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PREFACE

I count it a great honour to have been invited to give the
King Memorial Lectures this year. Twelve years ago I had never
heard of the Pentecostal Holiness Church, and I was unknown
to you.
was a stranger and ye took me in." It was a climax
to a sequence of strange providences in my life. Since that introduction in 1954 the Pentecostal Holiness Church has taken me

to its heart, and has given me many opportunities of service.

I am deeply grateful to God and to you aU.
When I was invited to give these lectures, it was my intention
to take as my theme the "Work of the Holy Spirit" However,

the King Memorial Lectures Committee made a special request
that I lecture on the subject of "Scriptural Holiness." At first
I thought, and said, that this would only he "bringing coals to
Newcastle." Wider observation and deeper reflection have shown
me that the committee's decision was right. For one thing, there

is a phenomenal interest today in the New Testament "Charis
mata," especially "GlossolaHa," and this interest has come

dangeroudy near to swamping out things of at least equal im
portance. This is especially so of the truth and experience and
me of holiness. Moreover, as I have itinerated amongst our
Pmttecostal Holiness Churches I have sensed the need of a clearer

mid more adequate understanding of the truth of Scriptural
Holiness, and of a more thorough experience of it.
Now,in only four 60-minute lectures it wifl he impossible for
me to do^ full justice to this vast theme. I am compelled to he
fimsctive in my treatment. Therefore, I have chosen two areas of

emphasis: (1) Holiness in the Progress of Revelation, which

take up the first two lectures, one on the Old Testament,
me other on the New Testament. (2) Holiness in the Order of

Salvation, which will take up the last two lectures. There are
other important areas of emphasis, hut I heg leave to ignore
mem in this series. What I am anxious to do is to show that holi-

n«B is an integral part of divine revelation, which we reject or
ignore at our peril, and that it is, also, an essentitd element with-
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ID the divine program of redemption, which cannot be neglected
or hy-passed.

Evoa within these selected areas of emphasis, it is impossible
to give an exhaustive treatment. 1 must also be selective here. I

can only suggest and point the way to a more thorough under
standing of our doctrine of sanctification and holiness in the

hope that you will be helped in your own studies and teaching
and preaching.
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Chapter One

HOLINESS IN THE PROGRESS OF REVELATION—I

(The Old Testament)

Let me first of all explain what I mean by *^the progress of
revelation.** There are two ways of understanding this phrase.
One is the way of theological Uberalism or modernism. The liber^
theologians have rejected the concept of a miraculous revela

tion from^ God, and have put in its place the scientific hypothesis
^es of historical and Uterary criticism to the books of the

of evolution. In addition, they have applied the scientific princi-

Bible (specially the Old Testament). They have cut up the
various books of the Bible into many fragments, much like a
jigsaw pu^e, and they have re-assen^led the various parts in

harmony with the "evolution of religion.'* The resultant picture
IS so fantastically different from the traditional Biblical record as

only recognizable to the trained theologian. According to
this picture, Bible religion began with primitive flnimisTn and
spiritism, leading to polytheism, which orfy gradually developed
into a pure monotheism. This evolutionary development is some

times called "pro^essive revelation,** but, like so many other

theological and Biblical words used by liberals, the term is a
misnomer. Evolutionary development is not progressive revela
tion, but progressive discoveryt Indeed, Professor C. H. Dodd
seems to prefer this term. In his work The Authority of the
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Bible he asks the question, "Is it not progressive discovery of
which we are speaking, rather than revelation. and he goes on

to say, "The Bible contains, not merely a succession of state

ments, about God, all equally true, and fonnmg a harmonious
whole, but a progressive series, including partly erroneous ideas
of God, which are in time changed for ideas approximatmg
more and more closely to the truth" (p. 249).
_
Needless to say, I do not subscribe to this modernistic way of

treating Holy Scripture. In contrast to this felse concept of
"progressive revelation," the term is used by conservative
scholars in a quite different sense.

Benjamin Warfield, an outstanding authority, may he quoted:
"The Scriptures are explicit, tracing for us, or rather embodying
in their own growth, the record of the steady advance of tms
gracious revelation though definite stages from its firet faint be
ginnings to its glorious completion in Jesus Christ, {jnspiratwn
and Authority of the Bible, p. 79). The Bible itself states this
principle in the first verse of the Episde to the Hebrews (NEB):
'When in former times God spoke to our forefathers, he spake
in fragmentary and varied fashion through the prophets. But in

this the final age he has spoken to us in the Son. The deter
mining phrase here is "God spake." That is not human dis
covery—it is divine disclosure! It is not man, falteringly and

fdJibly finding out things about God; it is God marvelously and
•upematurally breaking in to the consciousness of man with a
Self-revelation. Yet the implication is that this divine revelation
was not given in one great blinding all-inclusive flash, but grad
ually and progressively, line upon line, precept upon precept,
until revelation was consummated and completed in the Person
of Jesua Christ.

Professor Dodd argues that strictly sfieaking there cannot be
• progressive revelation of truth. He says, "Progress means an

advance from something worse to something better. In science
it means an advance from beliefs partly erroneous to beliefs
corresponding more fully to truth" {Authority of the Bible, p.

2481. This statement is a half-truth which obscures the real

facts. In nature itself there is a process of development which
ia not a negation or contradiction of earlier stages of develop

ment. TTie full bloom of the rose represents progress from the
stem and the bulb, but it is not a contradiction of them. The
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majesty of the mighty oak tree represents progress from the
tiny acom, but it is not a contradiction of it. The strength and
intelligence of the fully matured man represents progress from
the little baby, but it is not a contradiction of the infant state.
So it is with Divine revelation as Dr. James Orr says in The
Problem of the Old Testament (p. 33)—^'^There is growth in the
Old Testament—^from the patriarchal stage to the Mosaic; from

the Mosaic to the prophetic; but it is like the plant developing
from stalk to bud, and from bud to flower, there is a final stage
yet to come—that of the ripened fruit."

Professor Wick Broomall puts the conservative position in a
nut shell in his book Biblical Criticism^ (p.p 100, 101): "There

is a real progress of doctrine in revelation. It is not a progress
from error to truth (as presented in the modem view of the
Bible), but rather a progress from truth, to a greater expression
of the same truths

That statement represents my own position. I believe that the

Bible is the inspired record of God's revelation to man. There is
progress in that revelation, but it is progress from truth to a
greater expression of truth. This is a principle which applies to

all the great truths of Scripture, and it applies to the truth of
holiness.

Holiness is not merely a doctrine or a dogma. It is part of
divine revelation. That is why it is so important. Doctrines and
dogmas may be false or contain elements of falsity. Therefore,
Aey may be contested and rejected. But divine revelation cannot

1^ treated like that. We must respect and revere divine revela
tion. It is my own deep conviction that holiness is part of divine
revelation. Not only is it a word written into our legal documents,
and a doctrine spelled out in our Articles of Faith, it is a truth

of divine revelation. It is a vital part of the Scripture which is
inspired of God. That is why we must keep it in our Articles of
Faith, and in our legal documents, and on our church notice

boards. That is why we must have holiness sermons in our pul
pits, and holiness hymns in our hymn books, and holiness arti
cles in our magazines, and holiness lessons in our Sunday School
quarterlies. It is an integral part of the heritage of revelation.
This truth of holiness was progressively revealed. Like all divine
truths, it was given in fragmentary and varied fashion in Old
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Testament times, until finally God spoke His crowning word
about it in Christ His beloved Son.

It is my purpose in the first two lectures to trace this progress
of the truth of holiness through the successive stages of Biblical
revelation. My treatment cannot be exhaustive, but selective, as

the subject is too large to be handled exhaustively in two lec
tures. I shall merely draw attention to some of the prominent
passages of Scripture within the several epochs of Biblical reve
lation.

I. Holiness in Patriarchal Times

Though the word "holiness" and its cognates occur more than
800 times in the Old Testament, there is only one example in the
Book of Genesis, viz., 2:3—"And God blessed the seventh day,
and sanctified it." It clearly implies the setting apart of the
seventh day from secular use to a sacred purpose. Though this
is the only occurrence of the word holiness in patriarchal times,
we must not imagine that the idea of holiness is not present in

the Book of Genesis. There is another outstanding holiness term
which is used twice in the Book of Genesis of man, viz., the word

"perfect": Gen. 6:9—"Noah was a just man and perfect in his
generations, and Noah walked with God"; Gen. 17:1—"And

when Abram was ninety years old and nine, the Lord appeared
to Abram, and said unto him, I am the Almighty God; walk
before me, and be thou perfect."
The word "perfect" occurs very many times in both Testa
ments, but it does not always translate the same word in the
original. In the Old Testament there are two main words so
translated. One of these is Shalem, a word allied to "Muslim"
and "Islam," meaning "resignation" or "submission" to God.

The other is Tamim, which is frequently translated teleios in the
LXX. According to Dr. G. A. Turner, 44 instances refer to ani

mals for sacrifice, translated "without blemish" (39 times) or
"without spot" (5 times), whilst 23 times it is used to describe
man's character. This word Tamim is the term used in Genesis of

Noah and Abraham. It is beyond doubt a word which is synony

mous with holiness. G. A. Turner says of these Hebrew words
translated "jierfect": "They emphasize the importance of whole
ness in the man of God. Duplicity is intolerable. Here is the pre-
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cedent for the importance attached to the single eye in the New
Testament, for the avoidance of douhlemindedness. It is com
parable to the "purity of intention of William Law and Wesley"
{The More Excellent Way, p. 34.)
Let us take particular notice of Genesis 17:1—^"Walk before
me, and be thou perfect." I should like to make several simple
observations on this statement:

1. Here is a clear statement of God^s ideal for man. God's pur
pose for Abraham was many-sided, but it imdoubtedly embraced
the idea of spiritual and ethical perfection or holiness. In the
same way that a sacrificial animal must be physically sound, so
must the man of God be spiritually and ethically sound,"without
spot" and "without blemish." Moreover, the word wdJe indicates,
as it does throughout the entire Bible, not the position of a rightteous standing before God, but the practice of holy living be
fore God.

2. This was an exhortation to a justified and regenerate be
liever. Abraham had responded in faith to God's revelation and

had got out of idolatrous Ur of the Chaldees some twenty-five
years before, and had already given evidence of a changed life.
Moreover, it is distinctly stated that he was a justified man—
see Genesis 15:6: "And he believed in the Lord, and he coimted

it to him for righteousness." Paul makes great play on this
verse in his theology of justification in Romans 4. It is, however,
evident that Abraham was not at this time fully sanctified in the
same sense that Noah was sanctified when it is said that he was

"a just man and perfect." Abraham was a "just man" but not
yet "perfect." Hence the exhortation to him,

3. This word came to a man who was bogged down in the
consequences of a spiritual failure. The chapter divisions of our
modem versions tend to obscure a simple fact which is very
revealing. Read the last verse of chapter 16 and the first of
chapter 17, ignoring the chapter division."And Abram was four
score and six years old, when Hagar bare Ishmael to Abram.
And when Abram was ninety years old and nine, the Lord ap
peared to Abram, and said unto him, I am the Almigtity God."
We have a gap of 13 years in the biography. For the previous 12
years we have a vivid and detailed record of Abram's doings,
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then a gap, a silence, as if God had ceased communication with

Ahram for some reason. That reason is plain—Hagar and Ishmael. It is clear that Ahram had got out of the will of God in
this matter, had not walked in the light, and in consequence,
his communion with God was hindered. The one peep behind
the scenes which the record gives us is of a man bogged down in
domestic trouble and tragedy. And then, out of the blue heaven,
comes a fresh theophany. How wonderful is the grace of God!
This bog of carnality need not he permanent. The breakdown of
communion need not he forever. The man of God can be de

livered and cleansed, restored, put on his feet again, and made
to walk before God in victory.

4. Mark carefully the statement "I am the Almighty God."
"God the Omnipotent," or "God the All-Sufficient." How could

Ahram be lifted up from the morass of carnality he was in? How
could this failing, faltering man be made strong in faith, £md
holy in life? How could the command be obeyed and actualized?
"I am the Almighty God!" I am thine All-Sufficiency. I am for
you and with you in this. Or as Paul says in 1 Thess. 5:24:
"Faithful is he that calleth you, who also will do it."

5. This revelation to Abram initiated a second great spiritual

crisis in his life. Everything about it suggests this. The content
of the revelation; the reiteration of the covenant; the change of
gram's name to Abraham; the inauguration of the rite of the
circumcision, which in both the Old Testament and the New

T^tament is the symbol of cleansing and sanctification; the per
formance of that act of God in Abraham and Sarah which led
a few months later to the birth of Isaac. All of this marks out the

occasion of this revelation as a momentous spiritual crisis in
Abraham's life.

6. This word of the Lord to Abraham is an integral part of

divine revelation. Theophanies, or divine appearances to man,
were one of the ordained modes of divine revelation. This the
ophany disclosed a fragment of divine truth for the benefit of

all mankind. Embodied by the inspiration of the Holy Ghost in
the canon of Sacred Scripture, it is as authoritative and mean
ingful for you and me today as when God Himself addressed the
words to our father Abraham.
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II. Holiness in the Mosaic Legislation

Unlike the Book of Genesis, the rest of the Pentateuch uses

the words "holy," "holiness," and "sanctify" very frequently.
The actual meaning of the Hebrew word Qodesh is disputed
amongst scholars, some leaning to the Assyrian origin, meaning
"bright" or "clear"; others to a Semitic origin, meaning "separa
tion" or "withdrawal." Possibly both meanings are embraced
within the Biblical revelation. G. A. Turner, after a thorough

survey says: "The three basic meanings of holiness are—^*ra^iance,' ^separation' and ^purity.' These are not mutually exclusive
concepts but rather are complementary" (p. 24).
A detailed study of Exodus, Leviticus, Numbers, and Deuter
onomy would uncover many significant insights into scriptural
holiness. But such a study is impossible for us at this time. I
want only to draw attention to one or two fundamental passages.

We will begin with Exodus 19:3-6: "And Moses went up unto
God, and the Lord called unto him out of the moimtain, saying,
Thus shalt thou say to the house of Jacob, and tell the children
of Israel; Ye have seen what I did imto the Egyptians, and how

I bare you on eagles' wings, and brought you unto myself. Now
therefore, if ye will obey my voice indeed, and keep my cove
nant, then ye shall be a peculiar treasme unto me above all

people: for all the earth is mine: and ye shall be unto me a
kingdom of priests, and an holy nation. These are the words
which thou shalt speak unto the children of Israel." Here is

another fragment of divine revelation which, while initially ap
plying to Israel, is highly significant for Christians; indeed, in
the light of the fuller and deeper revelation of the New Testa
ment, is more significant and meaningful for Christians than for
Jews.

J. This statement was addressed to a redeemed people (v. 4).
Jehovah had inflicted a great judgment on the gods and rulers
of Egypt, rescuing Israel from their cruel plight and bringing
them out of the land of slavery. The metaphor, eagles* wings,
indicates the sovereign and miraculous manner of the deliver

ance. It was not a human achievement, but a divine act. Thus, it

was a pointer and picture of that infiWtely greater deed of re
demption which God purposed to accomplish in Christ for sin-
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enslaved humanity. Furthermore, the institution of the Passover

sacrifice at that time was intended to be a grand type of the
Lamb of God whose precious blood would save those who truly
believed.

2. This statement reveals the fundamental concept of scrip

tural holiness. Note the clauses: "And brought you unto myself"
(v. 4); "Ye shall be a peculiar treasure unto me" (v. 5); "And

ye shall be unto me a kingdom of priests, and an holy nation"

(v.6). This is the basic meaning of scriptural holiness. It means
"belonging to the Lord." A holy person is basically a person who
belongs to tlie Lord. This is reiterated over and over by Dr. A. B.
Davidson in his Theology of the Old Testament—"The word is
applied to men and things, not as describing any quality in them,
but to indicate their relation to Deity. 'Holy' said of men and
Aings originally means merely belonging to Deity, sacred"
(p. 1^)."In the oldest use of the word, even when applied to
men, it expresses rather a relation, simply belonging to Jehovah"
(p. 145). "The word holy describes the primary relation of
belonging to Jehovah; and things were 'most holy' which be-

loi^ed exclusively or in some special way to Him" (p. 153).

'
totalismeaning
holiness,
but it to
is
Its kbasic meaning.^A holy person
basicallyofone
who belongs

God because of his faith in the redeeming blood of Christ.
Compare I Cor. 6:19, 20: "What? know ye not that your body
temple of the Holy Ghost which is in you, which ye have
of God, and ye are not your own? For ye are bought with a
price: therefore glorify God in your body, and in your spirit,
which are God's."

There is a very important consequence of this concept; a
merely moral person is not a holy person. Holiness is more than
morality and morality is possible apart from holiness. Some

atheists and agnostics are noted for their moral principles and
virtuous character. Such morality is not holiness, because such
people do not belong to God. They have no faith in Christ, and
consequently cannot be holy in the Bible sense. Only those who
are holy in the primary sense of belonging to God are capable
of truly holy conduct and character.
3. This statement however reveals that there is more to "holi

ness" than this primary meaning of "belonging to God." Mark
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carefully the qualifying phrases in verse 5: "If ye will obey my
voice indeed, and keep my covenant, THEN... There is more
to "holiness" than merely belonging to God. That is elemental
and fundamental holiness, but it is not holiness in its totality.
Real holiness carries consequences and involves responsibilities,
and the words obey and keep indicate what the consequences and
responsibilities are.

Chapter 19 of Exodus is followed by three chapters of com

mandments and judgments which show what "obeying" God's
will and "keeping God's covenant" meant, viz., the habitual prac
tice of some distinctive moral precepts and religious statutes.
Living by these standards marked the people off from the sur

rounding heathen nations as belonging to the Lord. In particular,
note verse 31 of chapter 22: "And ye shall be holy men unto
me." Here we have a clear extension of the meaning of holiness.
Basically it meant "belonging to the Lord." But by extension and
implication it meant a distinctive kind of conduct and character.

This thought is brought out with greater precision and in greater
detail in tibe Book of Leviticus, the key word of which is holi

ness. Note a few examples:—ch. 11:44: ^*For I am the Lord your
God, ye shall therefore sanctify yourselves, and ye shall be holy;
for 1 am holy"; ch. 19:2: "Speak unto all the congregation of
the children of Israel, and say unto them. Ye shall be holy;

for 1 the Lord your God am holy"; ch. 20:7, 8: "Sanc^
yourselves, therefore, and be ye holy; for I am the Lord your
God. And ye shall keep my statutes, and do them: I am the

Lord which sanctify you"; ch. 20:26: "And ye shall be holy
unto me: for I the Lord am holy, and have severed you from
other people, that ye should be mine." These are only a selection
of such passages in Leviticus, and all of them are set in the

midst of moral and religious precepts, which clearly indicate
that holiness in Israel meant not merely "belonging to Jehovah,"
but also, arising from that sacred relationship, a distinctive kind
of conduct and character, the hallowing and sanctifying of the
whole of life.

In Deuteronomy, the second law, the same truth is reiterated.
Look at one or two examples:—ch. 14:2, 3: "For thou art an
holy people unto the Lord thy God, and the Lord hath chosen
thee to be a pecuhar people unto himself, ahove all the nations
that are upon the earth. Thou shalt not eat any abominable
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thing." And there follows a list of prohibited and allowed food

for the holy people. See also 23:14:"For the Lord thy God walketh in the midst of thy camp, to deliver thee, and to give up
thine enemi^ before thee; therefore shall thy camp be" holy:
that he see no unclean thing in thee, and turn away from thee."
These Deuteronomic passages show that holiness in Israel in
cluded even precautions for public health and hygiene.

There are, however, some passages in Deuteronomy which go

J''®yond such outward taboos. I refer to the appeals for
spiritual circumcision and wholehearted love to God. For ex

ample see Deut. 6:5: "And thou shalt love the Lord thy God

with all thine heart, and with all thy soul, and with all thy
might"—^a text which is described by Christ as "the first and
great commandment" (Matt. 22:32-38). "Therefore thou shalt

Iotc the Lord thy God,and keep his charge, and his statutes, and
his judgments and his commandments alway" (Deut. 11:1).
This text is very important because it takes up the moral and
religious codes of h^odus and Leviticus, and linVg them with

love to God. Practical holiness in Israel, therefore, was not
merely a higher and nobler morality, but an outflow of love for

the God to whom the nation belonged by redemption. Especially
notice Deut. 30:6: "And the Lord thy God will circumcise thine

heart, and the heart of thy seed, to love the Lord thy God with
all thine heart, and with all thy soul, that thou mayest live."
This statement is remarkable and important because it clearly
points to the need of a radical work of grace in the human heart

if God's people are to be truly a holy people who love God with
a perfect love.
III. Holiness in the Prophetic Revelation

In a sense the entire Bible is prophetic revelation, but the

term is used in a stricter sense to describe the special work of
that class of persons in the Hebrew nations who were classed
officially as "prophets." Samuel, one of the most remarkable

men in the Bible, was the first of this prophetic class. One of his
most important achievements was the creation of a prophetic
school, where young initiates sat first at Samuel's feet, and then

at the feet of later prophetic fathers, such as Elijah. Some of the
members of this class of prophets became the mouthpiece of
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God to king and government, and also recorded the history of
God's people in the books of Joshua, Judges, Samuel and Kings,
books which in the Hebrew Canon are called "The Former

Prophets." But the Old Testament contains a special group of
books called in the Hebrew Canon "The Latter Prophets." These
are the books of Isaiah, Jeremiah, Ezekiel, and the Book of the
Twelve Minor Prophets. Strictly speaking this collection of books
is the Prophetic Revelation.

A study of all the relevant passages in the prophetic writings
is an inunense task, fgir beyond omr scope in these lectures. I
merely wish to state several general conclusions:

1. The Prophetic Revelation underscores the moral aspects of
holiness. Consider the following passages: Isaiah 1:10-17: "Hear
the word of the Lord, ye rulers of Sodom; give ear unto the

law of our God, ye people of Gomorrah. To what pm^pose is the
multitude of your sacrifices unto me? saith the Lord; I am full
of the burnt offerings of rams, and the fat of fed beasts; and I

delight not in the blood of bullocks, or of lambs, or of he goats.

When ye come to appear before me, who hath required this at
your hand, to tread my courts? Bring no more vain oblations;
incense is an abomination imto me; the new moons and sabbaths,

the calling of assemblies, I cannot away with; it is iniquity, even
the solemn meeting. Your new moons and your appointed feasts
my soul hateth: they are a trouble unto me; I am weary to hear
them. And when ye spread forth your hands, I will hide mine

eyes from you: yea, when ye make many prayers, I will not
hear: your hands are full of blood. Wash you, make you clean;
put away the evil of your doing from before mine eyes; cease
to do evil; leam to do well; seek judgment, relieve the op
pressed, judge the fatherless, plead for the widow."

Jeremiah 7:21-23: "Thus saith the Lord of hosts, the God of
Israel; Put your burnt offerings unto your sacrifices and eat
flesh. For I spake not imto your fathers, nor commanded them
in the day that I brought them out of die land of Egypt, con
cerning burnt offerings or sacrifices: but this thing commanded I
them, saying. Obey my voice, and I will be your God, and ye
shall be my people: and walk ye in all the ways that I have com
manded you, that it may be well unto you."
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Micah 6:6-8: "Wherewith shall I come before the Lord, and

bow myself before the high God? shall I come before him with
burnt offerings, with calves of a year old? Will the Lord be
pleased with thousands of rams, or with ten thousands of rivers

of oil? shall I give my firstborn for my transgression,-the fruit
of my body for the sin of my soul? He hath shewed thee,0 man,
what is good; and what doth the Lord require of thee, but to do
justly, and to love mercy, and to walk humbly with thy God?"
Amos 5:21-24: "I hate, I despise your feast days, and I will

not smell in your solemn assemblies. Though ye offer me burnt
offerings and your meat offerings I will not accept them: neither
will I regard the peace offerings of your fat beasts. Take thou
away from me the noise of thy songs; for I will not hear the
melody of thy viols. But let judgment run down as waters and
righteousn^ as a mighty stream." The burden of these and
similar passages, is that holiness is not realized by multiplying
religious ceremonies and activities, but in the practice of justice
and mercy. In other words, true love for God will show itself in

real love for man—an idea which is reproduced and developed
by Jesus, and Paul and John.

2. The Prophetic Revelation uncovers the causes of IsraeVs
failure to keep God*s Covenant. Jeremiah 4:4: "Circumcise yourselv^ to the Lord, and take away the foreskins of your heart, ye
men of Judah and inhabitants of Jerusalem: lest my fury come

foi^ like fire, and bum that none can quench it, because of the
evil of your doings." Jer. 7:23-26: "But this thing commanded
I them, saying. Obey my voice, and I will be your God, and ye
shall be my people: and walk ye in all the ways that I have comjnanded you, that it may be well unto you. But they hearkened
not, nor inclined their ear, but walked in the counsels and in the
imagination of their evil heart, and went backward, and not for
ward. Since the day that your fathers came forth out of the land

of Egypt unto this day I have even sent unto you all my servants
the prophets, daily rising up early and sending them: yet they
hearkened not unto me,nor indin^ their ear, but hardened their
neck: they did worse than their fathers." Ezekiel 3:7: "But the

house of Israel will not hearken unto thee; for they will not
hearken unto me: for all the house of Israel are impudent and
hardhearted"—^"a hard forehead and of a stiff heart" (R.V.).
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These passages look back to similar statements in Deuteronomy
and they also look forward to the clearer, fuller teaching of
Jesus and Paul. Compare Matthew 15:18-20: "But those things
which proceed out of the mouth come forth from the heart; and

they defile the man. For out of the heart proceed evil thoughts,
murders, adulteries, fornications, thefts, false witness, blas
phemies: these are the things which deffle a man: but to eat
with imwashen hands defileth not a man." "Because the carnal

mind is enmity against God: for it is not subject to the law of
God, neither indeed can be. So then they that are in the flesh
cannot please God" (Romans 8:7, 8).

3. The Prophetic Revelation reveals the divine plan for the
sanctification of God^s people. Jeremiah 31:31, 32: "Behold,
the days come, saith the Lord, that I will make a new covenant
with the house of Israel and with the house of Judah: not ac
cording to the covenant that I made with their fathers in the
day that I took them by the hand to bring them out of the land

of Egypt; which my covenant they brake, although I was an
husband unto them, saith the Lord: but this shall be the covenant

that I will make with the house of Israel; After those days, saith
the Lord, I will put my law in their inward parts, and write it
in their hearts; and
be their God, and they shall be my

people." Notice especially that the unique thing about the New
Covenant is its inwardness. will put my law in their inward
parts and write it in their hearts." God there is speaking of
holiness. "I will be their God and they shall be my people."
That is basic holiness, but out of the basic holiness, God will
put His law in His people's hearts, so that they will truly love it,
and love Him. We have the same idea in Ezekiel 36:24-28: "For

I will take you from among the heathen, and gather you out of
all countries, and will bring you into your own land. Then will
I sprinkle clean water upon you, and ye shall be clean: from all
your filthiness, and from all your idols, will 1 cleanse you. A new
heart also will 1 give you, and a new spirit will 1 put within you:

and 1 will take away the stony heart out of your flesh, and I will
give you an heart of flesh. And 1 will put my spirit within you,
and cause you to walk in my statutes, and ye shall keep my
judgments, and do them. And ye shall dwell in the land mat I
gave to your fathers; and ye shall be my people, and I will be
your God." Again the prophet is speaking of holiness: "Ye shall
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be my people, and I will be your God." But this holiness of rela

tion involves also holiness of heart and life. And Ezekiel predicts
a day when God will bring about such holiness in His people,
by taking the stony heart away and putting a tender, loving heart
within.

IV. Holiness in Bible Poetry

In our English Bibles five books are grouped together because
they are written in the style of Hebrew poetry, a style which, if

lacking the rhyme and rhythm of our English poems, has never
theless a beauty all its own. Each of these five books adds note
worthy fragments to the Bible revelation of holiness.

!• The Book of Job witnesses to the possibility of ^^perfection''
in the man of God. Job 1:1: ^TThere was a man in the land of

Uz, whose name was Job; and that man was perfect and upright,
and one that feared God, and eschewed evil"; v. 8: "And the

Lord said unto Satan, Hast thou considered my servant Job,

that there is none like him in the earth, a perfect and an upright
man, one that feareth God, and escheweth evil?"; 2:3, "And

the Lord said unto Satan, Hast thou considered my servant Job,
that there is none like him in the earth, a perfect and an upright
man, one that feareth God and escheweth evil? and still he hold-

eth fast his integrity, although thou movest me against him to
destroy him without cause." It is evident that Job's perfection
was relative, not absolute. His character was still capable of
moral progress through the trials and sufferings of life. That in
itself is an important fragment of truth which we do well to
bear in mind.

2. The Book of Psalms deserves a study in itself upon the
subject of holmess. In numerous ways it bears its own witness to

the truth of holiness. I can only refer to Psalm 119. The special
note of this Psalm is that of undeviating loyalty to the Word of
God. Consider only a few sentences. V.l; "Blessed are the undefiled in the way, who walk in the law of the Lord." Is not that

true holiness? V. 2: "Blessed are they that keep his testimonies,
and that seek him with the whole heart" V. 32: "I will run the

way of thy commandments, when thou shalt enlarge my heart."
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V. 35: "Make me to go in the path of thy commandments; for
therein do I delight." V. 47: "I will delight myself in thy com
mandments, which I have loved." V.80: "Let my heart be sound
(R. v., perfect) in thy statutes." V. 127: "Therefore I love thy
commandments above gold; yea, above fine gold." V. 161:
"... My heart standeth in awe of Thy word." V. 165: "Great

peace have they that love thy law: and nothing shall offend
them." These are but a few examples. This is the grand re
iteration of this great Psalm. Its message is that holiness is love
for and devotion to the Word of God.

3, The Booh of Proverbs makes the same emphasis in a dif
ferent way. A keynote of Proverbs is ^Hhe fear of the Lord.^^
1:7: "The fear of the Lord is the beginning (or "Chief Part,'*
R.V. margin) of wisdom." This "fear" is not panic or terror, but
reverence and respect. It is beautifully defined and described in
Ch. 3:5, 6,"Trust in the Lord with all thine heart; and lean not
unto thine own understanding. In all thy ways acknowledge him,

and he shall direct thy paths." Here is a valuable insight into the
meaning of scriptural holiness.

4, The Book of Ecclesiastes lays stress on the same thought.
Against the dark background of a life of materialistic ambitions

which leads to vexation and vanity, the Preacher says, "Let us
hear the conclusion of the whole matter: Fear God, and keep his
commandments: for this is the whole duty of man" (12:13).
This statement is a precious fragment of divine revelation on
the theme of holiness.

5, The Song of Solomon is unique in sacred literature. Wheth
er we treat it literally, allegoricaUy, or mystically, it clearly up
lifts the ideal of purity and fidelity in a love relationship.
Especially note 2:16: *^My beloved is mine and I am his.^^ Let
that be the final word in this brief and selective smrvey of holi
ness in Old Testament revelation. It speaks volumes to Christians.
This is the relationship between Christ and His church; He be
longs to us and we belong to Him. It is a relation of love, of
the highest quality of love. "Many waters cannot quench (this)
love, neither can the floods drown it" (8:7). This is basic Bible
holiness, and in the very nature of it, it is bound up with the ne
cessity of purity and fidelity.
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This indeed is the dominant thought of the entire Old Testa

ment on the idea of holiness. What God says to us through the
theophany to Abraham, through Moses and the prophets, He
says also through the poets of Israel, not least in Solomon's
Song. A holy people are a people who are united to God in a
relationship of love, and are faithful to that relationship. A holy
people are a people who love God sincerely, fervently, whole
heartedly, and constantly. May God grant that we shall be such
a holy people!

Chapter Two

HOLINESS IN THE PROGRESS OF REVELATION—II

(The New TestemeiU)

All students of the Bible recognize that New Testament dootrines are not entirely "New," hut are extensions and fulfillments

of Old Testament ideas, promises, and prophecies. Christ Him
self said that this was so—^Matt. 5:17: 'Think not that I am

come to destroy the law, or the prophets; I am not come to
destroy, but to fulfil," We must not think that this means only
that Jesus merely gave literal obedience to the letter of the

Old Testament law. The word fulfil has a more profoimd mean
ing m the Greek text. Alford points out that the word pleroma

implies more than the mere fulfilling. The word has the sense

of"filling out" or expanding. Here (in Matt 5:17), it means
"giving^ a deeper and holier sense to—^fulfilling in the spirU,
which is nobler than the letter." Now the whole context of

Matt. 5:17, the so-called Sermon on the Mount, has to do with
holiness of heart and life. When Christ speaks of "fulfilling the

law and the prophets," He is thinking especially of Old Testa
ment teaching concerning holiness. Therefore we must approach
the doctrine of holiness in the New Testament with a clear un

derstanding that there is no break in the continuity of revelation.
Jesus and His apostles do not negate or contradict the word of
the Lord through the Patriarchs and Moses, Prophets and Poets.
23
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Yet neither do they merely repeat ivhat was previously said. They
fulfill it; that is, Aey deepen and expand it. They bring it to a
consummation and climax.

I. Holiness in the Gospel Period

I propose to treat our subject imder three sub-divisions: the
teaching of Jesus; the character of Jesus; the high priestly prayer
of Jesus:

A. The Teaching of Jesus. We will take note of several features
in the teaching of Jesus on the truth of holiness.

1. Holiness is fundamentally an inward thing. This is one of
the dominant ideas of the Sermon on the Mount—see Matt:

5:20: "Except your righteousness shall exceed the righteousness

of the scribes and Pharisees, ye shall in no case enter into the
kingdom of heaven." The Pharisaical party laid strong emphasis
on literal and scrupulous observance of the Law. Jesus insists

that this is inadequate. This must be exceeded, not outwardly,

hut^ inwardly. He goes on to give six illustrations to show that
holiness is not merely an outward punctiliousness, but an inner
spirit. To take but one of these, the law said, "Thou shalt not
kill." Jesus shows that real holiness not only fulfills this com
mandment in the letter, but in the spirit. The act of murder is
hut one form of a hostile attitude towards our fellowman. Mur

der is a spirit, not merely an act. It has numberless expressions
and manifestations. Christ specifically mentions three of these
manifestations: 1. A spirit of anger ("Whosoever is angry with

^ brother"); 2. A spirit of contempt ("Whosoever shall say
Aramaic expression of contempt); 3. A spirit of con-

demnation ("Whosoever shall say. Thou fool"—a Hebrew ex

pression of condemnation). Real holiness excludes these and all

other manifestations of a murderous attitude, as well as the overt
act of murder. In a similar way Jesus deals with other aspects of
Mosaic Law, in order to show that real holiness consists not

merely in external obedience, but obedience of mind and spirit.

Real holiness gets deep down inside to the desires, and thoughts,
and imaginations, and attitudes, and motives, from which out
ward actions spring. John Wesley, writing on this section of the

Sermon on the Mount, says,"The Pharisee cleansed the outside
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of the cup and the platter; the Christian is clean within. The
Pharisee laboured to present God with a good life; the Christian
with a good heart. The one shook off the leaves, perhaps the
fruits of sin; the other 'lays the axe to the root'"(Sermon 25).

2. The essence of holiness is love. Jesus states this categori
cally in quotations from Deuteronomy and Leviticus. See Matt.
22:37-40: "Jesus said unto him, Thou ahalt love the Lord thy
God with all thy heart, and with all thy soul, and with all thy
mind. This is the first and great commandment. And the second

is like unto it, Thou shalt love thy neighbour as thyself. On these
two commandments hang all the law and the prophets." The

Sermon on the Mount slso lays particular stress upon this:
5:43-48—^"Ye have heard that it hath been said, Thou shalt love

thy neighboiur, and hate thine enemy. But I say unto you. Love
your enemies, bless them that curse you, do good to them that
hate you, and pray for them which despitefully use you, and
persecute you; that ye may be the children of your Father which
is in heaven: for he maketh his sun to rise on Ae evil and on the

good, and sendeth rain on the just and the imjust. For if ye love
them which love you, what reward have ye? do not even the

publicans the ssime? And if ye salute your brethren only, what
do ye more than others? do not even the publicans so? Be ye
therefore perfect, even as your Father which is in heaven is per
fect." It is within this context that there occurs the remarkable

statement: "Be ye therefore perfect, even as your heavenly
Father is perfect." It is no absolute perfection or angelic per
fection which is meant, but a perfection of love. It is being like
God in love. Wesley was surely right in stressing that "holhiess"
consists in "perfect love." "By perfection I mean the humble,
gentle, patient love of God and our neighbour, ruling our tem
pers, words and actions" (Plain Account).
This emphasis frequently came out in the teaching of Christ.

He stressed it in various ways. Sometimes the stress was on a
merciful spirit: "Go ye and learn what that meaneth, I will
have mercy, and not sacrifice" (Matt. 9:13). At other times it
was a forgiving spirit. When Peter said to Jesus "How oft shall

my brother sin against me, and I forgive him? till seven times?,
Jesus said unto him, I say not unto thee until seven times, but
until seventy times seven." Then He told the parable of the un-
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merciful servant whose Lord forgave him of an immense deht,
yet he would not forgive his fellow servant a paltry sum (Matt.
18:21-35). The same lesson is plain in the Parable of the Prodi
gal Son, and the Parable of the Good Samaritan. The essence of

holiness b love, expressed in a spirit of kindness, mercy and
forgiveness.

3. Holiness embraces the way of the Cross. An important pas
sage on holiness in the teaching of Jesus is Matt. 19:21: "If

thou wilt be perfect, go and sell that thou hast, and give to the
poor, and thou shalt have treasure in heaven; and come and

follow me." In earlier centuries sincere monks and mystics, like
St. Francb and Tauler, sebed hold of thb aspect of Christ's
teaching, and endeavoured to carry it out to the letter. We may
criticize their extremism and fanaticbm, but have we not, in our

20th century affluence, reacted to an opposite extreme? Our
glorification of wealth, and rationalbation of prosperity, may he
far more dangerous and deadly to our soub than the self-chosen
poverty of holiness seekers of earlier days. Actually, the com
mand to the rich young ruler was but a special application of a
vital truth. Jesus was calling this young man not merely to pov
erty, but to self-sacrifice and self-denial and self-renunciation; in

a word to the way of the Cross. And that is an integral part of the
way of holiness as taught by our Lord: "If any man will come

after me,let him deny himself, and take up hb cross, and follow
me" (Matt. 16:24). The way of holiness in such a world as thb
inevitably involves cross-bearing and crucifixion. "It b the way
the Master went"—and taught!

4. Holiness springs out of a personal relationship with Christ
Himself. This is the special emphasb of Christ contained in the
Gospel according to St. John. One of the key phrases of thb
Gospel is "he that believeth on me" or as it may be more liter
ally translated "into me." The act and attitude of faith towards
Christ brings the believer "into Chrbt," that is, into a vital,
living union with Him. Holiness is the product of thb union.
Thb b graphically taught in the Parable of the Vine and the
Branches in John 15:1-8: "I am the true vine, and my Father is
the husbandman. Every branch in me that beareth not fruit he

taketh away: and every branch that beareth fruit, he purgeth it.
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that it may bring forth more fruit. Now ye are clean through
the word which I have spoken unto you. Abide in me, and I in
you. As the branch cannot bear fruit of itself, except it abide in
the vine; no more can ye, except ye eibide in me. I am the vine,
ye are the branches; he that abideth in me, and I in him, the
same bringeth forth much fruit: for without me ye can do noth
ing. If a man abide not in me, he is cast forth as a branch, and

is withered; and men gather them, and cast them into the fire,
and they are burned. If ye abide in me, and my words abide in
you, ye shall ask what ye will, and it shall he done unto you.
Herein is my Father glorified, that ye bear much fruit; so shall
ye be my disciples."
In this parable, holiness of heart and life is likened unto the
fruit which grows on the branches of a vine. "As the branch
cannot bear fruit of itself, except it abide in the vine; no more
can ye, except ye abide in me" (v. 4). That is one of the most

important statements in the whole Bible on the subject of holi

ness. Holiness cannot be a human achievement. It is altogether
a product of Christ expressing Himself through the believer—

"Without me (or as it is in the R. V. 'Apart from Me') ye can
do nothing" (v. 5). That is, cut off from Christ, living your own
isolated, independent life, you cannot bear the fruit of holiness.

You will see that this is a profoundly deeper expression of what
is implied in the Old Testament. In the former lecture we saw

that Old Testament holiness basically was a matter of relation to
God. It meant belonging to God, and holiness conceived as con

duct and character sprang out of that relationship. Jesus taught
the same truth, only more profoundly. New Testament holiness
at bottom is a matter of deep spiritual relationship with Christ.
It is created by "you in me, and I in you," and is conditioned
by the believers "abiding" in that supernatural union. Christian
holiness is not mere moral refinement and development. It is
Christ Himself living out His own life in those who are united
to Him by faith.

B. The character of Jesus. Christ used two striking modes of
expression which almost without effort or consciousness assume

His deity. One is the phrase "But I say unto you" (See Matt.
5:20, 22, 28, 32, 34, 39, 44).
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V. 20. "For I say unto you. That except your righteousness
shall exceed the righteousness of the scrihes and Pharisees, ye
shall in no case enter into the kingdom of heaven."

V. 22."But I say unto you. That whosoever is angry with his
brother without a cause shall be in danger of the judgment..."
V. 28. "But I say unto you. That whosoever looketh on a
woman to lust after her hath committed adultery with her al
ready in his heart"
V. 32."But I say unto you. That whosoever shall put away his
wife, saving for the cause of fornication, causeth her to commit
adultery..."

V. 34. "But I say unto you. Swear not at all; neither by
heaven: for it is God's throne..."

V. 39. "But I say unto you. That ye resist not evil: but whoso
ever shall smite thee on Ay right cheek, turn to him Ae oAer
also."

V.44."ButIsay unto you. Love your enemies, bless Aem Aat
cuiw you, do good to them that hate you, and pray for Aem
which despitefully use you, and persecute you."
He is claiming to speak wiA the same divine auAority as Ae
Old Testament The other phrase is "I am." It occurs frequently
in Ae Gospel according to John. "I am Ae bread of life"

(6:35);"Ae door" (10:7);"Ae good shepherd" (10:11, 14);
"Ae resi^ction and Ae life" (11:25); "the way, Ae truth,
and Ae life" (14:6);"Ae true vine" (15:1). The term graphi
cally reminds us of Jehovah's name as revealed to Moses (Ex.

3:13, 14): "And Moses said unto God, Behold, when I come

^ unto Ae children of Israel, and shall say unto Aem, The (Jod
of your fathers haA sent me unto you; and Aey shall say to me.
What is his name? what shall I say unto Aem? And God said
unto Moses, I Am that I Am: and he said. Thus shalt Aou say
unto Ae children of Israel, I Am haA sent me unto you." Jesus
was not merely teaching a subject; He was teaching Himself.
He was Ae very essence of what He was expounding. This is
so of Ae matter of holiness. Christ did not merely teach holiness
wiA divine auAority; He was Ae very essence of holiness in
His own life and character. Bishop J. H. King has pointed out
that one of Ae primary meanings of Ae Hebrew word for
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sanctification is "to break through shiningly." How marvellously
we see this in Jesus Christ of Nazareth! He was not a superduper Pharisee! His holiness was not merely morality carried to
the nth degree. It was perfect deity "breaking through shiningly" in His personality. The divine glory broke through shiningly in Christ in other ways. His miracles were such a breaking
through (see John 2:11.): "This beginning of miracles did Jesus
in Cana of Galilee, and manifested forth his glory; and his dis

ciples believed on him." In His momentary transfiguration, it
broke through Him in a physical manner. But its more normal
expression was in the moral radiance of His life and character.
(See John 1:14): "The Word was made flesh, and dwelt among
us,(and we beheld his glory, the glory as of the only begotten of
the Father,) full of grace and truth." Jesus was full of gracious
goodness and the ringing reality of truth. And He sums up by
His very life and character what the entire Bible is trying to
teach us about holiness. Christ is the Word concerning holiness
made flesh. Therefore, the clearest and most adequate thing that
can ever be said about holiness is that it is Christlikeness. To be

truly holy is to be like Christ.

C. The high priestly prayer of Jesus. I refer to the unique
prayer recorded in the 17th chapter of John. As Dr. Campbell
Morgan says, in this wonderful chapter "we are at the centre of
all the sanctities." We are permitted a glimpse into the innermost
desires of the Lord Jesus Christ on behalf of His Church. We

must limit ourselves to the one thing relevant for our thought;
namely. His prayer for the sanctification of His own people
(w. 17-19): "Sanctify them through thy truth: thy word is
truth. As thou hast sent me into the world, even so have I also

sent them into the world. And for their sakes I sanctify myself,
that they also might be sanctified through the truth."

Clearly, this is a prayer for believers. Consider verses 6, 8, 9,
14, 16:

V. 6: "I have manifested thy name unto the men which thou
gavest me out of the world: thine they were, and thou gavest
diem me; and they have kept thy word."
V. 8: "For I have given unto them the words which thou

gavest me; and they have received them, and have known surely
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that I came out from thee, and they have believed that thou
didst send me."

V. 9."I pray for them: I pray not for the world, but for them
which thou hast given me; for they are thine."
V. 14."I have given them thy word; and the world hath hated
them, because they are not of the world, even as I am not of the
world."

V. 16. *They are not of the world, even as I am not of the
world."

Yet Christ prays that these people who have been severed
from the world might be sanctified. There is a definite implica
tion of a deeper work of divine grace to be done in them. In the
original of verse 19 there is no definite article before the word

*'truth." Godet translates the phrase "sanctified in a true man
ner." The margin of the Cambridge Bible has "truly sanctified."
G. H. C. MacGregor says "what was formerly, by Old Testa
ment ritual, etc., done in symbol is now to be done in reality."
Further on, there is an extension of this prayer for "true sanctification"; w. 20-23: "Neither pray I for these alone, but for
them also which shall believe on me through their word; that
they all may be one; as thou, Father, art in me, and I in thee,
that they also may be one in us: that the world may believe that

thou hast sent me. And the glory which thou gavest me I have
given them; that they may be one,even as we are one: I in them,

and thou in me, that they may be made perfect in one; and that
the world may know that thou hast sent me, and hast loved them,
as thou hast loved me." These verses are the favourite text of

the ecumenical theologians. It is, however, not a real text, but
rather a pretext for a scheme of things which is not in harmony
with the Scriptures. Dr. MacGregor well says, "It is not to be a
co-ordination of organizations, but a personal relationship of
mutual love" (Moffatt Commentary: John, p. 371). What Jesus
is praying for here is a profound and practical expression of
**true sanctification." Sanctification is not only personal and in
dividual, but corporate. It is illustrated in the Book of Acts—

(1:14): **These all continued with one accord in prayer and
supplication, with the women, and Mary the mother of Jesus,
and with his brethren"; (4:32): "And the multitude of them

that believed were of one heart and of one soul: neither said any
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of them that ought of the things which he possessed was his own,
but they had all things common."
A co-ordination of organizations can never give us that! We
can have that whether we have co-ordination of organizations or
not! Co-ordination of organizations may be debated and doubted
and denied, but to love one another "as Christ loved us" is a

number-one priority in all our organizations. The 17th chapter
of John gives us an insight into the heart of Christ NOW. This
is how He yearns and prays for His redeemed people. He is con
cerned for our sanctification. And He is concerned that sanctified

people may love each other!
II. Holiness in the Epistles

For the purpose of the present lecture there is not a great
deal to be learned from the Book of Acts, which is mainly a book
of action rather than of teaching. This does not mean that
holiness is missing from Acts. On the contrary, we see the

earliest fulfillment of the high priestly prayer of Jesus in the
moral radiance of such individuals as Peter, Stephen and Paul;
and in the "one heart and one soul" of the primitive church at
Jerusalem. Moreover, a state of sanctification is either explicit
or implicit in the groups and individuals who were filled with

the Holy Spirit during the Acts period, for God, as Peter said

(Acts 5:32),"hath given the Holy Ghost to them that obey him."
Then there are two very definite statements on sanctification

which need to be noted. One is Acts 20:32,"And now, brethren,
I commend you to God, and to the word of his grace, which is

able to build you up, and to give you an inheritance among all
them which are sanctified." This is in clear harmony with our

Lord's prayer in John 17:17,"Sanctify them through thy truth:
thy word is truth." The other is Acts 26:18,'To open their eyes,
and to turn them from darkness to light, and from the power of
Satan unto God, that they may receive forgiveness of sins, and
inheritance among them which are sanctified by faith that is in
me." Here there appears to be a clear distinction between "for

giveness of sins" and "inheritance among them which are sancti
fied by faith that is in me." It is however in the New Testament

Epistles, which cover roughly the latter half of the period of the

Acts, that we must look for holiness teaching. And here, as in
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many other aspects of Bible revelation, we have the full flower
of the truth of scriptmal holiness in all its richness and beauty.

In aU of our study we have been forced, by the wealth of
material at our disposal, to be selective. This is especially so of
the Epistles. It is impossible for us to be exhaustive. I want to
try to analyze the general epistolary teaching, and to refer to
some of the more important passages.

J. There isy in the Epistles, the same concept of basic holiness,
as in the Old Testament. There is holiness of relation. Just as

Israel was a "holy nation" in the sense that it was redeemed

and it belonged to God,so the church is holy, and every member

of the church because of redemption through the blood of Christ.
The very common use of the word saint as a mere synonym for a
Christian believer, illustrates this fact. This word is used about

40 times in the Epistles, and it is used without discrimination

of all true Christians, not of a special group of spiritually elite
among them. To the Philippians Paul says, "Salute every saint

in Christ Jesus" (4:21), and says "all the saints salute you"
(v. 22). When he writes to Corinth, he addresses "all the saints
which are in all Achaia" (2 Cor. 1:1). These are characteristic
sentences. Likewise Peter describes the church in Old Testament

fashion as "a holy priesthood" and a "holy nation." 1 Peter
2:5,"Ye also, as lively stones, are built up a spiritual house, an
holy priesthood, to offer up spiritual sacrifices, acceptable to
God by Jesus Christ" and v. 9,"But ye are a chosen generation,
a royd priesthood, an holy nation, a peculiar people; that ye
should shew forth the praises of him who hath called you out of
darkness into his marvellous light."

Dr. G. A. Turner calls this "implicit sanctification," and says,
"The inference is that all Christians are sanctified in the sense of

being separated from the world and devoted to God." I have
called it "basic holiness." I believe diis is a fundamental Bible

concept. It is not total holiness, but it is the foundation of all
holiness, and there is no holiness possible to man imless he be

brought by faith in the redeeming blood of Christ into this vital
relationship with God. The man who merely reforms and refines
himself is, with all his improvements, a guilty, unregenerate
sinner. But the man who is umted to Christ by a living faith.
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even though he be still a long way from total holiness, is never
theless called a "saint" by God, because he belongs to God.

2. The idea of ^^hasic holiness*' must not be taken to imply a
non-moral holiness or a "sinning religion." Such a concept would
be false to the Bible in general and to the epistles in particular.
There is no such thing as mere holiness of relation divorced from
real holiness of heart and life. Basic holiness always involves

some degree of actual holiness as well as an obligation to seek for
more holiness.

Some passages in the epistles state categorically that actual
holiness of heart and life is the very purpose for which God has
redeemed us. Compare the following Scripture passages:
Ephesians 1:4, "According as he hath chosen us in him, before
the foundation of the world, that we should be holy and without

blame before him in love" Eph. 5:27: "That he might present it
to himself a glorious church, not having spot, or wrinkle, or any
such thing; but that it should be holy and without blemish."
Colossians 1:22: "In the body of his flesh through death, to

present you holy and imblameable and unreproveable in his
sight."

2 Timothy 1:9: "Who hath saved us, and called us with an
holy calling, not according to our works, but according to his
own piurpose and grace, which was given us in Christ Jesus
before the world began."

Hebrews 13:12: "Wherefore Jesus also, that he might sanctify

the people with his own blood, suffered without the gate."
1 Thessalonians 3:12, 13: "And the Lord make you to in
crease and abound in love one toward another, and toward all

men, even as we do toward you: to the end he may establish
your hearts unblameable in holiness before God, even our
Father, at the coming of our Lord Jesus Christ with all his
saints."

Other passages make it unmistakeably clear that this holiness
is not the mere basic holiness of relationship with God, but
actual holiness of heart and life, ethical holiness. See 1 Thessa
lonians 4:3-7: "For this is the

of God, even your sanctifica-

tion, that ye should abstain from fornication; that every one of

you should know how to possess his vessel in sanctification and
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honour; not in the lust of concupiscence, even as the Gentiles
which know not God; that no man go beyond and defraud his
brother in any matter: because that the Lord is the avenger of
all such, as we also have forewarned you and testified. For God
hath not called us unto uncleanness, but imto holiness." "Holi
ness" here is not mere "implicit" or "basic" holiness, but real
moral cleanness.

1 Timothy 2:15: "Notwithstanding she shall be saved in childbearing, if they continue in faith and charity and holiness with
sobriety." And Titus 1:8: "But a lover of hospitality, a lover
of good men, sober, just, holy, temperate." The connection of
the terms holiness and holy with terms like faiths charity^ sober,
just, temperate, indicate that actual holiness of an ethical kind
is meant.

1 Peter 1:14-16: "As obedient children, not fashioning your

selves according to the former lusts in your ignorance: but as
he which hath called you is holy, so be ye holy in all manner
of conversation; because it is written. Be ye holy; for I am
holy." Who can doubt that real, actual holiness is meant, and
not mere holiness of relation?

2 Peter 3:11: ^'Seeing then that all these things shall be
dissolved, what manner of persons ought ye to be in all holy
conversation and godliness." Again, not implicit holiness, but
actual holy living is meant.

These passages imply that there is no such thing as a basic
holiness, a holiness of relation, which is essentially and perma
nently dbtinct and separate from real holiness of heart and life.

There are some who imagine that ethical holiness is a merely
optional thing, that whether they seek real holiness or not they
are eternally secure in their basic holiness. Such a concept is
false to the New Testament. St. Paul asks, "Shall we continue
in sin, that grace may abound?" and declares,"God forbid. How
shall we, that are dead to sm, live any longer therein?" (Rom.
6:2), while James says. Faith, if it hath not works, is dead,
being alone" (James 2:17). We must be absolutely clear in
our minds about this. Just as there can be no real, actual holi
ness except that which springs out of right relationship with
God through Christ, so there can be no holiness of relation which
does not issue in actual holiness of heart and life. Mere morality
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apart from Christ is "dead works"; but a religious faith, even
an "evangelical" faith, which does not result in holy living is a
"dead faith."

3. As in the Old Testament^ as well as in the Gospels^ so in
the Epistles, holiness is not merely set forth in a negative man
ner^ as separation from the world, or even from sin. The major
emphasis is on the positive aspect of holiness. Sometimes the
stress is on "love." We have seen that this is the core of real

holiness as set forth in the Old Testament and that Christ re

trieved this concept of holiness from the debris of Pharisaism.

The writings of the Apostles abound with references to love as
the essence and ideal of true holiness. Paul says, "Love is the

fulfilling of the law" (Rom. 13:10). He further says, "All the
law is fulfilled in one word, even in this; Thou shalt love thy
neighbour as thyself" (Gal. 5:14). He puts "love" first in the
catalogue of the fruits of the Spirit (Gd. 5:22, 23): "But the
fruit of the Spirit is love, joy, peace, longsuffering, gentleness,
goodness, faith, meekness, temperance: against such there is no
law." And in the immortal hymn of love in 1 Cor. 13 he declares
that love is the greatest of the three abiding qualities, "faith,
hope, love"( 1 Cor. 13:13).
One of the most important statements in this connection is
Eph. 1:4, "He hath chosen us in him before the foundation of
the world, that we should be holy and without blame before
him in love." This is a clear statement that the purpose of our
redemption is holiness and the essence of holiness is love. Alford

says: "This holiness and unblameableness must not be imderstood of that justification by faith by which the sinner stands
accepted before God; it is distinctly put forth here as the ultimate
result as regards us, and refers to that sanctification which fol
lows on justification by faith, and which is the will of God re
specting us." He further declares on the word "love" (here the
same as the Greek, agape)—^*^that which man lost at the Fall, but
which God is, and to wldch God restores man by redemption.

It is the great element in which as in their abode, and breathing
place, all Christian graces subsist, and in which, emphatically,

all perfection before God must be found." It is the same in the
letters of other New Testament writers. James describes "love

thy neighbour" as "the royal law" (2:8). Peter says, "See that
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ye love one another with a pure heart fervently"(1 Pet. 1:22). It
is the dominant idea of the Epistles of St. John. See:
1 John 4:7, 8: "Beloved, let us love one another: for love is
of God; and every one that loveth is horn of God and knoweth
God."

1 John 4:11, 12: "Beloved, if God so loved us, we ought-also
to love one another. No man hath seen God at any time. If we
love one another, God dwelleth in us, and his love is perfected
in us."

1 John 4:16-21: "And we have known and believed the love

that God hath to us. God is love; and he that dwelleth in love,
dwelleth in God, and God in him. Herein is om: love made per

fect, that we may have boldness in the day of judgment: because
as he is, so are we in this world. There is no fear in love; hut
perfect love casteth out fear: because fear hath torment. He that

feareth is not made perfect in love. We love him, because he
first loved us. If a man say, I love God, and hateth his brother,
he is a liar: for he that loveth not his brother whom he hath
seen, how can he love God whom he hath not seen? And this
commandment have we from him. That he who loveth God love
his brother also."

At other times the stress is on Christlikeness. This is a

salutary thing. The concept of love may be thought of in an ab
stract fashion, and thus gave rise to all sorts of parodies and
perversions of thought and practice. There is no need for tliisj
because the New Testament itself has defined and described love

for us in the person of Christ. Just as we know what God is likft
because He is incarnate in Christ, so we know what love is lilfw
because it is incarnate in Christ. Love in the New Testament

sense is Christlikeness, To be holy is to be Christlike. It is to

have "the Spirit of Christ." Rom. 8:9, "But ye are not in the
flftalij but in the Spirit, if so be that the Spirit of God dwell in

you. Now if any man hath not the Spirit of Christ, he is none
of his." It is to have the "mind of Christ." 1 Cor. 2:16, "For
who hath known the mind of the Lord, that he may instruct him?
But we have the mind of Christ." It is to "be conformed to the

image of Christ" Rom. 8:29, "For whom he did foreknow, he
also did predestinate to be conformed to the image of his Son,
that he might be Rie firstborn among many brethren." It is "to
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walk in love as Christ also loved us." Eph. 5:1-2, "Be ye there
fore followers of God as dear children: and walk in love, as
Christ also hath loved us, and hath given himself for us..• ."
It is to follow "in the steps of Christ." 1 Peter 2:21, "For even
hereunto were ye called: because Christ also suffered for us,
leaving us an example, that ye should follow his steps." It is "to
walk even as he walked." 1 John 2:6,"He that saiA he abideth

in him ought himself also so to walk, even as he walked."
There is no mistaking what all this means."Love" in the per
son of Christ meant undeviating dedication and devotion to the
will of God. It meant a spirit of mercy and forgiveness. It meant

humility and lowliness and meekness. It meant sympathy and
compassion. It meant self-sacrificing service for others. It meant
bearing the Cross and dying on the Cross victoriously that the
redeeming purposes of God for mankind might be fulfilled.
This is Christlikeness. This is love. This is holiness. This is

what we have been created for, and what we have been redeemed
for. This is what God has called us to, and what He is aiming at

in our lives, by the ministry of His Spirit, and the instrumentali
ty of His Word and all the gracious dealings and disciplines of
His providence with our souls.

4. There is a very important featiure of epistolary teaching
which I can only make the briefest mention of here, but which
will receive much fuller attention in the next lectures, viz;

holiness of heart and life is attained by a gradual process of
God^s dealings with man, the crux of which is a definite spiritual
crisis of cleansing and consecration. I want at this stage to refer

only to one Scripture passage, 2 Cor. 7:1: **Have therefore these
promises, dearly beloved, let us cleanse ourselves from all filthiness of tihe flesh and spirit, perfecting holiness in the fear of
God." Greek scholars have frequently pointed out that there is
a striking contrast between the tense of the word "cleanse" and
that of the word "perfecting."
is in the aorist tense,
which signifies a definite crisis, a momentary or instantaneous
act; whereas the word perfecting is in the present continuous

tense, indicating a continuous process. Thus Paul appeals for a
crisis of cleansing and a process of perfecting. Drs. Winchester
and Price (in their excellent volume. Crisis Experiences in the
Greek New Testament)commeiiV. "The negative side of holiness,
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the cleansing, is accomplished in a moment as a divine act,
whereas the positive growth in holiness is an ongoing process of
^perfecting'"(p. 172). Daniel Steele (in his Milestone Papers)
makes this illuminating comment on this passage: "The doctrine

of this passage is that the faith which appropriates the Sanctifier
is a momentary act, lifting the soul out of all outward or carnal,

and inward or spiritual, sin. Had the process of sanctification
been like washing a muddy statue, a continuous and never com
pleted work, as some teach, Paul would not have failed to ex
press this idea by using the present tense: Let us be continually
cleansing, etc. While the doctrine of instantaneous sanctification
is taught by the aorist tense in this verse, the seemingly paradoxi
cal doctrine of progressive sanctification is also taught by the
present participle, 'perfecting holiness, etc.' The perfect inward

cleansing instantaneously wrought by the Holy Spirit through
faith, is to be constantly and progressively carried outward into
all the acts of daily life, as the moral discrimination becomes
more and more acute with the increase of knowledge" (pp. 6869). This apparent antinomy runs throughout the New Testa
ment Epistles. Both are facts of Biblical revelation, and any full-

orbed doctrine of scriptural holiness must have a place for both
crisis and process.
III. Holiness in the Apocalypse

In various ways the Book of Revelation makes its own contri
bution to the scriptural revelation of holiness. The word "saints"

is frequently used to describe the followers of Christ. But "saintliness" always has the thought of purity. The "saints" are those
who have washed their robes and made them white in the blood

of the Lamb (7:14). They are those "who keep the command
ments of God" (12:17). "They follow the Lamb whithersoever

he goeth" (14:4). "They... are called, and chosen, and faith
ful" (17:14).

There is, however, one emphasis in the Apocalypse which may
be said to be its outstanding contribution to the subject of holi
ness. I mean its stress on the overcoming life. The letters to the
seven churches in chapters 2 and 3 all include a special promise
*^to him that overcometK^:

Ch. 2:7—^"He that hath an ear, let him hear what the Spirit
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saith unto the churches; To him that overcometh will I give to
eat of the tree of life, which is in the midst of the paradise of
God."

Ch. 2:11—^''He that hath an ear, let him hear what the Spirit
saith unto the churches; He that overcometh shall not be hurt
of the second death."

Ch. 2:17—^"He that hath an ear, let him hear what the Spirit
saith unto the churches; To him that overcometh will I give to
eat of the hidden manna, and will give him a white stone, and

in the stone a new name written, which no man knoweth saving
he that receiveth it."

Ch. 2:26—"And he that overcometh, and keepeth my works
unto the end, to him will I give power over the nations."
Ch. 3:5—^"He that overcometh, the same shall be clothed in
white raiment; and I will not blot out his name out of the book

of life, but I will confess his name before my Father, and before
his angels."
Ch. 3:12—"Him that overcometh will I make a pillar in the
temple of my God, and he shall go no more out: and I will write

upon him the name of my God, and the name of the city of my
God, which is new Jerusalem, which cometh down out of heaven

from my God: and I will write upon him my new name."
Ch. 3:21—"To him that overcometh will I grant to sit with
me in my throne, even as I also overcame, and am set down with
my Father in his throne."

Throughout the book the saints are portrayed as being in
volved in a warfare against the devil. In all kinds of ways,
through the Beast, and the False Prophet and the Great Harlot,
the Great Red Dragon seeks to break the spirit of God's people,
and destroy their allegiance to Christ. This great drama of the
Apocalypse epitomizes the spiritual warfare of all history, for this

is precisely what the devil has been seeking to do to the people
of God from the dawn of time. But in a special manner, the
Apocalyptic struggle portrays the struggle of the Church against
Satanic forces through the Christian era, and more particularly
in the final years before Christ returns to the earth to reim over
it.

All the way through Ustory in Old Testament and New Testa

ment and the post-Biblical eras, the devil's malevolent purpose

1
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has been, and is, to destroy the saints' allegiance to God and to
Christ.

And herein is revealed a simple and sufficient concept of all
true holiness. Holiness is the mainieruince of loyalty to Christ.

It is overcoming the devil in all temptation and trial, in all suf
fering and persecution, in all crosses and losses, amidst all de
ceits and delusions. Holiness is unflinching and unswerving fi
delity to Jesus Christ our Lord and to God His Father.

It can all be smnmed up in the one great confession of the
Bride in the Song of Solomon, "Afy beloved is mine, and I am
his.** Entering by the grace of God into that blessed union is
holiness begun. Keeping that union unspoiled by the grace of
God, through all the struggles and changes and ravages of time,
is holiness triumphant.

Chapter Three

HOLINESS IN THE ORDER OF SALVATION—I

(Sanctification as Process)

In introducing the subject of holiness in the progress of revela
tion I found it necessary to define my terms. I am imder the
same necessity in regard to our present theme. The phrase,
order of salvation^ is a theologicd term which refers to the

logical order in which the work of salvation is wrought in human
hearts and lives. Dr. Louis Berkhof, in his Systematic Theology,
says: "The order of salvation describes the process by which the
work of salvation, wrought in Christ, is subjectively realized in
the hearts and lives of sinners. It aims at describing in their
logical order, and also in their inter-relations, the various move
ments of the Holy Spirit in the application of the work of re
demption" (pp. 415-416).

Actually, Holy Scripture, while it supplies the materials for
an "order of salvation," does not provide a dogmatic statement
on the subject, and different theological schools have worked
out an order which is in harmony with their basic concepts.
Berkhof describes the Calvinistic, the Roman Catholic, the Luth
eran, the Arminian, and the Wesleyan schemes. He, being Presi

dent of the Calvin Theological Seminary, naturally prefers the
Calvinistic order. There is a very clear and succinct account of

the Calvinistic scheme in Abraham Kuyper's book. The Work of
41
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the Holy Spirit. He describes eight "successive stages or mile
stones" concerning the manner in which the saving work of
Christ is applied to sinful men. In Kuyper's own words, these
stages are: "1. The implanting of the new-life principle, com

monly called regeneration. 2. The keeping of the implanted
principle of life while the sinner continues in sin. 3. The call
by the Word and the Spirit, internal and external. 4. This call
of God produces conviction of sin and justification. 5. This exer
cise of faith results in conversion. 6. Conversion merges itself
in sanctification. 7. Sanctification is finished and closed in the

complete redemption at the time of death. Lastly, our glorifica
tion at the last day" (pp. 295-7). You will see clearly that this
Calvinistic scheme places the miracle of regeneration or the new
birth prior to all else—^before the sinner even hears the Gospel

call and is brought to conviction of sin, repentance, and faith in
Christ, he has already been regenerated according to the logic
of Calvinism. This logic, of course, goes further back even than
this, and claims that the act of regeneration is rooted in a par
ticular election. God has elected certain ones to be saved, and
they and none others can be saved. Christ died exclusively for
these elected ones. The Holy Spirit regenerates them within
hours or days of their natural birth, though, of course, they are
totally unconscious of the miracle within them. Thenceforward

their conversion is certain. At a given moment of time, the elect
ed and regenerate ones will feel the new life principle begin to
stir within them under the preaching of the Gospel, and it will
express itself in conviction, repentance, and faith. This is the
moment of their conversion which, unlike the new birth, is a
conscious experience. After that, sanctification will inevitably
and gradually follow until it is consummated by death, and

crowned with the glorification of the body at the last day.
This typically Calvinistic "order of salvation" is challenged

by other schools of theology on various grounds. We ourselves
in the Pentecostal Holiness Church are in the Wesleyan tradition
—a tradition which is a synthesis of the Calvinistic and Arminian
schemes, or, in other words, a synthesis of imiversal depravity

(which is the Calvinistic view of human nature) and universjd
grace (which is the Arminian view of the atonement). Wesleyans object to the strictly Calvinistic scheme in several par
ticulars. Of course, we cannot accept the Calvinistic concept of
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particular election, nor that of a limited atonement, nor that of
a special efficacious call to the elect. Neither do we believe that
regeneration is the first act of God in the sinner while he is still
in his sins, unaware, even unconscious, of what is happening. We

believe that what God gives to all sinners is prevenient grace by
which they are enabled to repent of their sins and turn to Christ
in faith. It seems to us that Calvinism confuses regeneration with

prevenient grace. Furthermore, while we believe with Calvinism
that "conversion merges in sanctification'' and will not finally
be consummated until the glorification of the body, we never
theless believe and teach that there is a place within the "order
of salvation" and within the process of sanctification, for a sec
ond, definite spiritual crisis which is specifically designated
'"sanctification" in Scripture. This sanctification crisis does not
eliminate the sanctification process, but aids and accelerates it.

Also it takes place subsequent to conversion and regeneration but
prior to physical death. Calvinism is largely silent, except, of
course in censure and criticism, about this second spiritual crisis,

but we believe that it is a part of Bible revelation and a definite
stage or milestone in the whole process of salvation. Before
proceeding to discuss the place of sanctification in the order
of salvation 1 should like to suggest an outline of that order
which is more in harmony with the Scriptiures:
(a) There first occurs the multifold operations of prevenient
grace in the sinner by which he is conditioned and prepared for

the Gospel. This embraces several things: parental influence,
Christian environment, providential happenings, the workings of
law and conscience.

(b) Next comes the Gospel call, in which the Holy Spirit
illuminates the darkened mind of the sinner with divine truth

under Christian preaching and teaching.

(c) This issues in conviction of sin in which the Holy Spirit
awakens a sense of guilt and condemnation.

(d) There follows repentance, in which the Holy Spirit enables
the sinner to turn away from the life of sin.

(e) Repentance merges into faith, in which the Holy Spirit
creates an attitude of loving trust in the repentant heart.

(f) Faith leads to imion with Christ. This is the central and

dominating feature of the whole order of salvation. The prime
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object of the work of the Holy Spirit in the sinner is to attach
him to Christ by a vital principle of personal trust. When this
is accomplished, the man is "in Christ" as the branch is in the

vine or the member in the body. All subsequent stages of the
order of salvation are really consequences of this vital union.

(g) Justification is the first logical consequence of union with
Christ. The man who is "in Christ" is justified freely from his
sins.

(h) Then follows (logically) regeneration. The man who is
umted to Christ hy faith receives the life of Christ and thus

becomes a regenerate person.
(i) Sanctification is the development of the regenerate life. ^
This also is a logical consequence and product of imion with
Christ, and includes both a process and a crisis within the pro
cess.

(j) The climax of all is the mighty act of glorification in

which even the physical body will be changed into a body like
that of the risen and glorified Christ. This act of glorification
win not take place untfi the end of the Gospel age when Christ
will come again.
The Puritan writer, Walter Marshall, beautifully says,"Sancti

fication is glorification begun; glorification is sanctification per
fected" (The Gospel Mystery of Sanctification. page 227).
In this suggested "order of salvation" I have said that sancti

fication is both a process and a crisis. In the present lecture I
want to concentrate upon the process, leaving to our final lecture
our discussion on the sanctification crisis.

I. Sanctification Is the Consequence of Regeneration

I made this statement several times during the previous lec
ture. Now I want to underscore and emphasize it because it is
a matter of fundamental importance. An imregenerate sinner
cannot live a holy life. Jesus said "A corrupt tree cannot bring
forth good fruit" (Matt. 7:17), and it is the unswerving testi
mony of Scripture that the heart of man is corrupt. Jeremiah
said, "The heart is deceitful above all things and exceedingly
corrupt" (Jer. 17:9. R. V.). Jesus also declared, in reference to
the fruits of holiness,"Apart from me ye can do nothing" (John
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15:5 R. v.). St. Paul said, "They that are in the flesh cannot
please God" (Rom. 8:8).
Now these statements do not imply that an unregenerate
person is incapable of morality. We know that "the flesh" can
be very refined and cultured, very moral and religious. But this
is not holiness in the Bible sense. It is "old man" refinement;
"old man" culture; "old man" morality; and "old man" re

ligion. It is not holiness. Man can only be made holy through
coming into right relation with God and true union with Jesus
Christ. Andrew Murray showed profoimd insight when he de
clared, "Holiness in us is nothing else than oneness with God.
The sanctification of God's people is effected by the communica
tion to them of the holiness of God. There is no other way of
obtaining sanctification save by the Holy God bestowing what
He alone possesses. He alone is the Holy One. He is the Lord
who sanctifies" {The Power of the Blood of Jesus^ page 54).
The manner in which God communicates His holiness to man

is through the miracle of regeneration which, as we have seen,
results from union with Christ. When a sinner responds to pre-

venient grace and is led by the Holy Spirit through the ex

periences of conviction, repentance, and faith into a personal re
lationship with God and a vital union with Christ, one of the im
mediate consequences is regeneration. He is bom again! There
is an impartation of the very life of God to his spirit. It is put
so unmistakably clear by St. John: "And this is the record, that

God hath given to us eternal life, and this life is in His Son. He
that hath die Son hath life; and he that hath not the Son of God
hath not life" (1 John 5:11, 12).

Dr. A. H. Strong, in his Systematic Theology^ says, "Regen
eration is a restoration of the original tendencies towards God
which were lost by the Fall" (page 826). Dr. W. B. Pope

speaks of regeneration as "the sub-stratum of all ethics," and
defines his term ethics as "the growth of the new man or fmits
of a new natinre, or the gradual renewal into the image of God
lost or defaced through sin" {Higher Catechism of Theology^

page 245). Dr. Daniel Steele referred to the regenerate life as
"the seed grain of holiness" {Love Enthroned^ page 26). That is
a wonderfully illuminating image. There can be no holiness in
man until that seed-grain is planted in the heart through union

with Christ. In a simSflar manner, Jonathan Edwards, in his TJe-
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ligious Affections^ writes, "The Spirit of God so dwells in the
hearts of the saints that he there, as a seed or spring of life,
exerts and communicates himself, in this His sweet and divine

natmre, making the soul a partaker of God's beauty and Christ's
joy" (page 129).
These statements, both from Calvinistic and Wesleyan the

ologians, are in harmony with the scriptural revelation. They
emphasize that the foundation for the life of holiness is laid in

the miracle of regeneration. Holiness is the development of the

life-principle which is implanted at regeneration. Wesley him
self emphasizes this in his sermon on the New Birth: "Regeneraation is a part of sanctification, not the whole. When we are
bom again, there our sanctification, our inward and outward
holiness, begins; and from henceforth we are gradually to *grow
up in Him who is our Head.'"
Once we recognize that the holiness of God is communicated

to us through the miracle of regeneration we shall be saved from
the error of Pelagius. He held that there is no essential diflFerence
between man as he was created by God and man as he is today.

He still possesses the inherent power to become holy if he will
but use the means which God has provided. Thus Pelagianism
denies the absolute necessity for the new birth. All that is needed
is right and proper development.
Pelagianism, though conquered by Augustine, was not de
stroyed. It lived on into the medieval period and it thrives to
day in modem liberalism with its faith in sociological schemes
and psychological techniques for ironing out the defects in the
mind of man and in his environment. A modem Methodist

preacher once said to me,"I believe that if you put a child in
the right environment he will grow up to be like Jesus." That is
a modem form of Pelagianism. Let the sociologists improve our
environment, and let psychologists cure our complexes, and man
will become Christlike. But that is not what God says. God says,
"Behold I make all things new" (Rev. 21:5). Jesus declared,
"No man putteth new wine into old bottles" (Mark 2:22). St.
Paul declared, "If any man be in Christ, he is a new creature,"
(or as the R. V. Margin has it, "there is a new creation")
(2 Cor. 5:17). He also says, "Put off the old man" and "put
on the new man" (Eph. 4:22, 24), and **Ye are dead, and your
life is hid with Christ in God" (Col. 3:3).
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Let us be absolutely clear about this: Holiness is not native to
man. It does not nm in the blood stream. It cannot be achieved

by sociological changes and psychological traumas. Valueible
though these things can be in their own fields, they are worth

less and helpless to effect spiritual results. OJy God can pro
duce holiness. It is the product of the new life in Christ, and
this life is imparted by the miracle of the new birth.
II. Complete Sanctification Is Gradually and

Progressively Accomplished

Great emphasis is placed in the New Testament on the develop
ment of the new life which is received by the believer at regen
eration. Consider the following scriptures: Phil. 1:9—^**And this
I pray, that your love may abound yet more and more in
knowledge and in all judgment"; Col. 1:10: "That ye might

walk worthy of the Lord unto all pleasing, being fistful in
every good work, and increasing in the knowledge of God";

1 Thess. 3:12—^"And the Lord m^e you to increase and abound
in love one toward another, and toward all men, even as we do

toward you"; 2 Thess. 1:3— ..your faith groweth exceed
ingly, and the charity of every one of you all toward each other
aboundeth."

Various analogies are used in the New Testament to describe
this spiritual development:

(1) It is described as a ^^growth**: 2 Peter 3:18—^'^But grow
in grace, and in the knowledge of our Lord and Saviour Jesus
Christ"; Eph. 4:15—^'^But speaking the truth in love, may grow
up into him in all things, which is the head, even Christ."
Various stages of this growth are mentioned. St. John refers to
"children," "young men," and "fathers"; see 1 John 2:12-14
—write unto you fathers... I write unto you young men...
I write unto you little children.*^
(2) It is further described as a race—See Phil. 3:13-14—
"Brethren, I count not myself to have apprehended: but this one
thing I do, forgetting those things which are behind, and reach
ing forth unto those things which are before, I press toward the
mark for the prize of the high calling of God in Christ Jesus";
Heb. 12:1-3—"Let us run with patience the race that is set be-
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fore us, looking unto Jesus the author and finisher of our faith."
In both of these passages the thought is of a long distance race,
a spiritual marathon, in which there are many obstacles and
dangers to be overcome.

(3) It is also described as a continual metamorphosis. 2 Cor.
3:1&—^"Beholding as in a glass the glory of the Lord (we) are
changed (literally, *we are continually being changed') into the
same image from glory to glory."
Now, as is well known, Calvinistic theology lays strong em

phasis, almost exclusive emphasis, on this process of sanctification. But, let me here digress to say that it is a grave mistake
to charge Calvinism with denying the necessity and importance
of sanctification and holiness. There have, of course, been some
extreme elements who have preached and practiced antinomianism. But these are not true Calvinists. They represent a per
version of what true Calvinists have taught. Sober Wesleyans
recognize this. Dr. W. B. Pope, for example, says of Calvinism,
"It is in its noblest representatives a most mighty stimulant to
the pursuit of personal perfection. Union with the Lord is the
soul of their doctrine, and of their ethics, and of their hopes,

and when the aspiration towards fellowship with Christ has its
full unhindered influence on the soul, it excites an unboimded
horror of sin and a thirst for holiness" {Compendium of Christmn Theology. Vol. 3, page 84). One has only to think of men
like George Whitefield and John Newton as examples. In his
semon on the "Death of George Whitefield," Wesley called him
a saint of God,' and said *'he was unmoveable in the things
of (Jod, or wherever his conscience was concerned. None could

persuade, ^y niore than affright him, to vary in the least point
from that integrity which was inseparable from his whole charac
ter, and regulated all his words and actions. Herein he did *stand
as an iron pillar strong, and steadfast as a wall of brass.'"

If you have read the letters of John Newton, you will remem
ber how he mingles the most Calvinistic theology with aspira
tions and exhortations to the highest holiness. Another 17th
century Calvinist, Walter Marshall, in his classic The Gospel

Mystery of Saiwtification, makes this strong declaration: "Great
multitudes of ignorant people that live under the Gospel harden
their hearts in sm, and rum their souls forever, by trusting on

Scriptural Holiness

49

Christ for such an imaginary salvation, as consisteth not at all
in holiness, but only in forgiveness of sin and deliverance from
everlasting torments. They would be free from the punishment
due to sin, but they love their lusts so well, that they hate holi
ness, and would not be saved from the service of sin." He calls
this "a pernicious delusion," and says, "If ever God and Christ

give you salvation, holiness will be one part of it: if Christ
wash you not from the filth of your sins, you have no part
with Him" (pages 99, 100).
Such a statement is sufficient refutation of the notion that all

Calvinists are opposed to sanctification and holiness. The real
difference between Calvinists and Wesleyans lies rather in their

respective understandings of the content of the sanctified life,
and the method of attaining sanctification. Calvinists lay total

emphasis on the progressiveness of sanctification, while Wes
leyans believe in both a process and a crisis of sanctification. At
this stage of our enquiry I want to stress that Wesleyans, no less
than Calvinists, do believe and teach that total holiness is only

attained by a gradual and progressive work. In the heat of con

troversy this has often been overlooked. Wesley himself, in his
sermon on "The Scripture Way of Salvation," says: "At the same
time that we are justified, yea, in that very moment, sanctifica

tion begins.... From the time of our being bom again, the
gradual work of sanctification takes place." Harold Lindstrom
in his book Wesley and Sanctification, says: "The idea of a

gradual advance in sanctification is a typical featime of Wesley's
view of salvation. In the process of salvation this idea of gradud

development is combined with an instantaneous element. It is this

combination of the gradual and the instantaneous that particidar-

ly distinguishes Wesley's conception of the process of salvation"
(pages 120-121). In the Pentecostal Holiness Articles of Faith,
reference is made only to the crisis of sanctification. This defect,
however, is made good in the Doctrinal Emphasis from the pens

of Bishops J. H. King and J. A. Synan. Bishop King states that
the crisis of sanctification leads on "to the ^breaking through

shiningly' of the sanctification of the divine being wrought with
latioiiship to Him." Bishop Synan says: "The crisis experience

in us The holiness of God shines in us to the degree of our re-

marks the beginning of the sanctified life, in which there is cer-

tainly room for development, progress and growth." What we
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need to understand clearly is that the miracle of regeneration,

which is effected when we are united to Christ hy faith, plants
within us a potential of holiness. From that moment, though not
before, the capacity for Christlikeness is there. All the subse
quent stages and processes of the Christian life are aimed at the

development of that potential and capacity.
W. N. Clarke defines it as follows: "The work that the New

Testament calls sanctification is the carrying on of the divine
life towards perfection. It is the maintaining and strengthening
of that holy disposition which God imparts in regeneration, and
the pervading of the entire person and life with that character

that was then brought into it. It is to regeneration what growth
is to birth. A nineteenth-century Wesleyan, Dr. J. S. Banks,
puts it as clearly and simply as any: "Sanctification is the
growth and perfecting of the new and regenerate life" {^A Man
ual oj Christian Doctrine—page 208).
Now, before leaving this subject of progressive sanctification,

let us take note of God's methods in accomplishing it in our lives.
These divine methods can be divided into two categories.
A. Sanctification Through the Ministrations of the
Holy Spirit in the Church

I
quote only one passage of Scriptiure—Ephesians 4:1116: -^<1 he gave some, apostles; and some, prophets; some,
evangelists; and some, pastors and teachers; for the perfecting
of the aamte, for the work of the ministry, for the edifying of the
body of Christ: till we all come in the unity of the faith, and of
the knowledge of the Son of God, unto a perfect man, unto the
measime of the stature of the fulness of Christ:...speaking the

truth in love, may grow up into him in all things, which is the
head, even Christ: from whom the whole body fitly joined to
gether and compacted by that which every joint supplieth, ac

cording to the effectual working in the measure of every part,
maketh increase of the body unto the edifying of itself in love."
The import of this is unmistakable. From His place at the
right hand of God, the glorified Christ is working by His Holy
Spirit through all the varied gifts and ministries which He in
spires and anoints in the Church. The word charismatic is used

these days a great deal in reference to certain of the Holy
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Spirit's manifestations. Brethren, we need to understand that all
true ministry is charismatic, for it is the baptism and fullness
of the Holy Spirit which creates a true ministry. Moreover,
there is no schism or antagonism between the various gifts and
ministries. They all issue from the exalted Christ. They are all
created and inspired by the same Holy Spirit. And they all work
together for a common purpose—^the formation and develop
ment of Christ in the hearts and lives of men. This indeed is the

hallmark of a true charismatic ministry, and this is the final

criterion of all true Christian service—is it producing true holi
ness in men and women? St. Paul writes to the Galatians to

say, "My little children, of whom I travail in birth again imtil
Christ be formed in you" (4:19). That well expresses the pvur-

pose of a true Holy Ghost ministry in the Church. Similarly to

Sie Colossians the same writer says: "... warning every man
and teaching every man in all wisdom; that we may present

every man perfect in Christ Jesus; whereunto I also labour, striv
ing according to his working, which worketh in me mightily"
(1:28-29). This is the mighty ministry of the Holy Spirit in
Ae Church; and this is its objective and goal, the formation and
development of Christ in human personality and character.
B. Sanctification Through the Machinery of Life

Again I will quote only one scripture, though the whole Bible
bears witness to the fact in one way or anoAer. The scripture
is Romans 8:28-29-r-"And we know that all things work to

gether for good to them that love God, to them who are the
called according to His purpose. For whom he did foreknow,

he also did predestinate to be conformed to the image of his Son,
that he might be the first-hom among many brethren."
This verse is often quoted in a shallow and superficial manner,
but we need to be absolutely clear that the "good" to which
Paul refers is not materialistic or merely temporal good, hut

moral and spiritual and eternal good. It does not mean goods,
but goodness. It is the good which is further described in verse
29, "conformed to the image of his Son." That is the divine

quest in our world. He is aiming to make men and women like
Jesus. A fine consecrated. Spirit-filled lady of my acquaintance

went to the Congo as a missionary. She is a graduate of one of

52

Scriptural Holiness

our greatest universities and a trained doctor. Upon arrival at
the field, her field leader said to her, "H
, do you know
why you have come to Africa?" She was a little taken aback at

the question. Surely she thought, he knows that I have come to
Africa to win souls for Christ, and to operate a hospital and
cure the sick. So she told the leader this. But her leader re

plied, "No, you have come here in order to be made like Jesus.
Your service is only one aspect of Christlikeness." That is per
fectly true. Christian service is only one aspect of Christlikeness. And God uses all things in the world to help make His
saints more and more like Jesus. He uses "oK things/^ What a
comprehensive term that is! All things! AU things!
Some of the things are specifically mentioned later in Romans
8: "tribulation, distress, persecution, famine, nakedness, peril,
sword" (verse 35). These things do not exhaust "all things."
These things are only samples of the contradictions and vexa
tions and frustrations which curse our world. We know, of

course, that such things are the consequence of the curse which
has come upon our world as a result of Adam's sin and fall. We

know, too, that God's purpose is to redeem our world from this
curse, and ultimately to abolish all of these consequences. We
know also that God sometimes lifts some of these consequences
from individual Christians at particular times. But God is able to
do something else with these things, and indeed does do some
thing else with these things besides abolish them and deliver

from them. In His sovereign wisdom and power He employs
them. He "makes them work together for gftod to them that love
God." He turns all things into machinery which helps forward
His sanctifying processes and purposes in Christian lives. Robert

Browning describes it with his customary insight and profundity
in the following lines:
"He placed thee midst this dance of plastic circumstance.
Machinery which thou, forsooth, woiddst fain arrest;
Machinery just meant to give thy soul its bent.

Try thee and turn thee forth sufficiently impressed."
C. H. Spurgeon declares the same truth in his own inimitable
manner: "I bear my willing witness that I owe more to the fire,

and the hammer, and the file, than to anything else in my Lord's
workshop. I sometimes question whether I have learned anything
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except through the rod. When my room is darkened I see most."
The question is not: Does God create this machinery and send
all these things into our lives? The fact is that these things are
in our world and in oiu: lives, however we explain them. One

thing is sure from the Bible and from the experience of the
saints: God employs these things and uses these things not

only as judgments upon the wicked, but also in his gracious

dealings wi& our souls. He "sanctifies to us our deepest dis
tress."

Chapter Four

HOLINESS IN THE ORDER OF SALVATION—II

(Sanctification <xs Crisis)

The Pentecostal Holiness Church is quite definitely committed
to the Wesleyan doctrine that the process of sanctification in
cludes within it a definite, instantaneous spiritual crisis which is
subsequent to conversion. Article Nine reads: "We believe that
entire sanctification is an instantaneous, definite, second work of

grace, obtainable by faith on the part of the fiiUy justified beUever." Almost all of the determining words of this statement
bristle with problems and certainly need some clarification. Very
often people reject the doctrine of entire sanctification before
they have taken the trouble to imderstand what is meant.
The word "entire" is grievously misunderstood, in spite of
its being a scriptural word. It comes from 1 Thess. 5:23 in the
Revised Version: "I pray God yom: whole spirit and soul and

body he preserved entire." The underlying Greek word is holohleron. Prof. G. C. Findlay in the Cambridge Greek Testament

points out that "in the Septuagint Version and in Philo Holokero
translates the Hebrew word sludem and is regularly used of sacri
ficial victims which were required to be sound and perfect." The
piftBTiing of the word is perfect soundness. It is so translated in
Acts 3:16 to describe the perfect healing of the lame man: "the
faith which is by (Christ) hath given him this perfect soimdness

in the presence of you all."
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"Perfect soundness'* does not necessarily imply full-growth or
maturity. In the Old Testament a little lamb could have the

same perfect soundness as a full-grown sheep or ox. And the
youngest Christian can have, even as a little lamb, perfect spir
itual soundness by the grace of God. Once we understand that

"entire sanctification" means "perfect spiritual soundness," not
full Christian maturity, a great stumbling block to our acceptance
of the Wesleyan doctrine is removed.
The word second is called in question. But once we accept the
fact that Christians are not whofly sanctified at conversion, it is
obvious that sanctification is a subsequent experience, and as
It can only be wrought by divine grace, it must be a work of

grace that is subsequent to conversion. This argument holds good

whether the second work of grace be sudden or gradual, or
whether it is wrought in life or in death or even in purgatory. As
Samuel Chadwick says, "Whether we call it a ^second blessing'
or not, that is what it is" {Call to Christian Perfection).
Others stumble at the word definite. Many, of course, love
vagueness and indefiniteness in religion, but authentic New

Testament Christianity is quite definitely "definite." This is so,
whether it is describing regeneration, sanctification, the baptism
with the Holy Spirit, or the glorification of the body. These are,
in the New Testament, definite experiences.
The word instantaneous is even more offensive than the word

definite. One of the strong reasons for believing in an instan
taneous, definite experience of sanctification is the frequent
use of the aonst tense in the Greek New Testament to describe
it. Any one with a smattering of Hellenistic Greek can follow

the argument for this as worked out by Dr. Daniel Steele in his
Milestone Papers, or, more fully, by Doctors Winchester and
Price in their Crisis Experiences in the Greek New Testament.

We cannot pursue this subject here at any len^. Suffice it to

say that Greek grammarians are united in affirming that the
Greek aorist tense indicates definite, instantaneous action. To
quote only one, Dr. C. D. F. Moule, who is one of the very
latest authorities in this field: "The chief function of the aorist
tense is to indicate an action viewed as instantaneous, no matter

whether present, future or past" {An Idiom Book of New Testa
ment Greek, page 10).
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Many of the New Testament passages relevant to the subject

of sanctification are in this aorist tense, showing us unmistak^Iy
that sanctification is a definite, instantaneous experience. We
have time only to draw attention to a few passages. Take, for
example, John 17:17,"Sanctify them through thy truth.""Sanc
tify" is an aorist imperative, indicating an instantaneous work.
Notice Romans 6:6, "Our old man is crucified with him, that

the body of sin might be destroyed." Here, both "crucified"
and "destroyed" are aorist tenses, indicating a definite, in
stantaneous work. Note also Rom. 12:1, "Present your bodies a

living sacrifice." The word "present" is in the aorist tense.
Verse 1 of 2 Cor. 7 clearly reveals the distinction between

crisis and process in sanctification: "Let us cleanse ourselves"
is an aorist indicating an instantaneous action; "perfecting holi
ness" is in the present continuous tense, indicating a process.
This is in harmony with aU that the New Testament teaches
about our subject. There is a lifelong process of development

in holiness, but within that process Siere is a definite inistantaneous crisis of cleansing and consecration.

The well-known passage in 1 Thess. 5:23 is also in the aorist
tense: "The God of peace sanctify you wholly," indicating a
definite instantaneous work of God in the life.

There are many other instances in the New Testament, and

they point to the fact that within the total process of sanctifica
tion which begins at conversion and culminates in the glorifica
tion of the body, there is, subsequent to conversion, a definite

spiritual crisis in which a specific work of sanctification is
wrought in the soul. Before going on, however, to discuss the
nature of this definite sanctifying work, I would like to add one

thought concerning the word instantaneous. We must not be
stumbled by the time limit which the word seems to involve. We
are not compelled to take "instantaneous" too literally. Some
element of time must surely be involved, even within the instantaneousness. It seems to me that the crisis of sanctification
is instantaneous in the same way that the new birth is instan

taneous; or for that matter, in the same way that natural bi^
is instantaneous. A period of time and certain processes are in

volved, yet there is a definite moment of climax, of consumma
tion. There is a definite moment or instant when the work is
finished and done. Wesley likens it to death, which though a

L
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crisis, is usually the climax to a process. So does N. J. Holmes,
who also pointedly says,"The crucifixion will not take long when
we are ready to submit to it."
I. The Crisis in Its Negative Aspect

Negatively considered, the crisis of sanctification is a work of

cleansing, of spiritual circumcision, and of crucifixion. In this
negative work God deals with the sin principle in the human
heart. There is a clear distinction in the Word of God between

actual sins or transgressions, and the principle of sin, which is
the motivating cause of those transgressions. The sin principle
is not to be thought of as a kind of substance, which was the
error of the Manichees in the fourth century, but as a disease,
a pollution, a perversion of our nature within the heart. It is a

disorder within man's inmost self. William Law goes to the roots
of it when he says, "All the sins of fallen angels and men have
their birth and power in the pride of self, or I may better say, in
the atheism and idolatry of self. For self is both atheist and

idolater. It is atheist because it has rejected God; it is idolater
because it is its own idol."

Now, of course, the sinful self is not the self itself; not the

normal self as created by God. It is rather a perversion within

the self, a depravity or disease that has affected the self through
Adam s fall. The essential attitude of the sinful self is the love

of self rather than the love of God. The sinful self is shot through
with opposition to God. "The carnal mind is enmity against
God; for it is not subject to the law of God, neither indeed can

be (Rom. 8:7). It cannot and will not please God. Its whole

aim and passion is to please itself, to put itself in the place of
God.

St. Paul shows how this sinful spirit reaches its zenith, its

nth expression, in the "man of sin," "who opposeth and exalteth himself above all that is called God, or that is wor
shipped; so that he as God sitteth in the temple of God, shewing
himself that he is God"(2 Thess. 2:4). The spirit that will pro
duce the "man of sin" is in every human heart as a legacy from
Adam. On the one hand it rejects God and revolts against His
will; on the other hand it exalts itself; it is its own deity; it
worships itself, loves itself, pleases itself, lives for itself. What-
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ever the expressions and manifestations of this sinful spirit (and
there are more than the famous fif^-seven varieties!), this
is its essential essence and nature.

Dr. A. W. Tozer writes revealingly of this sinful self-life in
his book, The Pursuit of God (P. 45): "To be specific, the
self-sins are these: self-righteousness, self-pity, self-confidence,
self-sufficiency, self-love, and a host of others like them. They
dwell too deep within us and are too much a part of oiu: natures
to come to our attention till the light of God is focused upon
them. The grosser manifestations of these sins, egotism, exhibi
tionism, self-promotion, are strangely tolerated in Christian
leaders even in circles of impeccable orthodoxy. They are so
much in evidence as actually, for many people, to become idmitified with the Gospel. I trust it is not a cynical observation to
say that they appear these days to be a requisite for popularity
in some sections of the church visible. Promoting self under the
guise of promoting Christ is currently so common as to excite
little notice."

The New Testament uses three graphic images to describe
God's method of dealing with this sin principle within the hu
man heart. Some scriptures describe it as "cleansing"; for ex
ample, Acts 15:9 speaks of "purifying (or ^cleansing') their
hearts by faith." The word purify, by the way, is in ffie aorist
tense. Other scriptures describe it as "crucifixion," for instance,
Romans 6:6, "Our old man is crucified with him." Yet others

use the image of "circumcision"; Colossians 2:11 is the best

example: "In (Christ) also ye are circumcised with the circum
cision made without hands, in putting off the body of the sins
of the flesh, by the circumcision of Christ"—^a verse which re
minds us forcibly of the references to the "circumcision of the

heart" in Deuteronomy and the Prophets, and shows us very
clearly what they meant.
In order to understand these images aright we must make a
distinction between the potentiality of sanctification, and the
actuality of it. Potentially, this negative side of sanctification
was accomplished once for all in the death of Christ, just as was
our justification. In the mind and purpose of God, those who
were to be united to Christ by faith were potentially sanctified
when Christ died even as they were potentially justified. He
brews 10:10 reads in the Revised Version, "We have been
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sanctified through the offering of the body of Jesus Christ once

for all." The perfect tense there indicates the completeness of
the work done by Christ in His death. However, the potentiality
of sanctification is one thing; the personal experience and ac
tuality of it is quite another. It is so, of course, with justification.
In the mind and purpose of God it was accomplished once for
all when Christ died. But only when a man has felt conviction of
sin, and has been moved to repentance, and when he has cast
himself with a living faith on Christ can he know the wonder of
forgiveness and justification. It is like that with our sanctification
in its negative aspect. The believer must first come to know the

power of the enemy within; and to feel the depths of the de
pravity and corruption in his nature. This is often an acute and

agonizing experience. Only then can the Holy Spirit show him
the glories of Christ as Sanctifier. Only then can he discover
the power of the blood of Jesus to cleanse the foul fountain of

sin and selfishness in his heart. Only then can the "big I" be
CTUcified and the stiff neck bowed and the heart be circumcised

in an experimental way.

I would like here to lay stress upon one all important factor.
Sanctification in its negative aspect, sanctification as cleansing,
crucifixion, and spiritual circumcision, is an act of divine grace
through the death and blood of the Lord Jesus. It is by the ap
plication of Christ's blood to the heart, by identification with
Christ 8 crucifixion, that we are sanctified. Sanctification, equally
with justification, is through faith in the blood of Jesus. It is not

of works! It is not through mortification of the body. It is not by
ascetic practices. It is not by some kind of self-mastery and will
power. For this would only result in one more self-projection, and

give us^something to glory and boast in. It is "by grace through

faith." "Holiness by faith in Jesus, not by effort of our own."
Sanctification is by faith in the precious shed blood of Jesus.
It is acknowledged by many that the Church is indebted to

John Wesley under God for the rediscovery of the New Testa
ment truth that sanctification is by grace through faith, even as
it is indebted to Luther for the rediscovery that justification is
by grace through faith. Dr. Sangster says, "What Luther,

through the Moravians, had taught Wesley of justification, he
extended, in his own teaching, to sanctification as well" {The

Path to Perfection, p. 98). Dr. G. A. Turner well says, "Wes-
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ley did for Protestantism what Luther did to Catholicism—he
recovered the Pauline emphasis upon, grace and faith. Wesley
taught the Christian what Luther taught the sinner, that the 'way
into the holiest' is hy faith in Christ done"(The More Excellent
Way, page 215).
Wesley, in his sermon- on "The Scripture Way of Salvation,"
says, "I have continually testified in private and in public, that
we are sanctified as well as justified hy faith. And indeed the

one of these great truths does exceedingly illustrate the other.
Exactly as we are justified hy faith, so are we sanctified by
faith. Faith is the condition and the only condition of sanctifica-

tion, exactly as it is of justification. It is the condition—^none is
sanctified hut he that helieveth; without faith no man is sancti
fied. And it is the ordy condition: this alone is sufficient for
sanctification."

This surely is the gospel for carnal Christiims. Just as we
say to a sinner, conscious of his guilt and seeking to he recon
ciled to God,"Believe on the Lord Jesus Christ, and thou shalt

be saved," so we say to a carnal Christian who is acutely con
scious of the depths of inbred sin and as helpless to deliver him
self as Jonah was in the belly of the great &h, "Believe on the
Lord Jesus Christ and thou shalt he saved." We do not say
"Wait imtil you are a mature, aged Christian," or "Wait until
the Lord takes you home." No! we say "Believe on the Lord
Jesus Christ." "Believe and, as surely you were justified, so
you will he sanctified"—sanctified hy fai& in the Lord Jesus as

surely as you were justified by faith in the Lord Jesus.
11. The Crisis in Its Positive Aspect

Bishops King and Synan in their contributions to the "Doc

trinal I^phasis" in the Manual of the Pentecostal Holiness
Church, both stress that our church looks upon sanctification in

its negative aspect as but preparatory to a more positive holi
ness, one aspect of which is total dedication to God."Separation
from all the former life," says J. H. King, "both inward and
outward, puts us in the position to he forever devoted to God."

J. A. Synan declares, "Entire sanctification has the two senses
of 'cleansing* and 'a complete dedication to God,' and full and
unreserved 'setting apart' or 'consecration' of the life to God."
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Our Lord Himself had a sanctification experience in this posi
tive sense. There are two interesting statements in John's Gospel
concerning this: John 10:36, "Say ye of him, whom the Father
hath sanctified, and sent into the world. Thou blasphemest; be
cause I said, I am the Son of God?" And John 17:19,"For their

sakes I sanctify myself, that they also might be sanctified through
the truth." Christ needed no sanctification in the negative
sense, but in the eternal sphere the Father sanctified Him to
become humanity's Redeemer, and in His own actual experience

Christ sanctified Himself to that purpose. The meaning is, that
He was uniquely devoted and set apart to fulfill God's will and

purpose in the gracious work of man's redemption.
Now it is important to grasp that the negative aspect of the
sanctification crisis in the believer is preliminary and preparatory
to a positive sanctification which is similar in purpose to that of

Christ. Of course, the two aspects, negative and positive, are
only to be distinguished logically, not necessarily chronological
ly. They are two sides of the one definite experience. On the
one hand, the sin principle, which is the great obstacle to our
total consecration to God, is cleansed and crucified and circum

cised. On the other, the purified self is presented to God in em
act of self-surrender, by which the whole being is totally and
forever consecrated and devoted to God. In the words of Wes

ley, Sanctification is purity of intention, dedicating all the life
to (^d.It is the giving to God all our hearts; it is one design and
desire ruling all our tempers. It is the devoting, not a part, but
all our soul, body, and substance to God" {Plain Account, page
109). Lindstrom says, "Entire sanctification in Wesley comes
to mean total resignation of the will of man to the will of God"

(Wesley and Sanctification, page 149).

We have already noticed that this is one meaning of the He
brew word Shalem, translated "perfect" in our English Bibles.
This is certainly the positive purpose of the sanctification crisis.

The carnal state is a condition of divided loyalties, of doublemindedness, of competing interests and aspirations. It is thus a
state of incomplete and imperfect devotion to God. It is an

attempt to love God and love self at the same time, loving God
with a part of the heart and mind and strength.
The work of cleansing, crucifixion and circumcision releases

the soul from this state of division and tension, and thus makes
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possible a life of perfect devotion to God. This is strongly em
phasized in the latter part of the sixth chapter of Romsins. Both
the negative and positive aspects of sanctification are stressed.
Mark, in verses 18 and 22, the words "being made free from
sin." This is sanctification in its negative aspect. Then note the
command in verse 13: "Yield yourselves unto God." The aorist
indicates a definite, instantaneous yielding. Perhaps the most
well-known verse in this connection is Romans 12:1, "Present

your bodies a living sacrifice, holy, acceptable unto God, which is
your reasonable service." The word here translated "present" is
the same word in the Greek New Testament as that translated

"yield" in Romans 6:13, and again it is in the aorist tense. Adam
Clarke pointed out that St. Paul may well have had the Old
Testament burnt offering in his mind when he made this state
ment. Clarke says, "They are exhorted to give themselves up in
the spirit of sacrifice, to be as wholly the Lord's property as the
whole burnt offering was, no part being devoted to any other
use."

The first chapter of Leviticus shows that only the dean parts
of the animal were consumed by fire upon the altar. And before
the sacrifice was made the animal was killed and skinned and

cut up and washed. The unclean parts were separated from the
clean and then put on the ash heap outside the camp. Only the
dean parts were offered to God in sacrifice and burnt upon the
altar. God's purpose for the Christian man is made wonderfully
clear by this Levitical type. First there must be separation from
all uncleanness, both inward and outward. The slaying and
skinning and washing indicate the thoroughness as well as the
pain of this experience. Then the real purpose of the negative
work is revealed: it is in order that die deansed personality

might be laid wholly upon the altar of God to be consumed with
the fiure of the Holy Spirit in the service of God. It is only the
fully cleansed and consecrated personality who can be pervaded

and possessed by the fire of the Holy Spirit, utilized and con
sumed in the service of God.

Before bringing this lecture, and indeed this entire series of

lectures, to a conclusion, I should like to state one other thing
in relation to the negative and positive sides of the sanctification

crisis. By some teachers of holiness, the act of consecration is
viewed as preliminary to the act of cleansing, and conditional
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to it. The exhortation in Romans 12:1 is put forward as the
condition of heart cleansing: "Present your bodies a living sacri
fice/' and thus he made clean. I feel that this is a mistake.

Logically, though not necessarily chronologically, cleansing pre
cedes consecration and is the condition of it. Until the heart is

cleansed God cannot accept the offering. It must he made "holy
and acceptable" by cleansing before it is laid upon the altar. The
altar is not for the unclean parts of the animal, but for th^
dean parts. Furthermore, until the heart is cleansed, it is itself
opposed to total consecration to God, and to all that total conse
cration implies. Only the purified soiil can say, "I delight to do
thy will, O my God." And now to oiur concluding thoughts.
Let us consider:

III. The Ajbidinc Results of the Sanctification Crisis

(1) The crisis of sanctification creates a state of spiritual
health which greatly aids and accelerates the process of sanctifir
cation. We must beware of the idea that by the act of cleansing
and consecration believers are brought instantaneously to full
spiritual maturity, so that "babes in Christ" become "fathers
in the faith" in a moment of time. The crisis is not a substitute

for the process of growth. It removes the inward blockages to
progress, cures the soul's disease, and so makes possible a more
rapid spiritual development. Dr. W. E. Sangster once declared,
**Some Christians grow in grace only at snail's pace; others
seem to grow at the speed of a race-horse." This was a problem
in Apostolic days as we know from the Corinthian letters. It is

still a problem. And what is the reason? Fundamentally, it is
lack of the definite experience of sanctification. There cannot
be normal growth in grace imtil the soul is cured of the disease
of indwelling sin. A similar thought is apparent in Paul's analogy
of the race-course in Philippians 3:12-15. That Marathon race
is ever-increasing progress in Christlike character. The goad of
this race is total conformity to the image of Christ. But tiiere is
one qualification which every runner needs if he is to make the
grade and complete the race: he must be spiritually sound and

fit. Unless he is, he will be continually lagging behind in the
race. Now, it is this spiritual soundness and fitness which the
sanctification crisis gives to the soul. It does not lift us in one gi-

Scriptural Holiness

65

gantic leap to the end of the race course. It makes us sound of
spiritual lung and limb to run the race victoriously. The two dif
ferent uses of the word perfect in that Philippian passage have
this in mind. In verse 12 Paul says, "Not as though I had
already attained, either were already perfect"—^that is to say,
he has not yet, after thirty years running, reached the goal. Yet,
in verse 15 he says, "Let us therefore, as many as be perfect,
be thus minded." On the one hand he is not perfect, on the

other hand he is perfect already. He has perfect spiritual fitness
whereby he can run the race towards ultimate perfection. Aiid we
may all have this perfect spiritual fitness, even the youngest
Christian. This is what Paul prays for in 1 Thess. 5:23,"And the
very God of peace sanctify you wholly; and I pray God your
whole spirit, soul and body be preserved blameless (or ^entire')
unto the coming of our Lord Jesus Christ." We have before
seen that the word translated "blameless" or "entire" means

^^perfectly sound." This soundness is not the result of growth in

grace. It is given by grace instantaneously in the great crisis of
sanctification, and it fits the soul for all the processes of growth

and development which are involved in the path to final per
fection.

(2) The crisis of sanctification leads to a life of perfect love.
As is well-known, "love" is one of the cluster of terms which

Wesley employed to describe the blessing of holiness. Dr. Sangster, after critically examining Wesley's terms, decides that this
is the most preferable of them all. However, this too is capable of
grave misunderstanding and criticism.
The very word love has become a debased word. Many can

only tbink of it in erotic terms, while others see it as a surplus of
emotion and aflPection. The New Testament word agape, how

ever, is more a principle than an affection or an emotion. One
of the best definitions that I have ever come across is that by

Matthew Henry in his conunentary on 1 Corinthians 13. Love, he

aays, is "a benevolent disposition, growing out of a sincere and
fervent devotion to God."

Another misconception of "perfect love" is to confuse quality

with quantity. Wesleyans do not mean by "perfect love" that
Ghristian character has reached a point beyond wWch there is
no advancement. "Perfect love" really means unmixed love or

pure love. The state of divided loyalties, which is carnality,

62

Scriptural Holiness

Our Lord Himself had a sanctification experience in this posi
tive sense. There are two interesting statements in John's Gospel
concerning this: John 10:36,"Say ye of him, whom the Father
hath sanctified, and sent into the world. Thou blasphemest; be
cause I said, I am the Son of God?" And John 17:19,"For their
sakes I sanctify myself, that they also might be sanctified through

the truth." Christ needed no sanctification in the negative
sense, but in the eternal sphere the Father sanctified Him to

become humanity's Redeemer, and in His own actual experience
Christ sanctified Himself to that purpose. The meaning is, that
He was uniquely devoted and set apart to fulfill God's will and
purpose in the gracious work of man's redemption.
Now it is important to grasp that the negative aspect of the
sanctification crisis in the believer is preliminary and preparatory
to a positive sanctification which is similar in purpose to that of

Christ. Of course, the two aspects, negative and positive, are
only to be distinguished logically, not necessarily chronological
ly- They are two sides of the one definite experience. On the
one hand, the sin principle, which is the great obstacle to our
total consecn'ation to God, is cleansed and crucified and circum

cised. On the other, the purified self is presented to God in an
act of self-surrender, by which the whole being is totally and
forever consecrated and devoted to God. In the words of Wes

ley, Sanc^cation is purity of intention, dedicating all the life
to ^d.It is the giving to God all our hearts; it is one design and
desire ruling all our tempers. It is the devoting, not a part, but
all our soul, body, and substance to God" (Plain Account^ page
109). Lindstrom says, "Entire sanctification in Wesley comes
to mean total resignation of the will of man to the will of God"

(Wesley and Sanctification^ page 149).

We have already noticed that this is one meaning of the Hebrew word Shalemy translated "perfect" in our English Bibles.
This is certainly the positive purpose of the sanctification crisis.

The carnal state is a condition of divided loyalties, of doublemindedness, of competing interests and aspirations. It is thus a
state of incomplete and imperfect devotion to God. It is an

attempt to love God and love self at the same time, loving God

with a part of the heart and mind and strength.
The work of cleansing, ciracifixion and circumcision releases

the soul from this state of division and tension, and thus makes
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possible a life of perfect devotion to God. This is strongly em
phasized in the latter part of the sixth chapter of Romans. Both
the negative and positive aspects of sanctification are stressed.
Mark, in verses 18 and 22, the words "being made free from
sin." This is sanctification in its negative aspect. Then note the
command in verse 13: "Yield yourselves unto God." The aorist
indicates a definite, instantaneous yielding. Perhaps the most
well-known verse in this connection is Romans 12:1, "Present

your bodies a living sacrifice, holy, acceptable unto God, which is
your reasonable service." The word here translated "present" is
the same word in the Greek New Testament as that translated

"yield" in Romans 6:13, and again it is in the aorist tense. Adam
Clarke pointed out that St. Paul may well have had the Old
Testament burnt offering in his mind when he made this state
ment. Clarke says, "They are exhorted to give themselves up in
the spirit of sacrifice, to be as wholly the Lord's property as the
whole burnt offering was, no part being devoted to any other
use."

The first chapter of Leviticus shows that only the dean parts

of the animal were consumed by fire upon the altar. And before
the sacrifice was made the animal was killed and skinned and

cut up and washed. The unclean parts were separated from the
clean and then put on the ash heap outside the camp. Only the
dean parts were offered to God in sacrifice and biumt upon the
altar. God's purpose for the Christian man is made wonderfully
clear by this Levitical type. First there must be separation from
all uncleanness, both inward and outward. The slaying and
skinning and washing indicate the thoroughness as well as the
pain of this experience. Then the real purpose of the negative
work is revealed: it is in order that the deansed personality
might be laid wholly upon the altar of God to be consumed with
the fire of the Holy Spirit in the service of God. It is only the
friUy cleansed and consecrated personality who can be pervaded
and possessed by the fire of the Holy Spirit, utilized and con
sumed in the service of God.

Before bringing this lecture, and indeed this entire series of

lectures, to a conclusion, I should like to state one other thing
in relation to the negative and positive sides of the sanctification
crisis. By some teachers of holiness, the act of consecration is
viewed as preliminary to the act of cleansing, and conditional

L
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to it. The exhortation in Romans 12:1 is put forward as the
condition of heart cleansing: "Present your bodies a living sacri
fice," and thus he made clean. I feel that this is a mistake.

Logically, though not necessarily chronologically, cleansing pre
cedes consecration and is the condition of it. Until the heart is

cleansed God cannot accept the offering. It must be made "holy
and acceptable" by cleansing before it is laid upon the altar. The

altar is not for the unclean parts of the animal, but for th^
clean parts. Furthermore, until the heart is cleansed, it is itself
opposed to total consecration to God, and to all that total conse

cration implies. Only the purified soul can say, "I delight to do
thy will, O my God." And now to our concluding thoughts.
Let us consider:

III. The Abiding Results of the Sanctification Crisis

(1) The crisis of sanctification creates a state of spiritual
health which greatly aids and accelerates the process of sanctifi
cation. We must beware of the idea that by the act of cleansing
and consecration believers are brought instantaneously to fuU
spiritual maturity, so that "babes in Christ" become "fathers
in the faith" in a moment of time. The crisis is not a substitute

for the process of growth. It removes the inward blockages to
progress, cures the soul's disease, and so makes possible a more

rapid spiritual development. Dr. W. E. Sangster once declared,
"Some Christians grow in grace only at snail's pace; others
seem to grow at the speed of a race-horse." This was a problem
in Apostolic days as we know from the Corinthian letters. It is

still a problem. And what is the reason? Fundamentally, it is
lack of the definite experience of sanctification. There cannot
be normal growth in grace until the soul is cured of the disease

of indwelling sin. A similar thought is apparent in Paul's analogy
of the race-course in Philippians 3:12-15. That Marathon race
is ever-increasing progress in Christlike character. The goal of
this race is total conformity to the image of Christ. But there is
one qualification which every runner needs if he is to make the
grade and complete the race: he must be spiritually sound and

fit. Unless he is, he will be continually lagging behind in the
race. Now, it is this spiritual soundness and fitness which the
sanctification crisis gives to the soul. It does not lift us in one gi-
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gantic leap to the end of the race course. It makes us soimd of
spiritual lung and limb to run the race victoriously. The two dif
ferent uses of the word perfect in that Philippian passage have
this in mind. In verse 12 Paul says, "Not as though I had
already attained, either were already perfect"—^that is to say,
he has not yet, after thirty years running, reached the goal. Yet,
in verse 15 he says, "Let us therefore, as many as be perfect,
be thus minded." On the one hand he is not perfect, on the

other hand he is perfect already. He has perfect spiritual fitness
whereby he can run the race towards ultimate perfection. And we
may all have this perfect spiritual fitness, even the yoimgest
Christian. This is what Paul prays for in 1 Thess. 5:23,"And the
very God of peace sanctify you wholly; and I pray God your
whole spirit, soul and body be preserved blameless (or 'entire')
imto the coming of our Lord Jesus Christ." We have before
seen that the word translated "blameless" or "entire" means

^'perfectly sound." This soundness is not the result of growth in
grace. It is given by grace instantaneously in the great crisis of
sanctification, and it fits the soul for all the processes of growth
and development which are involved in the path to final per
fection.

(2) The crisis of sanctification leads to a life of perfect love.
As is well-known, "love" is one of the cluster of terms which

Wesley employed to describe the blessing of holiness. Dr. Sangster, after critically examining Wesley's terms, decides that this
is the most preferable of them all. However, this too is capable of
grave misunderstanding and criticism.
The very word love has become a debased word. Many can

only tbiTilc of it in erotic terms, while others see it as a surplus of
emotion and affection. The New Testament word agape, how

ever, is more a principle than an affection or an emotion. One
of the best definitions that I have ever come across is that by

Matthew Henry in his commentary on 1 Corinthians 13. Love, he

says, is "a benevolent disposition, growing out of a sincere and
fervent devotion to God."

Another misconception of "perfect love" is to confuse quality

with quantity. Wesleyans do not mean by "perfect love" that
Christian character has reached a point beyond wMch there is
no advancement. "Perfect love" really means unmixed love or

pure love. The state of divided loyalties, which is carnality.
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has been brought to an end. The idolatry of self is finished,
and divine love reigns supreme and imdivided in the heart. This
is the "pure heart" of which Jesus speaks in Matthew 5:8 when

He says,"The pure in heart shall see God." This love is planted
in the heart at the new birth, but at first it is obstructed in its

workings by the indwelling principle of sin. The act of cleansing
in the blood of Jesus, however, cleanses the heart of the obstruc
tion, and love reigns alone. Yet it is not consummated. It is

still capable of increase, for Paul prays, "The Lord make you
to increase and abound in love one toward another and toward

all men" (1 Thess. 3:12), and urges "that ye increase more
and more" in love (1 Thess. 4:9, 10).
Samuel Chadwick states the matter clearly when he says,

"Perfect love is not an end but a beginning.... The capacity
for love expands with the exercise of love" {The Call to Christian
Perfection^ p. 41). Thus the crisis of sanctification leads into a
life of ever-increasing love to God and man. There are no

limits to this life. It is a life of ever-widening horizons and everextending frontiers.

Perfect love does not imply that there are no faults or mishaps
or even lapses. Imperfections of body and of mind, defects of
knowledge and wisdom, as well as those failures in the hour of

temptation from which no man seems to he exempt—all may be
seen in the character of the Christian who nevertheless has been
"made perfect in love."

(3) The crisis of sanctification begins the life of sacrificial
service for God, I have already made some reference to the

preparation of the animals for the burnt offering sacrifice in the
Old Testament as typifying the cleansing and consecration
which make up the sanctification crisis. In thig connection I

want you to take notice of a passage of Scripture in Exodus
29:38-41: Now this is that which thou shalt offer upon the
altar; two lambs of the first year day by day continually. The
one lamb shalt thou offer in the morning; and the other lamb
shalt thou offer at even:...an offering made by fire unto the
Lord." This continual burnt offering, morning by morning, eve
ning by evening, generation after generation, is a picture of
God's purpose for our lives. He wants us to be cleansed and
consecrated and laid upon the altar. He wants us to be filled and

consumed by the fire of His Holy Spirit; to be ourselves trans-
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formed into a fire which goes up to God in sacrificial service.

And this is to be continual, morning after morning, evening
after evening, month after month, year after year, the service of

our whole life. Our time, our strength, our money, our pos
sessions, our all, continually used up in the service of the Lord.
This concept is beautifully expressed in one of Charles Wes
ley's finest hynms:
"0 Thou Who earnest from above,

The pure celestial fire to impart,
Kindle a flame of sacred love

On the mean altar of my heart.
There let it for Thy glory bum
With inextinguishable blaze.
And trembling to its source return

In humble love and fervent praise.
Ready for all Thy perfect will.

My acts of love and faith repeat
Till death Thy endless mercies seal.

And make the sacrifice complete."

(4) Finallyy I have been gready helped by thmkmg of sancH^
fication as a kind of Copernican revolution. Before 3ie time of
Copernicus, men thought that our earth was the centre of the
universe, and Aat the sun with the planets revolved around our

earth. Copernicus made a revolutionary discovery. He found
that the sun was the centre of the universe, and that our earth

was only one of the planets revolving around the sun. In
thought he took the earth from the centre and placed it on the
circumference as one of the many planets.
Something like that takes place when men are sanctified. The
principle of sin lusts to be at the centre of things, and to have
God and everyone else revolving around itself. Therein lies the

cause of om universal chaos—the devil and his angels and our
fallen race all are lusting and striving to be at the centre of the
universe, and to have everyone else revolving around themselves.
Indeed this is what the Fall really consists of. We have refused
to stay in our God-ordained orbits revolving arotmd God Him
self. We have lusted for the centre. We have all left our proper
orbits, and we are all struggling and competing to be at the cen
tre. Herein is the cause of the conflicts, the struggles, the feuds,
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the rivalries, the jealousies, antj the wars, which have brought
sorrow and suffering to humanity for thousands of years.
The only remedy for this topsy-turvydom is a spiritual
Copemican revolution. And that is exactly what the crisis of
sanctification is. The Fall must be reversed. The lust to be at
the centre must be cleansed and crucified and circumcised from

oiu: hearts. We must recognize that God alone is at the centre
and we must be made willing to be put in our proper orbits on

the circumference as just one of the planets.
We have a wonderful example in the New Testament itself in
the lives of the Apostles. During the earthly ministry of Jesus we
behold them all lusting to be at the centre, striving and strug
gling with each other for the dominant position in the king
dom of God, each worming himself in and edging the other out,
with all the competitiveness and rivalry and suspiciousness and
resentments and jealousies that such lusts create.
Between Gethsemane and Ascension Day, however, these
men experienced a Copernican revolution in their souls. The
lust to be at the centre was radically dealt with by the sanctify
ing power of the grace of God. They were crucified with Christ.
And they were raised and exalted with Christ. A new spirit of
submissiveness and meekness and humility took possession of
them, and we find them from Ascension Day to Pentecost
prayerfully waiting upon God with ONE ACCORD—^rivalries
and jealousies and personal ambitions ended. Each now in his
proper orbit revolving with his brothers around God alone.
Brethren, what the Lord did for them He can do for all His

people, and He can do it for us.
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