to establish some
permanent centre of worship on the mount when they said,
' Let us make three tabernacles, one for Thee, one for
Moses and one for Elijah,' but this was not the mind of
Christ on the matter. There was the vaUey beneath, with
its lunatic boy, its distracted father, and a group of powerless
disciples. Into that valley He must go, taldng Peter, James
and John with Him. It is ever the same.
In the Hebrew of Old Testament Scripture, there are

two words translated ' valley' in our English Bible. The
first means ' a difficult place '; the second ' a monotonous
place.' The difficult place offers the Chrisdan the thrill of
trusting Christ in adverse circumstances, and the possi
bility of victory in a well-pitched battle. The monotonous
place brings no excitement. It has no appearance of
conflict, and in it we tend to be indifferent to the presence
of the enemy. In his journey through life the Christian
will find himself more frequently passing through this
kind of country than through any other. When the
Shunammite woman spoke to her husband about the
prophet Elijah she described a man who walked through
the valley of daily routine in triumph; ' I perceive,' she
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said, ' that this is an holy man of God, which passeth by us
continually' (2 Kings iv. 9). Passing by continually, and
at the same time leaving an impression of holy life and
character is the mark of the man who has gained victory
in the commonplace.
How many slip back during the ordinary days who

seemed so triumphant and radiant before ? There seems
to be a subtle power lurking within the routine of daily
life, which, like the wood of Ephraim, devours more
people than the sword devours. The pitched battle may
be fought and won and the hidden struggle of day-to-day
discipleship lost. Yet God's provision for victory is a
provision for the ordinary round of the daily life. It is
His puipose that the routine of the unexciting or mono
tonous days should be carried through triumphantly. How
can we enter into that purpose with consistency ? That is
the question before us. We want to see these ordinary
days lived victoriously. Sufficient has been said in earlier
passages to show that God's gift in Christ is welcomed by a
faith which is ready to pay the price demanded. That
price is nowhere greater than in the routine of everyday
life. Like Naaman we are very often willing to do the
big thing. We may be prepared to leave home and friends
in order to go to the Mission Field. We may make great
sacrifices of time and labour in some vital piece of Christian
enterprise. Yes. Many of us are quite ready to face that
which is demanded of us in the big issues of Christian
discipleship. But why is it that we are so often found to
fail when asked to face the cost of victory in the ordinary
days ?
Each day comes upon us with unexpected suddenness,

often accompanied by the sound of an unwelcome alarm
clock 1 It runs its course with great rapidity,—a day which
can never return, a day which has reaped the harvest of
yesterday, and sown the seed of to-morrow. If it is to be
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redeemed for God it must be planned with diligence and
carried through with discipline.

DISCIPLINE OF TIME

The discipline of time is largely solved for many Christian
people to-day by the fact that they are the servants of
an industrial or commercial concern which arranges that
at least eight hours of the day are claimed and planned in
advance. Whatever may be the irksome nature of that
situation there is an element of planning in it for which
the Christian can be thankful. The student, the minister,
the housewife and many others are not the servants of such
a machine and therefore do not reap its benefits. For them
the disciplining of their time is almost entirely their own
responsibility. But all Christians are faced with the necessity
of so arranging their days that they are buying up eveiy
opportunity. Young Christians will do well to plan their
activities according to a prearranged timetable, keeping in
mind that the start of the day is perhaps the most important
of all. When we make a late or a bad start we have Idd
the foundation for defeat; whereas an early beginning with
time for devotional study and quiet prayer has paved the
way for victory. In the same way we need to watch the
end of the day, and see that the close is unhurried and not
too long delayed so that its devotional habits are marred
and the next day prejudiced in advance.
We need not make a fetish of this matter, nor conclude

that we must adopt for ourselves a particular timetable
just because it has been used successfully by some other
Christian. There is no virtue attaching to any one particular
hour of the clock ; but the principle of regularity is
important. When this question is watched at the opening
and closing of the day it wiU not be difficult to plan the
hours between so as to make them as productive as possible
for the glory of God. We shall meet with frustration on



66 THE conqueror's way

this issue repeatedly; but frustration need never be final
if we have disciplined our timetable in advance. It is the
unplanned day which is the least fruitful, and this is more
true in spiritual issues than in any other sphere.

DISCIPLINE OF MIND

The Scriptures declare that as a man ' thinketh in his
heart, so is he' (Prov. xxiii. 7) Thus discipline of mind
is perhaps the greatest discipline of all, and out of the
many things which make up the ordinary day has the
greatest bearing upon the subject of victory. Introducing
his exhortation with the word ' finally,' as if to infer that
he is urging his readers to the most important discipline
of all, Paul writes in his letter to the Philippians : ' What
ever is tme, whatever is honourable, whatever is just,
whatever is pure, whatever is lovely, whatever is gracious,
if there is any excellence, if there is anything worthy of
praise, think about these things ' (Phil. iii. 8, a.r.s.v.).
We have already noticed that this discipline of mind taught
by the apostle is the same as that required by Our Lord
in His handling of the ten commandments in the sermon
on the mount. Christ indicated that it was the harboured
thought of sin which was the crime, whether or not it
produced the deed of sin. The member of His Kingdom
must know deliverance from the inward crime in the deep
places of the heart and of the mind.
How often an ill-disciplined mind is reflected in an ill-

disciplined life. The illustrations are all around us. The
untidy desk and the untidy home speak for themselves.
But in the same way the untidy life, loose or flippant talk,
and the lack of due Christian dignity and upright bearing
very often reflect an undisciplined mind.
True discipline of mind -will be cultivated when we

have learned to be occupied with the things outlined by
St. Paul in the passage we have quoted. It is when the
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mind and heart are filled with thoughts of God gathered
from meditation upon His Word that the thought-life is
garrisoned against those inroads of Satan, which assail the
Christian during the day-to-day routine.

DISCIPLINE OF BODY

In our study of Romans vi we saw that the members
of the body are taken over by the new Master so that they
mio-ht be of service to Him. This service replaces the
service once rendered to sin, when the body came under the
dictatorship of its former master. Yet this new LordsWp
cannot be enjoyed without that discipline of body which
is our personal responsibility. It is not always realized
how closely spiritual things are related to physical things.
It should be our care at all times to maintain the body in
real health. A healthy body is more likely to be the home
of a victorious spirit than an unhealthy one. There are
exceptions to this of course. There are many whose
experience of Christ has been deepened and refined in the
fires of physical suffering. But that has been when God
has elected to use that means of drawing His child nearer
to Himself. We must not draw from these cases the
assumption that we can neglect the body and at the same
time live victoriously. Many of the occasions on which
we have failed our Lord have been times when the spirit
within us was marred by the condition of the body about
us. When a man is unhealthy physically it wiU be easier
for him to be unhealthy spiritu^y. We need not enlarge
further upon this except to say that if our goal is spiritual
victory we shall need to be careful to keep the body under
strict control. For example, we must consider the right
and proper use of recreation, as a means of developing the
physical powers in youth and preserving them in later life.
Many other aspects of day-to-day living come under the

general theme we have been handling in this chapter, and
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all have a bearing upon the general subject under review.
Much could be written about the whole setting of domestic
life and the relationship of Christians one with another,
the earning and spending of money, the use and misuse
of the daily newspaper, the questions arising out of our
friendships. The theme is inexhaustible because no two
lives are 'Qved in quite the same setting, and yet the
principles enunciated in this chapter are generally applicable
to all. The importance of the issues cannot be overstated,
for the measure of victory or defeat which marks our lives
is decided in the daily round and the common task. Let
the outstanding occasions bring their blessings and mark
their own peculiar triumphs. They are all of value and are
to be welcomed. But the issues which are conclusive are
those fought out in the valleys we think to be monotonous,
but which lose all sense of the ordinary when illumined
by an unbroken determination that ' In all things He
might have the pre-eminence ' (Colossians i. 18).
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CHAPTER ELEVEN

KNOWLEDGE WHICH IS GRACE

"N what we have written so far we have sought to show
that sanctification is largely concerned with the ordina^
affairs of every day. Victory is not a prize at the

end of a spectacular conflict, but the reward given to those
who will go God's way in the commonplace things of hte.
We have pointed out more than once that we are not

passive agents in this matter. This is especially true cff
that growth in knowledge which the Scriptures link with
a growth in grace, providing both the knowledge and toe
grace arc concerned with Our Lord Jesus Christ. This
subject opens up for us the whole question of our personal
preparation for a Ufe of effective hving and adequate
service. Too often the gospel has been regarded as an
emotional retreat for the less fortunate or unlearned
sections of society. This does not deny that devoted
servants of Christ have been found in every generation
and in every walk of life. But there has been a tendency
amongst converted people to assume that because they
have Christ they have need of nothing more, and that any
attempt at improving oneself in order to be of wider useful
ness in the service of Christ is unspiritual, or in some way
dishonouring to God. In this way a false kind of spiritu
ality has become an excuse for doing something less th^
one's best, or for neglecting the more obvious tasks at hand,
in order to engage in something reputed to be more spiritual.

This seems as great a distortion of true holiness as it is
possible to find. Surely it is the duty of eve^ Christian
to seek to equip himself in every possible kind of way
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which will make him strong in character and effective in
work. A young bank clerk in the city of Glasgow searched
about in his own mind to discover how best he could
witness for Christ in a large city bank. He decided that,
as it was known already that he was a Christian, the best
testimony would be so to succeed at his work that it
became obvious that God was with him. This he strove
to do by diligent prayer and hard study and when the
results of his banking examinations were announced he
had reached the second place in the whole of Scotland.
This may sound quite unconnected with the theme of this
book, but we submit that the reverse is the 5ase. We need
far more Christians who get to the top in their trade or
profession. Many young people, however, have refused
the discipline involved and, by a misrepresentation of the
word spiritual, have sacrificed a long-distance opportunity
of bringing glory to God in favour of the spiritual excite
ments that were close at hand. This has become an
increasing mark of our failure to glorify God.

Richard Baxter had no doubt about this when he wrote :
' Education is God's ordinary way for the conveyance of
hfis grace, and ought no more to be set in opposition to the
Spirit than the preaching of the Word.' Elsewhere he
says : * If we give to reason, memory, study, books,
methods, form, etc., but their proper place in subordination
to Christ and to His Spirit, they are so far from being
quenchers of the Spirit, that they are necessary in their
places, and such means as we must use, if ever we will
expect the Spirit's help. He that hath both the Spirit of
sanctification, and* acquired gifts of knowledge together,
is the complete Christian, and likely to know much more,
than he that hath either of these alone.'*
' Thou shalt love the Lord thy God with all thy mind'

is part of the answer which Our Lord gave to those who
♦ Richard Baxter, Works, v, 667; xx, 179.



KNOWLEDGE WHICH IS GRACE 71

asked ' Which is the greatest commandment in the Law ? '
and this is the part of His answer which we seem to appre
ciate least. Let us apply ourselves to this matter and as
we do we shall discover that there are three sections of
knowledge commanding our attention.

First there will be the knowledge of God, an inex
haustible theme, providing us with material for a lifetime.
There are several words in the New Testament which
make it clear that we can never know on earth aU there is
to know of God, but this is not meant to imply that our
knowledge of Him must stop short at a nodding acquain
tance. We can never exhaust the river by drinking at its
bank, but that should not stop us from drinking; for it
was never our purpose to exhaust the river but merely to
quench our thirst and satisfy our need. Too often we have
drawn back from the river's bank because the flood-tide
was so great. There lies our folly. Having come to know
the Lord we must * follow on to know the Lord.' To
know Christ as Saviour does not mean that we know God
in any deep sense, and it is our responsibility as Christians
to pursue the study of Him with unrelenting devotion
from day to day. Our prayer should be that of the great
Apostle, who after years of following on to know-God
expressed the greatest passion of his life in the phrase,
' That I may know Him ' (Phil. ill. 10).

There will be no answer to this prayer without our
utmost co-operation. The knowledge of God does not
come suddenly or develop in patches. There will have
to be the consistent application of ourselves to this study.
We shall need to apply the mind to all that He has revealed
about Himself in His Word, or caused to be written about
Himself in the pages of Biblical theology. We shall need
to study the biographies of those who in earlier days have
walked with God. Most of all we shall have to pay
earnest attention to our own fellowship with Himself.
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God is not known apart from this intimate fellowship.
The heart will have to keep pace with the mind, and as
mental comprehension develops, so the emotional and
devotional relationship must grow. There is no short
cut to this knowledge, but growth in knowledge there
must be if we are to be possessors of the secrets of triumph
in the moral and spiritual sphere. There is no premium
set upon ignorance. Indeed there is an indictment against
all those who, at a time when they ought to be teachers,
are still in need of learning lessons that ought to have become
part of their very being long ago. (See Heb. v. 11, 12).
Then there will be the knowledge of ourselves—'Man,

know thyself.' This is more a matter for reali2ation than
investigation, for it is unhealthy to indulge in a morbid
introspection in a vain endeavour to discover what is not
there. At the same time there is nothing more calculated
to produce shipwreck than a blind refusal to face apparent
weaknesses, or to redress the wrongs of which one is
conscious. This failure to deal with ourselves is widespread
among Christians. It is always easier to see the mote in
another's eye than to cast out the beam from our own.
But it is the beam with which we are commanded to deal,
and it is all too often some fragment of the beam which
is the imagined mote in the other person. ' If we wotdd
judge ourselves, we should not be judged.' There is no
finer evidence of the supremacy of God's grace in any hfe
than the ready dealing with all that may be shown to be
wrong in attitude or action. Such knowledge of oneself
which leads to the discipline of spiritual correction is grace
triumphant—' Thy loving correction hath made me great.'

And what shall we say of our knowledge of others and
of the world in general ? Effective discipleship must be
exercised in a setting of widespread interests so that we are
fitted to carry our testimony into every walk of life. This
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will mean that the Christian becomes a well-informed
man on any and every subject that can enhance his contact
with those he is seeking to win. A general knowledge
test should find the Christian at the top of the list, and if
he cannot reach that exalted position, he will do well to
refrain from entering into debates and arguments on
matters on which he is ill-informed. He should probably
not suggest playing tennis with a crowd of non-Christians
in the hope of winning them to Christ if his tennis is much
below their standard. Should this happen, his influence
will be slight if it is not entirely ruined. Such illustrations
of this point could be multiplied innumerably; but die
issue seems clear already. There is no contradiction
between spirituality and knowledge, and while there are
many occasions on which the grace of God over-rules our
personal inadequacy, that must not lead us to construe
that inadequacy is a proper instrument for the grace of God.
When conversion has taken place at a comparatively

early age, and the Christian in his teens is facing the future,
the question often arises as to how much time should be
devoted to study and how much to what is commonly
called practical Christian work, or at least occasions of
happy Christian fellowship. A carefully balanced attitude
on this matter is the first essential requirement, and
Christians do not usually thrive without a reasonable
participation in the blessings that flow from real fellowship.
It is obvious, however, that there are some who find it
easier to spend their time running round to meetings than
getting down to solid work. Some have a keen desire to
reach the mission field, but do not manifest the same
eagerness concerning the hard work which will equip
them for that high calling. They should note that few
people to-day find their way to the mission field who
have not achieved a measure of competence in something
additional to evangelistic fervour. Others have a strong
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urge to speak at meetings or even to become whole-time
preachers of the gospel. When this is the case, why
should they not set themselves to the gaining of a good
degree while young and fit for exacting study ? It will
be contended by some that such a procedure is leaning
too much upon the arm of the flesh instead of trusting the
Holy Spirit. Such a contention is nonsense; for Christ
has redeemed the whole man—body, mind and spirit—and
when every achievement is brought in utter surrender to
the feet of Christ, He never fails to use it. Capabilities,
therefore, are not to be despised, but sought after and
presented to our Lord as part of our dedication to Himself
and to His service.
Even when we are older, and no longer in a position

to tackle things which are possible to youth, it is still within
our reach to make many improvements which will lead to
the greater glory of God. I remember reading of a clergy
man who mastered the Hebrew language at the age of
sixty in order that he might become a better exponent of
Old Testament Scripture. This kind of thing is real
evidence of the working of God's grace. The lazy
missionary recruit has no true call from God, and the
complacent Christian very little evidence of vocation.
I remember it being said by one of the most effective
soul-winners I have ever known, that there is no gift
which we cannot cultivate by diligent prayer and earnest
application of ourselves to the task. I believe this very
largely to be the case and that this is the outlook upon
which our Christian life and service should be based ; it
makes for aggressive enterprise and the greater glory of
God. Academic achievement in the unregenerate man has
no part in the setting up of God's Kingdom. But in the
life which has been redeemed and brought in utter abandon
ment to Jesus Christ, an increase in general ability is
transformed into a manifestation of the grace of God.



CHAPTER TWELVE

THE FIRE SHALL NEVER GO OUT

IN every great matter which engages the mind and heart
of man there comes a time when the study of it must
give place to its pursuit and enjoyment. The text

book must be laid down and the principles it has enunciated
taken up. There is no subject to which this applies more
than the one we have been considering. This fact was
foreshadowed even in the title page of this book. It is the
experience of victory with which we are concerned, and not
the theory only. And we have sought to show that that
experience, although it may (and often does) originate in
a crisis, is in practice a day-to-day discipline of life and a
moment-by-moment recognition of the demands made
upon us by our claim to know Jesus Christ as Saviour and
Lord. We are told that it is not the beginning of a matter,
but the continuing therein which yieldeth the true glory.

This is not to say that the beginning is unimportant.
In the latter part of our fourth chapter the value of the
aorist tense in Romans vi. 13 was stressed. It was empha
sized that our identification with Christ in His death and
resurrection demands a surrender of the body and all its
members so that they may become weapons of righteous
ness in the hand of God. The point at issue in that verse
is critical. It asks for a once-for-all presentation of
ourselves to God so that the matter becomes an accom
plished fact. It demands a definite act of surrender at a
given point in our history as Christians. That challenge
must be faced. Have we thus presented ourselves to
God ? It is the just demand of a holy God who has
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Spread before us the provisions of His grace ; provisions
which we are powerless to enjoy until we have first given
Him that for which He asks. This book has not been
written to add to the many volumes of one sort and another
which expound the way of life in Christ. It has been
written to focus the attention of the reader upon the
completeness of Christ's work at the Cross, and then to
demand from him the utter surrender of himself and aU
that he has to Jesus Christ. Any mental appreciation
which we may have gained will serve only to increase
our guilt if this issue between God and ourselves is not
settled at once. ' I beseech you therefore brethren by the
mercies of God that ye present your bodies . . . to God.'
That act of presentation may well be a conscious crisis

in the life of the Christian just as the act of receiving Christ
as Saviour is often, although not always, a conscious crisis
in the life of the previously unconverted sinner. Just as
we urge the unbeliever to take a definite step in faith and
to trust in Christ for his eternal salvation, so we may
legitimately confront every defeated Christian reading
these pages with the necessity of surrendering here and
now to the King of kings and Lord of lords.
But such a crisis must issue in a process. It is not

something which, having been accomplished, can be left
on one side and forgotten. In Christ the Christian can
and should know freedom from the habitual practice of
sin; but inability to sin again is not his. As he ventures
forth upon a life of victory, the Christian wiU find mmself
opposed by the world, the flesh and the devil, and he w^
need to adopt an attitude of unceasing vigilance if the hfe
is to be maintained. . • i

The world. The word of Christ to His disciples in
Mark viii. 34-38, still remains true and the Christian will
be faced with the continual necessity of denying mmself
in order that he may take up the cross to follow Christ.



THE FIRE SHALL NEVER GO OUT 77

It is only as we are ready to lose our lives for Christ's sake
that we can know victory over the world ; and by * world '
we mean the whole system of thought and action which
is not concerned with doing the will of God. The man
who allows Christ to rule and reign in his heart will be
met by the same opposition that the world gave to Christ
himself while He was on earth. ' If ye were of the world,
the world would love his own : but because ye are not of
the world, but I have chosen you out of the world, therefore
the world hateth you. . . . If they have persecuted me,
they will also persecute you ' (John xv. 19-20). Only by
pressing closer to Christ and drawing more fully upon
Him for strength will victory be maintained.

The flesh. The Christian in whose heart Christ is
dwelling is not thereby immune from the downward
pull of his sinful and corrupt nature, as we have already
seen. Continual vigilance is needed if this tendency is
to be offset. The words of Paul in 1 Cor. x. 12, are
specially applicable—' Wherefore let him that thinketh
he standeth take heed lest he fall.' This word ' take heed '
was often on the Hps of Christ, not only in connection with
impending events, but also in relation to present moral
character, as in Luke xii. 15, ' take heed and beware of
covetousness.' The apostle Paul makes use of the same
word when in 1 Timothy iv. 16, he says, ' take heed unto
thyself and unto the doctrine,' making it clear that Timothy's
personal Hfe needed as much care as his pubUc utterances.

The devil. The nearer we are to Christ and the more
manifest His life and power in and through us, the more
Satan wiU give us his attention, seeking to ensnare and
overthrow us. At the end of the Epistle to the Ephesians,
St. Paul lays down the principles of victory in this matter
when he says, ' Put on the whole armour of God, that ye
may be able to stand against the wiles of the devil.' After
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this general statement he elaborates the matter by detailing
the armour to which he has referred. The Christian will
do well to note the details given, and in noting tliem to
discover that there is the proper protection for every
precise avenue by means of which the devil may gam a
foothold in the life. The armour is defensive in every
detail except one. ' The sword of the Spirit which is the
Word of God,' is obviously intended to keep us on the
offensive. Then over aU there is the watchfulness ̂ of
prayer. In this way St. Paul makes his own contribution
to the many passages of Scripture which show us the
need for watchfulness and care in our day-to-day walk as a
Christian.

' Keep thy heart with all diligence ; for out of it are the
issues of life. Put away from thee a froward mouth, and
perverse lips put far from thee. Let thine eyes look right
on, and let thine eyelids look straight before thee. Ponder
the path of thy feet and let aU thy ways be established.
Turn not to the right hand nor to the left: remove thy

"  foot from evil' (Prov. iv. 23-27). Heart, hps, eyes, feet
all may give the evil one a means of tripping us up. Indul
gence in wrong thoughts which lead to wrong deeds ; a
tongue that speaks in mahce or in unkind gossip, in words
that are untrue or exaggerated; eyes that read hterature
which is not wholesome; feet that go where they should
not—^^such are some of the ways by which the behever is
caused to stumble. ' Grieve not,' says the Apostle, ' the
Holy Spirit of God, whereby ye are sealed unto the day
of redemption. Let all bitterness, and wrath, and anger
and clamour, and evil-speaking, be put away from you,
with all mahce: and be ye kind one to another, tender
hearted, forgiving one another, even as God for Christ's
sake hath forgiven you' (Eph. iv. 30-32).
Every new day brings its possibihties of service and of

defeat. This means that ' Not I, but Christ' is the secret
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of Christian living at all times. It expresses perfectly that
initial step of reckoning the old life crucified with Christ.
But that is only the beginning of a continual principle.
It has to be carried down from the hill-slopes of Calvary,
where it is first learned, into the plains of Galilee where
it is lived. This will make great demands upon us. The
hardest thing we have to do is to live the life which is
' not I, but Christ.' The vast majority of our fellow-
countrymen are talking in terms of their ' rights.' The
Christian has no rights ; they have been given to Christ,
and the glory of the Saviour is his only concern. God's
command regarding the altar of burnt o&ring was that the
fire should ever be burning upon it; it should never go
out. Every new day and every new situation, with every
new possibility and opportunity, must be regarded as
fuel for the fire of our own service and devotion to God.
But there is another fire for which God makes Himself

responsible, and in the light of its clear shining we may
see how this life can be lived. John Bunyan gives us a
picture of its wonders in his account of the visit by Christian
to the Interpreter's house :—
' Then I saw in my dream, that the Interpreter took

Christian by the hand, and led him into a place where
was a fire burning against a wall, and one standing by
it, always casting much water upon it, to quench it;
yet did the fire burn higher and hotter.
' Then said Christian, What means this ?
' The Interpreter answered. This fire is the work of

grace which is wrought in the heart; He that casts
water upon it to extinguish and put it out, is the devil;
but in that thou seest the fire notwithstanding burns
higher and hotter, thou shalt also see the reason for that.
So he had him about to the backside of the wall, where he
saw a man with a vessel of oil in his hand, of the which
he did also continually cast (but secretly) into the fire.
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' Then said Christian, What means this ?
' The Interpreter answered, This is Christ, who con
tinually, with the oil of His grace, maintains the work
already begun in the heart; by the means of which,
notwithstanding what the devil can do, the souls of His
people prove gracious still.'

John Bunyan had learned the secret, and many must
have gathered it from his graphic picture. It is from
behind the wall, hidden in the deep recesses of the heart
that the fire burns, and there wiU be no fire on the altar
without the fire in the heart. The Holy Spirit is the oil,
and as He wins His way in a silent manner far beneath
that which is outward. He will be providing the fuel for
a brightly burning flame of utter devotion to Jesus Christ.




